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What sets the Bible apart from other rcligious books is that it contains
thousands of Prophecies. Since Jesus Christ is the central Figure of the
Biblc, it should come as no surprise that the Bible is absolutelg full of
incredibly detailed Prophecies about Jesus. One of the most astonishing
Prophetic chapters is Isaiah 53. 700 years before Jesus, the Prophet Isaiah
wrote this incredible Prophetic Portrait of the Messiah in His redemp’cive
role as a “Sugcring Servant.” Isaiah 5% records in vivid detail the mission

and purpose of the Messiah in His First Coming on earth.

Note: The Messiah in Old Testament Judaism is a savior and liberator
Figure who is believed to be the future redeemer of the Jewish Pcople. This
belief comes dircctlg from the Old Testament ScriPtures given !:)3 God to
Israel which Prophesied of this coming Messiah.

But whg does it matter that the Bible is full of Prol:)hecics? Whg are we even
taking the time to studg this? How does this affect our PercePtion of the
existence of God and of ScriPture as being His insPire& Word? Let’s begin
139 answering these imPortant qucstions, which will help us establish our
Prophetic Perspcctivc. The first thing we need to do is examine three
ePistemological anchor Points that form the basis of our belief in the

sul:)ernatural origin of the Bible.

Epistemologg: The thcorg of knowledgc, its method, its scope, and its
limits. EPistemologg is the investigation of what clistinguishesjusthcicd belief

from oPinion. it defines what we can actua”g know.



Note: We can’t iu”g describe each of the i:o“owing three Points here) but to
better understand what we mean by cacn, Please consult the comPanion
studg entitled

So, let’s examine the three Points that form the basis of our

ePistemoiogg. ..

~The Basis of our Epistemologg

I. TheBibleisa nignig integrateci message system.

The Bible contains an astonishing amount of Erognccg.
3. The Bible contains intricatelu hidden subtleties encoded into the
very text itself that clcarlu transcend the knowicdgc and intent of the

human authors.

During this studg, we will mainig be investigating Biblical content naving to
do with Points #1 and 2 — involving integration and propnecu. These two

Points nelP support each other. Biblical Propnccg proves integration, and
Biblical intcgration involves Prophccg. One of the Primarg ways you can
validate the Bible’s extra-dimensional origin is through its continual use of

Prophecg. Let’s discuss this further...

As we mentioned, Biblical Propnecg proves the integration of the Bible.
Integration is a Prooi of extra-dimensional authorsnip because of the
i:o”owing reason — the Bible is one continuous story written over a Period
of almost 1,500 years, bg many human authors who mostly didn’t know each
other and weren’t alive at the same time, and yet, we find that the themes

and events in Scripture are woven together as one unified story. This
P 2 Y



Points to a common Author who is behind it all, inﬂuencing and insPiring the

human Pcnmen Who wrote down what theg were inspired to say.

In other words, imagjne your favorite novel or storgbook...imaginc you one
dag found out that the chapters were written 139 different People who
mostlg didr’t know each other and werer’t alive at the same time, over a
Period of 1,500 years...yet, the storgline was ﬂawless, or, to use our term,
intcgrated. Obviously, this is imPossiHc — espcciang when the earlier
chaptcrs Predict how the later chapters would turn out with amazing
Prccision —and its Prcdictions align with the record of human historg. This
Points to a common Author outside of time who was gui&ing and insPiring
the human writers to compose this unified story. This is what we mean bg

intcgration.

Let’s ta”< more about Prophccy For a moment chore continuing. Wha’c
exactlg do we mean bg Prophecg, and how cxactlg does this prove
anything’?

The Bible repeatedlu demonstrates its uniqueness bu makinga habit of
dcscribing historu before it happens. This is what we mean bg Prophccg.
And i this statement is true, it would require then that the author knew
what was going to haPPen ahead of time, which obviouslg the human writers

couldr’t. This characteristic of Prophecg is a method of authentication that
IS unique to the true Author (God), because He exists outside of the
dimension of time altogethcr and erjogs a100% success rate. In other
Words, we know the Bible cannot come from man — it must come from a

Bcing outside of time itself.



So, we will find that Prophccy s notjust an odd curiosity —it’'sa
demonstration that God is real, that He cares, and that He has chosen to
reveal to us in advance what His Plans are for the world, and for you and |
Persona”g. As we g0 through this studg, keep in mind how the content we
will examine demonstrates our epistemological anchor~Points. So, with that
bac‘«ﬂrop in Place, let’s now begin to shift our focus toward the toPic of
this stu&g — the incredible Prophecics in Isaiah 53.

Isaiah was a Hebrew Prophe’c who lived about 700 years before the birth of
Jesus Christ . Isaiah
Chapter 5% is one of the most incredible Prophccics in the Biblc, dctailing
the purpose and achievement of Jesus Christ’s crucifixion with more detail

and Prccision than all of Paul’s ePistlcs combined.

Because the Prophctic content of this chap’cer S0 Preciselg Portrays the
expcrience of Jesus Christ on the cross — as recorded in the New
Testament gospels — Isaiah 53 has Predictablg come under attack }39 the

critics. There are two major areas in which this passage is attacked.

First, as usual) the critics may try to claim that Isaiah (or Chaptcr 5%) was
written after the fact, or was inserted into Isaiah later. Fortunately, more
recent archaeological revelations have virtua”g eliminated this claim by the

critics.

Second, the group with the greatest okﬁ'ection to Jesus as bcing the Jewish
Messiah (obviouslg the Jews), okject bg denging that ChaPter 53 1s
sPcaking Prophe’tica”g of the Messiah. Because the Jews refuse to
acknowlecﬂgc Jesus as their Messiah — yet this passage so clearlg depicts
the trials of Christ — theg are forced to instead claim it is sPeaking of Israel



as a whole or Possibly Isaiah himself (instead of the Messiah). That is their
onlg way of sidestepping the obvious conclusion that it anticipated Christ.

So, before delving into an exploration of the details of this Prophecg, we
need to spend some time invalidating these two outlandish okﬁ'cctions bg
the critics. To do this, we will focus first on an examination of the

manuscript evidence that demonstrates Isaiah 5% as bcing written Iong

before the time of Christ, cstablishing it as genuine Prophetic writing,
I:o”owing that, we will then focus on the longstanding tradition of rabbinical

endorsement of Chapter 5% as rchrring to the Mcssiah, which also hclps us
establish this passage as genuine Messianic Prophccg despite the claims of

modern rabbis.



Let’s begin bg examining the evidence that shows that the Book of 1saiah —
and more speciﬁcaug, Chap’cer 5% —was undoub’cedlg written well in

advance of the events it so Precisely Prophesies about.

The Book of Isaiah turns out to be Perhaps the most well-documented
book of the Bible known to us. 1saiah — and more speciﬁca”y, Chapter 5% —

survives in a number of manuscrip’c traditions, including:

1. The Septuagint text (ﬁr‘LZ”CI centuries B.C. — this is the Hebrew Bible
translated into Greek).

Isaiah 53 is validated as genuinc Prophecg by its inclusion in the Greek
Septuagint translation, completed several centuries before Christ.
This is the consensus belief among even skcptical scholars, and no

serious scholar would deng it.

2. The Great Isaiah Scro”, one of the Dead Sea Scrolls (Z”CI Centurg
B.C. — these are the mainlg Hebrew ancient Jewish manuscriPts found
in the Qumran caves in the West Bank near the Dead Sea).

The Great Isaiah Scroll (1Qlsa®) is one of the original seven Dead Sea
Scrolls discovered in Qumran in 1947, It is the largest and best
Prcserved of all the Biblical scrolls, and the onlg one that is almost

comple’ce. The document contains all 66 chaptcrs of the Book of



Isaiah written in Hebrew. Dating from the 2nd century B.C,, it is also
one of the oldest of the Dead Sea Scrolls, which makes it about a
thousand years older than the next oldest Hebrew manuscripts of the
Bible known to us before the Scrolls’ discovery — afact we will also

highlight in our next Point.

3. The Masoretic Text (10th century A.D. — this is the Hebrew/Aramaic
text of the Hebrew Bible/Old Testament).

The Masoretic Text is well-known to Christians, as it is the Hebrew
source for most of our English Old Testaments. Although the earliest
known manuscript of the Masoretic Hebrew Bible comes from around
the 10th century A.D., we mention the Masoretic Text to highlight the
fact that the Dss manuscript of Isaiah was found bg scholars to be
almost identical to this 10t century manuscript. In other words, over a
span of 1,000 years, the text remained almost exact, a“owing us to

recognize the incredible reliabilitg of our current text of Isaiah.

So, let’s quicklg recap the keg takeawags of our three Points of evidence.
Theg are that girstlg, Isaiah 535 1s proven to have been alreadg in existence
hundreds oggcars before the life of Christ, cstablishing it as genuine
Prophecg. And sccondly, the majority of the SePtuagint, Masoretic Text
and the Dead Sea Scrolls are rcmarkablg similar, disl:)e”ing unfounded
theories that the Biblical text has been corruPted bg time and conspiracg.

What we see in thc text todag s What was there thousands oxc years ago.



Itis so imPortant to recognize the signhcicance of having in our Possession,
Biblical manuscripts that span over a thousand years and yet maintain onlg
slight variations. We now have absolute evidence that Messianic Prophecics
contained in toclag’s Old Testament (or the Jewish Bible) are the same
Messianic Prophecies that existed well Prior to the time Jesus walked the
carth.

All theories of 1t century A.D. consPiracies and Prophccg maniPulation g0
out the door when we realize that Prophctic ScriPturC passages like 1saiah
53, Psalm 22, Daniel 9, and others were fixed in written form at a minimum of
several hundred years before Christ, but Probablg much earlier, exactlg at
the times the Bible claims. KCCP in mind that the dates we examined (2_”d

century B.C) are only the dates for the the earliest existing manuscril:)t

coPies we have Presentlg. This implies that the originals were written far

carlier.

with that background in Place) we will now examine whether or not there is
evidence that Isaiah 5% has alwags been considered Messianic, or ifitis
simplg a more recent Christian invention based on its eerie accuracy

regarding the death of Christ.
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Isaiah 5% is one of the greatest of all the Messianic Prophecies in the Old
Testament, cxPressing the Messianic Figure as a “Suxq:ering Servant.”
Though todag’s Jews aclamantlg deng it, it is well documented that this
chapter has been long understood bg the rabbis of Judaism to speak of

the Messiah who would one day arrive.

lnterestinglg, many religious Jews today are ac’cua“g quite unfamiliar with
this chapter — and we must wonder whether this can trulg be accidental or
coincidental. Astonishinglg, Isaiah 53 1s actua”g left off of the calendar for
synagogue rcadings in Jewish congregations — called the Weeklg haftarah!
The cgclical synagogue rcadings g0 from Isaiah Chapters 52 to 54, skipping
over Chapter 53. For this reason, many Christians refer to Isaiah 5% as the

“forbidden chaPter” among Jews.

Itis a fact that many Jews have come to faith in Jesus Christ as their true
Messiah through reading Isaiah 53. Dr. Mitch Glaser Providcs a number of
Personal testimonies of Jewish Pcople who came to faith in Jesus as a

direct result of reading this chapter.

As we will see demonstrate in this section, the ancient Jewish rabbis were in
agreement that this chapter referred to the Messiah — and their
expectation was that a Personal Messiah Figure would fulfill this passage.
But in the Middle Ages, a Pol:)ular Jewish commentator known as Rashi
Popularized a different view, Proposing that Isaiah was actua”g sPeaking of
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the collective fate of the nation of Israel (rather than sPeaking of a
Personal Messiah). Alttiougti he gained somewhat of a to”owing most of
the rabbis ttirougtiout that time (such as Maimonides) rejected this new
interPretation and refused to abandon the original Messianic

interPretation.

In a further section, we will address this deviant view, as well as a number of
other Jewish objections that have been circulated. But for now, we will
focus our attention on Presenting the overwtielming testimony of the Jewish
sages who even ttirougtiout the Christian era, maintained the original
Messianic interpretation. It has onlg been in more recent times that the
Jewish belief has raclica”g shifted to embrace the views origina”g Proposed
139 Rashi. We will let you come to your own conclusion as to Wtig ttieg have
chosen to do ttiat, along with wtig ttieg skip over Isaiah 5% altogett]er in their

calendar of synagogue readingl

So, the to”owing isjust a sam]:)ling of what Judaism has traditiona”g
believed about the iclentitg of the “Suttering Servant” of Isaiah 5%,
beginning all the way back in the 1=t century A.D. — contemporary with the
New Testament authors. As you will see, this list includes the tieavgweigtits
of rabbinic Judaism — rabbis who are regarded as the Ieading sages by
Jews not onlg ttirougtiout tiistorg, but still to&ag. Let’s begin. ..

e ATargumis the Jewish term for an Aramaic translation, explanation,
or Paraptirase of a Portion of the Hebrew ScriPtureS. This became
necessary for synagogue teactiing in the 2nd TemPle Period, as most

Jews tiad lost ttie knowledge ot Hebrew and instead spoke Aramaic.
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Targum Jonathan is a well-known Aramaic translation of the
Prophets (including Isaiah) thought to have been composed between
150 B.C. and 350 A.D. The authorship of the Targum is attributed to
Jonathan ben Uzziel, a lcading student of the great Talmudic sage
Hillel.

Targum Jonathan clearlg attributes the sukﬁect matter of Isaiah 53 to
the Messiah. A few verses earlier, in ChaPter 52, Verse 13 (which
bcgins the su!:ﬁ'ect that continues into Chapter 5%), it is rendered as
“Behold, my servant the Messiah shall Prosper...”

The Babglonian Talmud, assembled between the 15t and 6th centuries
A.D., is the central text of Rabbinic Judaism and the Primarg source
of Jewish religious law and Jewish theologg.

The Babglonian Talmud, Tractate Sanhcdrin, 98b (comPoseA around
450-550 A.D.), states the Fo”owing, clearlg associating the Messiah
with quoted content from Isaiah 5%:

“The Messiah, what is his name? The Rabbis say, The Leper Scholar,

as it is said, ‘surclg he has borne our grie{:s and carried our sorrows:

yetwe did esteem him a lePer, smitten of God and afflicted...”
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e Moshe ben Maimon, or Moses Maimonides, also known as the
Rambam, lived in the 12¢h century A.D., and is considered to be among

the greatest Jewish scholars of all time.

In his “F:Pistle to Yemen,” Maimonides clcarlg identified the content of
Isaiah 53 as being Prophecg related to the Messiah:

“What is the manner of Messiah’s advent...there shall rise up one of
whom none have known before, and signs and wonders which theg
shall see Pcr{:ormccl 139 him will be the Proo{:s of his true origin; for the
Almightg, where he declares to us his mind upon this matter, says,
‘Behold a man whose name is the Branch, and he shall branch forth
out of his Place’ (Zechariah 6:12). And Isaiah speaks similarlg of the
time when he shall appear, without father or mother or Familg being
known, He came up as a sucker before him, and as a root out of drg
earthj (lsaiah 5%:2)...In the words of lsaiah) when dcscribing the
manner in which kings will harken to him, At him kings will shut their
mouth; for that which had not been told them have thcy seen, and
that which theg had not heard theg have Perceived”

e Rabbi Moshe Alshich was a famous Jewish scholar who lived in the
late 1500’s. He Published at least 19 works, most of them bcing Biblical

commentaries.
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In his book “Marot hazobeot,” he gjves his commentary on the
writings of the Prophcts. Inthe Fo”owing quote (the context of which,
is the passage Christians label as Isaiah 5%), Alshich confirms that not
onlg he, but many rabbis all acknowlcdge the Messianic content of
Isaiah 53...

“Our Rabbis with one voice accept and affirm the oPinion that the
Prophet IS sPeaking of the King Messiah, and we shall ourselves

adhere to the same view.”

The Soncino translation of the Midrash on Chap’cer 2 of the Book of
Ruth (Ruth Rabbah 5:6), Provides a number of rabbinic
intchretations on Ruth 2:14. Ruth Rabbah 5:6 lists the 5th
intchretation as bcing Messianic. This is relevant to us because theg

list 1saiah 5%:5 as bcinga Messianic Prooxc text. It says the go”owing. ..

“The fifth interprctation (of Ruth 2:14) makes it refer to the Messiah.
Come hither: aPProach to rogal state. And eat of the bread refers to
the bread of rogaltg; and le thg morsel in the vinegar refers to his
sugerings, as it is said, But he was wounded because of our

transgressions (Isaiah 5%:5) .

Rabbi Eligahu de Vidas, was a well-known Jewish rabbi in 16th century

Ottoman Palestine.
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De Vidas wrote the Fo”owing:

“But he was wounded for our transgressions, bruised for our
iniquities, the meaning of which is that since the Messiah bears our
iniquities which Producc the effect of his being bruised, it follows that
whoso will not admit that the Messiah thus suffers for our iniquities,

must endure and suffer for them himself.”

So, this isjust a small list of what can be considered the testimong of the
heavgweights of Rabbinic Judaism. These sources were not some obscure
or little-known rabbis, but rather, the backbone of Rabbinic Judaism.

In addition to the Jewish sources, Christian scholarship has also long
recorded the fact that Isaiah 5% was traclitiona“g considered Messianic
Prophecg bg the Jewish sages.

e Inan article on “Messiah” in the Tyndalc Bible Dictionarg, we are told
that the Jewish scholars &uring the carlg Christian era clearlg thought
that this passage was Messianic. Theg Paraphrase Isaiah 42:1 as
“Behold my Servant Messiah” and Isaiah 5% as “Behold my Servant

Messiah will Prospcr.”

e The great Jewish Christian Biblical scholar Arnold Fruchtenbaum

Points out:
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“All of the ancient Jewish writings — the Mishnah, the Gemara, (the
Talmud), the Midrashim and many others — all rcgar& this Portion of

ScriPture as relating to the Messianic Person.”

So, after exploring a small sampling of the Jewish sources (all of them being
heavg~weights within Jewish history), we see that no matter the time Period,
thcg can be cited agirming the Messianic nature of Isaiah 53. We can
comFortablg conclude that the traditional Jewish interpretation was alwags

that this Passage referred to the Messiah.

But there seems to have been a shift as time Passe&, in which the
mainstream Position within Judaism has embraced a view that denies
Messianic meaning in Isaiah 53. Could this be due to the Precision of Isaiah
5%’s content with the New Testament accounts of Jesus? Let’s examine this

passage for ourselves and we will let you decide. ..
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Let’s now take a look the incredible Prol:)hetic content of Isaiah 53. We will
actua“g begin in the Previous chapter, Chaptcr 52, as this Prophecg
regarding the Messiah rea”y bcgins there, at Verse 13:

o “Behold, my servant shall deal Prudentlg, he shall be exalted and
extolled, and be very high.
As many were astonied at thee; his visage was so marred more than
any man, and his form more than the sons of men:
So shall he sPrinklc many nations; the kings shall shut their mouths at
him: for that which had not been told them shall theg see; and that
which thcg had not heard shall theg consider.”
-Isaiah 52:13-15

This verse begins with a reference to “my servant,” a Messianic
allusion. The term “servant” is supposed to connect back to sections
earlier in the book that speak of “the servant of the Lord” (for
example, in Chapters 42,49, and 50, where the Messiah is described

as a servant that suffers).

It initia“g seems contradictory, as it claims He will be “exalted and
extolled, and be very high,” yet the next verse describes Him as being
disﬁgured bg all of His sugcring —<his visage (meaning his face or
aPPearance) was so marred (meaning disﬁgured) more than any

»

man...

Consider this Prophccg (and those that will follow in Chapter 5%) with
the Fo”owing excerp’c from its fulfillment recorded in Mark 15:
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“And so Pilate, wi”ing to content the Peoplc, released Barabbas unto
them, and delivered Jesus, when he had scourgcd him, to be

crucified.

And the soldiers led him away into the hall, called Praetorium; and
thcg call together the whole band.

And theg clothed him with Purplc, and Platted a crown of thorns, and
put it about his head,

And began to salute him, Hail, King of the Jews!

And theu smote him on the head with a reed, and did sPi’c upon him,
and bowing their knees worshippecl him.

And when thcy had mocked him, theg took off the Purple from him,
and put his own clothes on him, and led him out to crucify him.”
-Mark 15:15-20

That passage gives us some Picture of the sugering Jesus endured,
which ac’cua“g reached the Point of disﬁguremcnt. But as Verse 13
alluded to, this experience would ultimatclg lead to Christ being
exalted, extolled, and lifted high through His resurrection, victory
over death and sin, and ascension into heaven to sit at the “right hand
of the Father.” We see this fulfillment referenced throughout the New

Testament, but summarized nicelg in Paul’s ePistle to the Ephesians:

“Which he (God) Wrought in Christ, when he raised him from the dead,
and set him at his own right hand in the heavenlg Placcs)

Far above all Principalitg, and power, and might) and dominion, and
every name that is named, not onlg in this world, but also in that which

iIs to come:
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And hath put all things under his feet, and gave him to be the head
over all things to the church,

Which is his bo&g, the fulness of him that filleth all in all.
~Ephesians 1:120-2%

In Verse 15, we read “So shall he sPrinkle many nations; the l(ings shall
shut their mouths at him: for that which had not been told them shall
thcg see; and that which theg had not heard shall thcg consider.”
lnterestinglg, the Phrase, “So shall He sPrinklc many nations” seems
to be a clear reference to the sprinkling of the blood on the Mercg
Seat of God in the Holy of Holies by the High Priest during Yom
Kippur (Leviticus 16:14) .

The garments of the High Priest were covered with blood after he had
Per{:ormed this task (Leviticus 6:27). The garments were afterwards
replacecl with white ones — sgmbolic of God saging that He had

Forgiven their sins.

This was a Prophetic Picture of Christ’s recﬂcmptive work on the
cross, with the garment (sgmbolic of man’s life) bcing sPrinklcd 139
blood (the blood of Jesus on the cross), which covered man’s sins,
Providing gorgivcncss, and thus his garment was turned white. This
brings to mind another Prophecg written by Isaiah:

“Come now, and let us reason together, saith the Lord: though your

sins be as scarlet, theg shall be as white as snow; though theg be red

like crimson, theg shall be as wool.” -1saiah 1:18
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This concept is also exPrcsscd in Revelation, showing us a Preview of

what will come:

“After this | beheld, and, lo, a great multitude, which no man could
number, of all nations, and kindreds, and People, and tongues, stood
before the throne, and before the Lamb, clothed with white robes,
and Palms in their hands;

And one of the elders answercd, saging unto me, What are these
which are arragcd in white robes? and whence came theg?

And 1 said unto him, Sir, thou knowest. And he said to me, These are
thcg which came out of great tribulation, and have washed their
robes, and made them white in the blood of the Lamb.”

-Revelation 7:9, 13-14

The New Testament also sPechCica“g speaks of Christ bcing our High
Priest, and sPrinHing His blood for us:

“Seeing then that we have a great high priest, that is Passe& into the

heavens, Jesus the Son of Gocl, let us hold fast our Progession.”
~-Hebrews 414

“Elect according to the Forclmowlcclgc of God the Father, through
sanctification of the Spirit, unto obedience and sprinkling of the

blood of Jesus Christ: Grace unto you, and peace, be multiplied.”
-1 Peter 1:2

“Who hath believed our rePort? and to whom is the arm of
the Lord revealed?”
~Isaiah 5%:1
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Propiieticang, Isaiah anticiPates at least two tnings here. First, he
anticipates how strange and contradictorg it seems that this suxq:ering
Mcssian) whose “visage (or the appearance of His face) is marred
more than any man” is at the same time bringing salvation and
cleansing to the nations. Second, he antiCiPates the rcjection of the

Messiah, that many would not “believe our rePort.”

The second half of the verse reads, “and to whom is the arm of the
Lord revealed?” Earlier, in Cnap’cer 40, Isaiah declared that the “arm
of the Lord” would rule for Him. In Cnaptcr 51, he Prophccies that the
Gentiles would put their hope in the “arm of the Lord,” and the “arm
of the Lord” would redeem. In Cnaptcr 52 the “arm of the Lord”

brings salvation.

Althougn at first it may seem ironic that this “arm of the Lord” Phrase
— which exemplifies strengtn and power — would be used to describe
the sugcring Messiah. But as the resurrection of Christ will reveal,
the strength, power, and mignt of God will be cxPrcsscd in the midst
of this sugcring, and seeminglg weak Messiah througn His utter

triumpn over death, sin, and Satan.

“For he shall grow up before him as a tender Plant, and as a root out
of a drg ground: he hath no form nor comeiiness; and when we shall
see him, there is no beautg that we should desire him.”

—lsaiah 5%:2

God had begun Issuing forth Propnecies tnrougn the Old Testament
Propnets) rei:erring to the coming Messianic Figure 139 using the
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imagcrg of a branch, tree, or Plant. For examplc, we also see this

imagcrg used in Jeremiah 23 to describe the Messiah. ..

“Behold, the days come, saith the Lord, that | will raise unto David a
righteous Branch, and a King shall reign and prosper, and shall

executcjudgmcnt andjus’cicc in the earth.

In his clags Judah shall be saved, and I1srael shall dwell saFcly: and this
is his name Wherebg he shall be called, The Lord Our Righteousness.”
—Jeremiah 2%:5-6

Similarly, we also see this earlier in Isaiah — in ChaPter n...

“And there shall come forth a rod out of the stem of Jesse, and a
Branch shall grow out of his roots:”
-Isaiah 11:]

And of course, the verse we are currcntlg examining, Isaiah 5%:2, fits
right in here. The Figure described here grows up as “a tender Plant,
and as aroot out of a &ry ground.” The Jewish nation — due to their
habit of continua“g brcaking and ncglecting the Covenant given to
them bg God — had been laid low bg several Forcign powers in the
centuries Prccccling the birth of Christ. Assyrian, babglonian)
Persian, Greek, and Roman invasions had held a stranglehold upon
the rebellious Hebrew People. The “blessings and Cursings”
Prophecg gven in Deuteronomy 28 had foretold the grim outcome of
a nation who had rejected the Covenant obligations thcg agrccd to.
The nation of Israel had become but a “drg ground” comPared toits

glorious Pas’c.
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Throughout the 400 years Prior to Christ) there was a notable
absence of the voice of the Prophets. Prior to this “dead and drg”
Period, God had rePeatedlg sent Prophets to trg to reach the People
~ but theg were continua”y rejected. The Prophecg found in Daniel 1
anticiPated this drg-ground Periocl) in which the nation of the Jews
would be caught in the middle of constant conﬂic’c, as theg were the
buffer state between the warring kingdoms of the North and the
South (the Seleucids and the Ptolemies). Yet from this apparent
deadness, a Messianic “branch” would sl:)ring up, and would bring

redem Ption.

This passage introduces to us a Servant of the Lord who would not
stand out due to His good |oo|<s, wealth, PoPularitg) charismatic
Personalitg, or obvious rogal background. Rather, as we will continue
to see in the i:o“owirig verse as well, the person described bg Isaiah is
depicted as marginalized and misunderstood 139 society. This was a
Messiah who would enter in total humility. This is Preciselg descriptive
of Jesus, who was bornin a manger where animals feed (Luke 2:7),
and grew up in a small, obscure Jewish town (Luke 2:39) Fittirig the

exact Precliction of these words.

“Heis despisecﬂ and rejected of men; a man of sorrows, and
acquainted with grieic: and we hid as it were our faces from him; he was
desPised, and we esteemed him not.”

—lsaiah 5%:%
Although being marginalized bg society, this Messiah exemPIiFies an

extraordinary selflessness, and Wi”inglg suffers for the benefit of

those who rcject Him and treat him badlg. He is wi”ing to Part with His
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limited carthlg Possessions, health, reputation, and dignitg for the

sa|<e oxc those Wl’]O are complctc|9 unworthg and unaPPrcciative.

This ProPhecg s Preciselg characteristic of Jesus, as He was
dcspiscd and rcjcctcd 139 the Jews as a nation. This idea of “we hid as
it were our faces from him” expresses how the Jews — His own Pcople
— considered Him to be some kind of social misfit. It describes them
hiding their faces from him, or in other words, looking away from him
dclibcratclg — the way you might look away when you cross Paths
with someone who you're embarrassed to be seen with in Public.
Additiona”g, His death — at their hands — was so rePulsivc and

gruesome that it would lead men to hide their faces and look away.

Who would ever expect the Old Testament to describe the |ong~
awaited King Messiah as being dcspise&, rejected and acquainted
with gricxc and sorrow? Amazinglg, that is exactlg what happened.
Jesus — at His FFirst Coming — was rcjected and put through
excruciating torment bg His own Pcople, who “esteemed him not” as
the Messiah — and still don’t.

“Surelg he hath borne our griexcs, and carried our sorrows: yetwe did
esteem him stricken, smitten of God, and afflicted.

But he was wounded (Piercecb for our transgressions, he was bruised
for our iniquities: the chastisement of our peace was upon him; and
with his stripcs we are healed.

All we like shcep have gone astrag; we have turned every one to his
own way; and the Lord hath laid on him the iniquitg of us all.”

~Isaiah 5%:4-6
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The first part of this passage describes the Messiah bearing the
Jews’ grich and carrying their sorrows. The Messiah suffered in their
(and our) Place — He carried the sicknesses, the sugering, the Pain,
and the sins the Jews (and all mankind) have committed. The passage
then says, “‘yet we did esteem him stricken, smitten of God, and
afflicted.” In other words, the Jews thought He was being Punished,
and that His sugcring was God’s Punishment for sins that He Himself
had committed. Thcg didn’t recognize that His sugcring was in Place

of us for the sins that we all — as humans — have committed.

The passage then describes Him being “wounded (or Piercecl) for
our transgressions. . bruised for our iniquities. ..the chastisement of
our peace was upon him...” Itis important to first Point out that this
word translated “wounded” in the KUV is the Hebrew word chalal
(Strong’s #H2490a), meaning “to bore, or Pierce.”

This description Preciselg describes the sugering Jesus endured on
the cross, as his hands, feet, and side were Piercecl. But now, the
Prophet cxplains Why. It was for us, for our transgressions and our

iniquities. It was in our Place that the Messiah suffered.

We then see the Phrase, “bg his stripes we are healed,” in which the
Prophet sees through the centuries to know that the Messiah would
be beaten with many stri]:)es (Mark 15:15). I:urthcrmore, the Prophet
announces that Provision for hcaling is found in the sugcring of

Jesus, so bg his stripes we are healed.

There has been much debate as to whether 1saiah had in mind
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sPiritual healing or Phgsical healing. But this passage is quoted in the
New Testament several times, giving us Plentg of insight. First, in

Matthew 8:16-17, the view seems to be of Physical healing:

“When the even was come, theg brought unto him many that were
Possessed with devils: and he cast out the sPirits with his word, and
healed all that were sick:

That it might be fulfilled which was spokcn bg Esaias the Prol:)het,
saying, Himself took our infirmities, and bare our sicknesses.”
-Matthew 8:16-17

Yet, in1 Peter 2:24-25, the view seems to be that of sPirituaI healing:

“Who his own self bare our sins in his own bocﬂg on the tree, that we,
bcing dead to sins, should live unto rightcousncss: bg whose stripes
ye were healed.

For ye were as sheep going astrag; but are now returned unto the
Shepher& and Bishop o{:gour souls.”

-1 Peter 2:24-25

S0, we can sagclg say that God has both aspects of healing In view,
and both our Phgsical and spiritual healing is Provided for by the

sugering of Jesus.

Next, we see the Phrase, “All we like sheep have gone astrag; we have
turned every one to his own way. ..” Here, the Prophct describes our
need for the Messiah’s atoning work. Sheep are stuPicL hcadstrong
animals, and we (like sheep often do) have gone astray. We have

turned against God’s way, and every one to his own way.
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And Fina”g, we see the Phrase, “and the Lord hath laid on him the
iniquitg of us all.” Here, the Prophct gives us a Picture of the
rolcs/relationships/mani{:cstations God used in order to accomplish
His work of recJemPtion. We see the role of the Son in Jesus — as a
genuine human, and yetas God — being the example of sinless
Pergection, acting as the necessary atoning sacrifice for the sins of all
mankind. S0, we see that the role of the Son was necessary as our
human kinsman Redeemer, and God the Father laid upon Him all of

the iniquitics of fallen man.

“He was oPPressed, and he was aﬂzlic’ced, 96’5 he ol:)ened not his
mouth: he is brought as a lamb to the slaughter, and as a sheep
before her shearers is dumb, so he ol:)eneth not his mouth.”

~Isaiah 557

Here, Isaiah gives us a Picture of the fact that although Jesus
suffered greatlg, He never oPened His mouth to defend Himself.
Although He Himself had done no wrong, He was silent in front of His

accusers. We see this recorded in the gospel of Mark:

“And Pilate asked him, Art thou the King of the Jews? And he
answering said unto them, Thou sayest it.

And the chief Priests accused him of many things: but he answered
nothing.

And Pilate asked him again, saying, Answerest thou nothing? behold
how many things theg witness against thee.

But Jesus yet answered nothing; so that Pilate marvelled.”

~Mark 15:2-5
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We should recognize that in order to accomplish His mission, Jesus
had to refrain from deFenchng Himself. He was coming to die in our
Place, with our sins laid upon Him. So, in that sense, He was guilty -

guiltg on our account.

“He was taken from Prison and Fromjudgment: and who shall declare
his generation? for he was cut off out of the land of the living: for the
transgression of my Peoplc was he stricken.”

~Isaiah 5%:8

First, let’s discuss the Phrases “He was taken from Prison and from
judgment: and who shall declare his generation?” Here, the Prophet
anticil:)ates the wrongful imPrisonment and i“egal overnight trials of
Jesus. Additiona”g, it also spcaks to the fact that the Messiah died

childless, with no one to “declare His generation.”

Next, we see the Phrases, “for he was cut off out of the land of the
living: for the transgression of my People was he stricken.” This is the
first definitive statement in this Prophctic chaptcr that clearlg
declares that the Messiah would die. UP until this Point, we might
have thought He would onlg have been severclg beaten. But there is
Now no mistaking the Point: He is to be “cut off out of land of the
living.”

And then, again, the Prophct reinforces the same message that has

been communicated throughout this Prophecg. The Messiah, was to
suffer — not for Himself — but for “the transgression of my Peoplc.”
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Clearlg, these Prophecies were all bri”iantlg fulfilled in Jesus, as the

New Testament records.

“And he made his grave with the wicked, and with the rich in his death;
because he had done no violence, neither was any deceitin his

mouth.” -Isaiah 5%:9

Jesus died in the company of the wicked, since He was crucified
between two criminals (Luke 2%:32-%%), and it was the intention of

those suPervising His execution to cast Him into a common grave with

the wicked.

But despite their intentions, Jesus was buried in the tomb of a rich
man, Joseph of Arimathea (Luke 2%:50-56). He had done no violence,
and yetwas put to death as a criminal, among criminals, innocentlg

bcaring the imPutcd sins of all mankind.

“Yet it Pleasecﬂ the Lord to bruise him; he hath put him to gri@c: when
thou shalt make his soul an ogering for sin, he shall see his seed, he
shall Prolong his dags, and the Pleasure of the Lord shall prosper in
his hand.

He shall see of the travail of his soul, and shall be satisfied: bg his
knowledge shall my righteous scrvantjusthcg many; for he shall bear
their iniqui’cics.”

~Isaiah 5%:10-11

First, we see the Phrases, “Yet it Pleased the Lord to bruise him; he

hath put him to grifnc.” Here, the Prophct opens up a window of

incredible revelation to us — revelation that would later be expounded
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upon in the New Testament. Isaiah gloriouslg, and emPliaticallg,
states that the suFl:ering of the Messiah was ordained by the Lord,

even for His Eleasurel

In the New Testament, the aPostle Paul tells us the l:ollowing in2
Corinthians 5:19...

“To wit, that God was in Clirist, reconciling the world unto l’]imSClic, not
imPuting their trespasses unto them; and hath committed unto us the

word of reconciliation.”
-2 Corinthians 5:19

God’s manifestations as the Father and the Son worked togetlier at
the cross. Tl’]OUgl’] as a man, Jesus was treated as if He were an
enemy of God, He was not. Even tliougli Jesus was Punislied as if He
were a sinner, He was actuallg Pericorming the most liolg service unto
God the Father. This is wng Isaiah can say, “‘yet it Pleased the Lord to
bruise him.” In and of itself, of course the sugering of the Son did not
Please the Father. But as it accomPlisnecl the work of reconciling the
world to Himself, it was comPletelH Pleasing to God the Father.

An even deePer unclerstancling of this is that God’s Plan the whole
time was to separate for Himself a bride. We know now, tlirougn the
Writings of the New Testament, that the church is this bride (EPl’]
531-32,2 Cor. 11:2, et al.)!

The writer of Hebrews also describes this Pleasure in the midst of the

suFl:ering of the cross:
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“Looking unto Jesus the author and finisher of our faith; who for the

1oy that was set before him endured the cross, despising the shamej
J ¥ <

and is set down at the right hand of the throne of God.”

~Hebrews 12:2

Jesus went to the cross withjog, “despising the shame.” The word
dcspising here is the Greek word kataphroneo (Strong’s #G2706),
meaning “to think little of, or to disrcgar&”.

In other words, Jesus endured the cross withjog} and considered His
sugering and shame as no’ching comParecl to thejog of receiving you
and I as His bride! Through all of the shame and agony He endured,

Hejust ignored it...because He considered us worth it!

Jesus was no victim of circumstance, nor was He at the mercy of
Political or militarg powers. It was the Planncd, ordained work of God,
Prophesied bg Isaiah hundreds oggcars before it happened. This
was not Satan’s or man’s triumph but rather, God’s Victorg, — and the

main Purpose was so that He could have us.

with this backdrop in Placc, the rest of Verses 10 and 11 should make
sense. We read, “when thou shalt make his soul an ogcring for sin, he
shall see his seed, he shall Prolong his dags, and the Pleasure of

the Lord shall prosper in his hand.”

The death and burial of the Messiah did not end this story — because

of the resurrection, He lives on — He has “Prolongcd his dags.” He

has lived to see His spiritual “seed” — the church — His spiri’cual
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descendants. We see this idea reflected in the New Testament Writing

of Paul to the Romans:

«  thathe might be the firstborn among many brethren.”
~-Romans 8:29b

Next, we see the Phrase, “He shall see of the travail of his soul, and
shall be satisfied.” Here, we see that the Messiah would look back
upon His work — with full view of the travail of His soul — and in the
end, He will be satisfied. Thisjust drives home our Previous Point
concerning thejog and Pleasure Jesus had in sPite of the sugcring of
the cross. It shows us that the Messiah had no regrets about what He
endured. He would view every bit of the agony and shame as being

worth it — a satisgactorg result.

And Fina”g, we see the Phrases, “by his knowlcdge shall my righteous

servantjusthcg many; for he shall bear their iniquities.”

Itisin knowing the Messiah, in both who He is and what He has done,
that makes usjusthcieci before God. In the New Testament, Paul wrote
about howjust as with Adam’s sin, all men were condemned, with
Christ’s Peﬁcect sacrifice, all men can bejusti{:ie& through the free giFt
of salvation Paid for bg the cross:

“Therefore as bg the offence of onejudgment came upon all men to
condemnation; even so bﬂ the righteousness of one the free ghct came
upon all men untojusthcication of life.”

~-Romans 5:18
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o “Therefore will 1 divide him a Portion with the great, and he shall divide
the sPoil with the strong; because he hath Poured out his soul unto
death: and he was numbered with the transgressors; and he bare the
sin of many, and made intercession for the transgressors.”
~Isaiah 5%:12

In this final verse, Isaiah shows us how the Messiah’s glorious work will
be rewarded. with the image of dividing the spoil after a victorious
battle, we see that the Messiah ultimatclg triumphs. In the New
Testament, Paul describes this ultimate triumph in Philippians 2:10~

Na...

“That at the name of Jesus every knee should bow, of things in
heaven, and things in earth, and things under the earth;

And that every tongue should confess that Jesus Christ is Lord...”
~PhiliPPians 2:10-11a

But Verse 12 also says that the Messiah will “divide the sPoil with the
strong.” When all is said and done, Jesus will “divide the sPoiI with the
strong’ by making we who have obcged Him,joint~heirs in His victory!
Paul, again, writing to the Romans, described this...

“And if children, then heirs; heirs of God, an&joint~heirs with Christ;
if so be that we suffer with him, that we may be also glorhcied
together.” ~-Romans 8:17

In the last few Phrases of Verse 12, Isaiah declares that the Messiah

» o«

would be “numbered with the transgressors, bare the sin of mang,”

and “make intercession for the transgrcssors.”
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Although Jesus could never become a sinner or a transgressor
Himself, He was wi”ing to be numbered amongst them in order to
“bare the sins of many.” The truth is, that is sPeaking of all of us. we

are all transgressors. Paul confirms this in his cpistle to the Romans. ..

“For all have sinned, and come short of the glorg of God;”
~-Romans %:2%

We recall that on the cross, Jesus “made intercession for the

transgressors” as He Pragcd and bore the sins og humanitg.

“Then said Jesus, Father, Forgivc them; for theg know not what thcy
do.” -Luke 25:54a

Though in its most spechcic sense, Jesus was sPeaking of those who
were crucigging Him, in the larger sense, we can see how we all fall into
that same camp of transgressors. The work of the Messiah — Jesus
Christ — was made available to all transgressors. We can reach out
and receive from Him the salvation that we all need. In the closing
words of the Bible, we see this invitation extended to all who will

come...

“And let him that heareth say, Come. And let him that is athirst come.
And whosoever will, let him take the water of life Freelg.”
-Revelation 22:17b

After going through a careful verse~bg-verse and Phrase~}:>9~Phrase
analgsis of Chap’cer 5%, we should have an enhanced Percep’cion of the
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astonishing Precision of Biblical Prophccy. The idea that this passage
could be so Pechctlg fulfilled bﬂ anyone — and it be all by accident or
coincidence — is too far-fetched to imagjne. This passage in Isaiah was
Placed there as a Prophetic anticipation of the Messiah’s coming as the
Sugering Servant — the Savior and Redeemer of not onlg the Jews, but all
mankind. There was onlg one Figure who fulfilled this ProPhecg with
incredible Precision — of course, that being the Jewish Messiah, Jesus

Christ. We see this recorded in vivid detail in the New Testament.
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In an earlier section of our studgj we addressed the fact that the ancient
Jewish rabbis alwags understood Isaiah 53 to sPeak of the Messiah. In that
section, we Providcd numerous quotes from some of the top sources within
rabbinic Judaism, going all the way back to the 1t century A.D. As we also
mentioned, it was onlg later that the Jews began to come up with alternative
intchretations that would allow them to si&cstep being checkmated bg

Christian cvangelism.

The main Jewish alternative interl:)retation we identified was that of the
Medieval commentator Rashi, who Proposed that Isaiah was actua”g
sPcaking of the collective fate of the nation of Israel (rathcr than speaking
of a Personal Messiah). Although he gainecﬂ somewhat of a Fo”owing, most
of the rabbis throughout that time (such as the great Maimonides) rcjcctccl
this new explanation and refused to abandon the original Messianic
intchretation. But in more recent times, mainstream Judaism has Who”g
embraced this view — and on this basis, theg commonlg accuse Christians of
misintcrl:)reting the context of Isaiah 53. Like we said, theg claim it has to do
with Israel, and the Personal Messianic interpretation is therefore baseless
and a misinterpretation of the context (even though these modern Jews are
contradicting the traditional ancient view of their own rabbis and Peoplc,

which as the evidence shows, was alwags Messianic).

In this section, we will explore this alternative Jewish interpretation and put
it to the test. And after that, we will also identhcg a number of other Jewish
objcctions to the Messianic focus of this chap’cer. But before we even begin
with those two tasks, we will first sPend some time handling the Jews’ overall

objcction to Jesus as being the Messiah. So, let’s bcgin. ..
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Overa”, the Jewish okﬁ'ection to the Messianic iclentitg of Jesus can be
boiled down to a simple mistaken expectation related to their own Messianic
Prophecics. As we will demonstrate, this misunderstan&ing IS Predicated
upon a number of assumptions that have become Popular within Judaism —
all incorrect assumptions. These assumPtions can be summarized bg the
common Jewish statement that Jesus did not fulfill all of the Messianic
Prophecics when we walked the earthj and ther@corc, cannot be the
Messiah. Although the answer to this is cxtremelg simple) let’s take some

time to reason through it...

To examine this misundcrstanding, we must first bcgin with an examination
of the Jewish expectations for the Messianic Figure. In his book “26
Reasons whg Jews don’t Believe in Jesus,” Asher Norman states that the

job clescription of the Messiah is 6-fold, and is as follows. ..

1. Have the correct genealogtj bg bcing descended from King David and
King Solomon.
Be anointed King of Israel.
Return the Jewish Peoplc to Israel.

. Rebuild the Temple in Jerusalem.

Bring peace to the world and end a“ war.

SNV IRNIERTIN

Bring knowledge of God to the world.

He says that this excludes Jesus from consideration as the Messiah
because He did not fulfil these six criteria when He walked the earth.

38



These six expectations fall into the category of Messianic Prophecics that
may be referred to as the “Conqucring King” Prophecics, and thcg do
comprise the larger part of the totalitg of Messianic ProPhecg in ScriPture.
But as we continue, itis simPIe to see how rejecting Jesus on this basis is

the result of a mistaken assumPtion 139 Jews.

First of all, Christians who take the Bible literallg, absolutcly agree that the
Prophets gve a clear Picturc of the Messiah Ful{:i”ing these six objcctivcs.
ristians see these Messianic prophecies in the Hebrew CFIPtUFCSJUSt as
Christi hese Messiani hecies in the Hebrew Scri i
clearly as do the Jews. ristians tu Y exPect the Messian’s reigning wit
learly as do the Jews. Christians full he Messiah’s reigning with
power on the earth as a descendant of David in a coming carthlg 1,000~
year Kingdom, bringing about the redemption and ultimate rcgathering of
Israel, introclucing the end of war and the universal knowlcdge of God, and
building the Millennial Temple in Jerusalem (Isaiah 2:1-4, Isaiah 11:1-9, Ezekiel
40-48, Daniel 2:44, Zechariah 14, et al.). And so, this is a fundamental part

of the Christian expcctationjust as it is of the Jewish expcctation.

However, there is another set of Prophecies which speak of the Messiah
en&uring extreme rejection and sugering at the hand of His own People,
leading to Him bcing “Piercecl,” and being “cut of (or executed) as an
atonement for sin (Isaiah 52:1%5-53.12, Daniel 9:25-26, Zechariah 12:10).
These may be referred to as the “Sugering Servant” Messianic

Prophecies. For examl:)le. ..
e Isaiah 5% tells us that this “Servant” is one on whom the Lord has laid

“the iniquitg of us all” and that “for the transgression of my Pcople he

was stricken.”
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e In Daniel 9:25-6 we read that “Messiah” will be “cut oi;i:, but not for
himself” (meaning He will be put to death, but not for His own sins)
and that it will I"IaPPCﬂ before the destruction of the Second Temple.

e InZechariah 12:10 we read that Israel (duringa time of unl:)ara”eicd
distress over Jerusalem) will look to One whom ttieg’ve Pierccd and
mourn for Him “as for an onlg Son” — but that ttieg will find
redeml:)tion and deliverance ttirougti this One whom tticy look to.

And so, thereis a seeming contradiction between the “Conquering King”
and “Suttering Servant” dcscriPtions of the Messiah in the Hebrew
ScriPtures. Because of these two different Portraits, in the % Century
A.D., the idea of two different Messiahs arose — a “Messiah ben (son of)
JOSCP!’]” who should suffer and die, and a “Messiah ben David” who would
reign in power. This was the Jewish attempt to reconcile the Proptietic
Portrait of a sugcring Messiah with the ProPtietic Portrait of a reigning
Messiah. The sui:i:ering Messiah was given the name “Son of JosePti”
because he suffers rcjection and humiliation like JosePti did in Eggpt (in
Genesis 37-41) . The reigning Messiah was giveri the name “Son of David”
because he reigns in triumPti like King David.

In modern Judaism, the idea of the Sugcring Servant Messiah seems to
have been iargelg torgotten or de~emphasize& (notice how none of the
“sui;i:ering” criteria found their way into Norman’s list), and Scripturcs like
Isaiah 5% have been aPPlied to Israel’s suticerings instead of the sui;terings
of the Messiah. However, as we demonstrated earlier, this idea was not the

originai interpretation of rcligious Jews.
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But this Jewish attempt to reconcile these two seeminglg oPPosite
Prophetic Portraits of the Messiah is evidence itself that tneg recognize the
a“egccl “Problem.” Tneg simPlg drew a different conclusion from the
Cnristians, attempting to solve this Problem bg Postulating two different
Messiahs. On the other hand, Christians, instead of suggesting two
different Messiahs, recognize that these Propnccics spcak of one Messiah
who will have two different Comings.

At His First Coming, His mission was the redcmption of numanitg, and
therefore, He came in the role of the Sugcring Servant, gulgi”ing among
other tnings, the tgpologg of the Mosaic sacrificial system. But at His
Second Coming, Scripture tells us He will return with a comple’celg different
mission. At this time, His mission will include the 'udgment of sin, the defeat
of His enemies, the building of His Millennial Temple) the establishment of
His rignteous carthlg Kingdom) the ultimate regatnering of Israel, the
bringing of peace tnrougn His rignteous reign, and other objectives
foretold in the Propnets. And so, at this coming, He will come in the role of
the Conquering King,

And so, we can easily see how the Jewish rejection of Jesus is built upon a
mistaken Premise or assumption. Because Jesus did not fulfill the
Conqucring King Propnecies at His First Coming, tneg reject Him. But one
must wonder, what if He hgpothctica”g had Pergormed His two missions in
reverse! If Christ came as the Conquering King at His First Coming, would
the Jews have rcjcctecl Him on the groun&s that He didrn’t fulfill the
Sugering Servant Prophecics? That would be difficult to imagjne!

But it helPs us rccognize where tncg went off-track. The mistaken
expcctation can Iargelg be attributed to basic human Psgcnologg. At the
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time of Christ’s First Coming, the Jews had endured centuries of
oPPression at the hands of Gentile kingdoms) culminating with the Roman
occupation of Judea. Because their hearts ionged for Frccdom,justice, and
the rignteous reign of the Messiah that had been Promised to them 139 the
Prophets) they were not looking for a Sugering Servant Messiah. Instead,
tncg were ionging for the Conquering King Messiah who would free them
from their Pngsicai bondage. But the Messiah knew that the first order of
business was to Provide sPirituai freedom, and so He came first as the
Sugering Servant Messiah — and as the Propnecics ]COFCtC“, suffered the
rejection of His own People. And so, tnrough their rcjection of Jesus Christ
as Messiah, tneg in effect were iuli:i”ing their own Scril:)tures that require
the Messiah to be rejecteci bg His PCOPIC.

It rea”g can be boiled down to the fact that because all of the Messianic
Prophecies were not fulfilled at the same time, the Jews irrationa”y rejected
Jesus despite the fact that He fulfilled a multitude of Messianic Propnecies
that simpig could not have been artii-icia”g arrangcd or concocted tnrougn
human efforts. One scnolar, J. Barton Paync, found as many as 574 verses
in the Old Testament that somehow Point to, describe, or reference the
coming Messiah. Alfred Edersheim found 456 Old Testament verses

reicrring to the Messiah or His times. Conservativelu, Jesus fulfilled at least

300 of these propnecies in His eartniu ministry.

In our comPanion stucig entitled
we ciemonstrate matncmatica“g tnat based upon Jesus
even i:uiii“inga fraction of those 300, we can still be more sure of Jesus’

Messianic icientitg than we can be of Virtuang any other fact in the universe.
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But after going tnrougii this simple explanation) it should be clear that this
entire Premise that Jesus couldn’t be the Messiah on the grounds that He
didr’t fulfill the Conquering King Prol:)iiecies at His First Coming;, is a
logica”g Hlawed Proposition that is soiely based upon mistaken Jewish
exPectations. Itis a i:a”acg, as further evidenced i:)g the fact that ti’]CH
themselves tried to satisrg the suPPosed ciiscrepancg between the two
grouPings of Messianic Propnecies bg Proposing two different Messiahs.
Whg would theg readiig suggest two Messiahs to account for these
different Propiieciesj and yet view as strange the idea of one Messiah with
two different Comings? Both ideas would satisxcg the Messianic criteria, and
all of the ScriPturai passages seems to refer to One icigure who would both
suffer and reign.

Furthermore, if tiieg propose two different Messiahs, then on what
grounds could theg rcject Jesus as being at minimum, the Messiah ben
Joseph — the sugering Messiah? Their “two Messiah” ProPosai actua”g
requires a Messiah icigure who would suffer but not reign. At His First
Coming, Jesus suffered exactlg as the Propnecies require, but He did not
reign. His sugering without reigning is the Jews’ entire reasoning for
rejecting Him, as Asher Norman demonstrated in his list! And yet tneg will

not even acknowledge Him as the Messiah ben Josepiﬂ

But hoPeiCullg it is clear that the idea that Jesus is not the Messiah because
He didnt fulfill the Conquering King ProPhecies at His First Coming is a
i:a”acg based upon the flawed Premise that the Messiah must onig have one
coming and must fulfill all of the Propnecies at the same time. There is
nothing in ScriPture that requires this. Jesus Christ, the true Messiah of
Israel will fulfill all of the remaining Propnecies at His Second Coming, when
He returns as the Conquering King, And because of the multitude of
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alread9~¥ul1ci”ed Prophccies related to His First Coming, we can have full
assurance and earnest expectation of His return! Jesus, while He walked
the earth, fulfilled the Messianic Prophecies begon& competent Aisl:)ute, as
we demonstrate in our comPanion studg. So, it can be easilg determined

that this overall Jewish okﬂection on these grounds is without basis.

Because of Isaiah 5%’s overt resemblance to the New Testament storg of
Jesus, religious Jews have attcmpte& to distance this passage from Him 139
Popularizing a contextual objection to the way Christians understand this
chaptcr. We will spend some time ad&ressing this objection. Let’s begin bﬂ

clearlg stating this Jewish claim. ..

Jews often claim: The subiect matter of Isaiah 5% 1s in reference to the

collective nation of Israel rather than a spcciﬁ'c Messianic person.
Thercncore, Christians are guiltg of taking Isaiah 5% out of context, and

thcrmcore, arrive at the wrong conclusion regarding this chapter.

We should begin 139 Pointing out that this claim itself is refuted }39 the
evidence we’ve already shown earlier, in which we Presentcd documented
testimong from ancient Jewish sources going back thousands oFgcars, all
in agreement that Isaiah 5% was Messianic. Unless modern Jews are
Prcpared to admit that their longstancling tradition of revered writings and
rabbis were all wrong throughout historg, then the case remains closed and

we ﬂCCd not O‘F‘FCF 8|’1\lj more PT'OOF.

But that bcing said, as dubious as it is, we will now address this claim from a

more critical or exegetical standpoint in order to further prove that the
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Christian view of Isaiah 53 1s sound. So, let’s take a look at the text itself

and see if this common Jewish claim holds up to scruting.

~-An Exploration of the Greater Context of Isaiah:

Itis imPossible to gu”g understand and aPPreciate Isaiah 5% without a larger
Panoramic understanding of the book of 1saiah and how this entire book
Prophetica”g summarizes the ePic story of the Bible, csPeciallg from the
standpoint and role of the nation of Israel in God’s Plan. It Prophctica”g
anticil:)ates evergtning from Israel’s apostacy as a nation onward all the way
to the Millennial Kingdom of the Messiah. So, let’s bcgin to explore the
panorama of Isaiah, beginning with the greater context, and then narrowing

down our focus as we make our way into Cnaptcr 55...

Cnapters 1 tnrougn 39 in the book describe the themes o{:judgmcnt, nope,
and a future Messianic King that would come from the line of King David.
But every generation of David’s rogal descendants, one bg one, failed to
be faithful, even leading Israel into open rebellion, idolatrg, and rcjection of
God — this taking Placc over many centuries. Israel’s unfaithfulness to God
and to the Mosaic Covenant she had agreed to resulted in Israel’s exile to
Babglon, a catastropnic event of God’sjudgmcnt that included the
destruction of Jerusalem and the TcmPlc in 586 B.C. All of these themes
are Prophetica”g anticipatcd in Isaiah. KCCP in mind that at the time this was
written, in the 8th century B.C,, this Babglonianju&gment, exile, and
eventual return to the land was still hundreds oFyears in the future.
Cnapter 59 appears to leave very little nol:)e forisrael or the lincage of
David. But as we turn to Cnapter 40, we stcP into a new world of nope.

Rignt out of the gate, we hear a voice announcing. ..
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“‘Comgort, comfort My People,’ says your God.
‘Speak kindlg to Jerusalem;

And call out to her, that her warfare has endcd,
That her guilt has been removed)

That she has received of the Lord’s hand
Double for all her sins.””

-Isaiah 40:1-2 (NASB)

The vantage Point of this Prophe’cic voice is Positioned after the exile,

which is described here and elsewhere in ScriPture asa Period ogjudgment
that came about as a result of Israel’s rcjection of God. Now that Israel has
Pai& its dues through a/O-year Babglon captivitg, God announces
“comfort” and declares that a new dag has dawned. He bcgins to introduce
the hope of somcthing new. What follows is a very famous Biblical Prophetic
poem. Let’s Pick up with Verses 3-5...

“The voice of one ca“ing out,

‘Clear the way for the Lord in the wilderness;
Make straight in the desert a highwag for our God.
Let every va“cy be lifted up,

And every mountain and hill be made low;
And let the uneven ground become a Plain,
And the rugge& terrain a broad Va“egg

Then the glorg of the Lord will be rcvealed,
And all flesh will see it together;

For the mouth of the Lord has spoken.’”
-Isaiah 40:3-5 (NASB)
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So, after all of thejudgment, God began to herald thejogful good news of
a coming revelation of the “glorg of the Lord” that would be revealed to
Israel. We are told that all will see this glorg) which we clearlg understand to
be a Messianic cxPectationl It is made clear that this Figure — this expec’ced
revelation that will be visible — will be God Himself coming in visible form
(“Clear the way for the Lord in the wilderness”, “Make straight in the desert
a highwag for our God”).

This passage in Isaiah is the passage later quote& in the New Testament in
Matthew, and its fulfillment is aPPlie& to John the Baptist — the one who
Prcached in the wilderness, Paving the way for the Messiah’s earthlg

ministrg.

“This is he who was spoken of through the Prophet saiah:
‘A voice of one ca”ing in the wilderness,

‘Preparc the way for the LordJ

make straight Paths for him.”

~Matthew 3:3 (NIV)

But going back to Isaiah 40, we are also told that God would come and His
“arm,” a reference to this Figure, who is identified as the revelation of the
glorg of God in visible form, would eventua”g and ultimatclg rule as a king.
He would also act as a shepher& for His People.

“Behold, the Lord God will come with mightj
With His arm ruling for Him.

Behold, His comPensation is with Him,

And His reward before Him.

Like a shepherd He will tend His flock,
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In His arm He will gather the lambs
And carry them in the fold of His robe;
He will gentlg lead the nursing ewes.”
-Isaiah 40:10-11 (NASB)

After this great announcement full of good news, there is cause for high
hopes andjog{:ul expectationl There is reason to expect onlg good things
to follow! But as we kecp reading, we find that that’s not where the poem
goes. Instead, it focuses on the response of the Israelites to this great

announcement of hopc. For example, we see in Isaiah 40:27...

“Whg do you say, Jacob, and you assert, lsrael,

‘My way is hidden from the Lord,

And thejustice due me escapes the notice of my God”7?
-lsaiah 40:27 (NASBR)

It appears that the Israelites are still bitter about the exile, and theg think
thcg’ve been ignorcd and abandoned bg their God (remember, all of this is
Prophetic — it was written in the 8t century B.C. Prior to there even bcing
an exile). lnterestinglg though) the truth was the direct oPPositc. It was
Israel who had abandoned God, which lead to thejudgment of the exile.

God’s response is what we find in Chapters 41to 47. All of these Prophctic
poems are designcd to be a sort of Poe’cic courtroom, as God begins to set
the record straight. God launches His case, dcclaring Himself to be the
Creator of the world, the Lord of historg, etc.

First, is the fact thatjust as God Promised through Isaiah, He would raise
up the Persians and their king Cyrus, to toPPle Babglon, who took them
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into exile (Isaiah 41:2-5, 41:25, and 45:13). All of this was Prophesied in detall
139 God here in Isaiah — even ca”ing Cgrus bg name and dcscribing his

exploits — about 150 years before he rose to power.

Then, next, is the exile itself. This tragedg was not the result of God’s
neglcctl Rather, it came about as a result of the Israclites’ idolatrg and
unfaithfulness (as described in Isaiah 4%.22-28).

And then Finallg, there is the downfall of Babglon itself, which is the focus
in Chapters 46 through 47 (keep in mind, again this is being sPol(en before
Babglon was even brought to power, much less invaded Israel). This is a
demonstration of God’s faithfulness on behalf of 1srael, as He would bring

C[OWI”I their {:ormer OPPFCSSOF.

All of this evidence should’ve had an effect upon God’s covenant Peoplc.
Experiencing the power, grace, and Proviclence of their God should have
motivated the Israelites to, as a nation, become God’s “servant” who would
bear witness to God’sjustice and mercy before all the nations. This is what
the poem in Isaiah 42 is all about. The idea was that the exile should have
chastened and Puriﬂed Israel (as Isaiah spoke about in the very 15t Chaptcr
of his book) so that theg might become “a light to the nations” (Isaiah
42:6).

But un{:ortunatclg, that’s not what Israel would end up doing, and S0, theg
would not become a light to the nations at that time — and that’s the whole
Point then focused on in Chaptcr 48. Infact, the NASE’s title for the first
part of Chapter 48 is “Israel’s Obstinacy”l God foretold in advance that
even after their 70~5earjudgment through Babglon, the hearts of the
Peoplc would not turn to true righteousness. In this chaptcr, God
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Prophetica”g accuses the Post~exi|e Israelites of continuing their idolatry
while gving God only hollow a”cgiancc, which at that time disquali{:ied them
from being God’s servant to bring His light to the nations. Instead, in Verse
6, God says He’s going to do a brand-new thing, hidden and unknown to
them.

But then after this, and like a Iightning bolt out of nowhere, we can
suddenlg identi{y a new voice that sPcakS up, which we notice in Isaiah
48:16...

“Come near to Me, listen to this:

From the beginningl have not sPokcn in secret,
From the time it took Place, | was there.

And now the Lord God has sent Me, and His SPirit.”
-Isaiah 48:16 (NASB)

Or as the NIV puts it, “And now the Sovereign Lord has sent me,
endowed with his SPirit.”

Who is this?! lﬂgour back up a few verses, it's clear that this is not Isaiah
sPcaking, as the spcaker is identified as God in Verses 12 and 5. But here in
Verse 16, this quote of God morphs into another new character spcaking in
the first person, still sPcaking as God, but saying that He is sent of God
and filled or endowed with the Spirit of the Lord. It is still God, but He is
now speaking as the Messiah, this Servant or “Arm of the Lord.”

This Messianic Figure had also been alluded to earlier in Chaptcr 42, as He

was described bg God as one upon whom God’s SPirit would rest, and one

who would ultimatclg bringjus’cicc to the nations. ..

50



“‘Behold, Mg Servant, whom | uPhold;

My chosen one in whom My soul delights.

I have put My Spirit upon Him;

He will bring Forthjustice to the nations.

He will not cry out nor raise His voice,

Nor make His voice heard in the street.

A bent reed He will not break off

And a dimlg burning wick He will not extinguish;
He will Faith?u“y bring Forthjustice.

He will not be disheartened or crushed

Until He has establishedjustice on the earth;
And the coastlands will wait expectantly for His law.”
-Isaiah 42:1-4 (NIV)

And this connects back even further to the introduction of

this Messianic King from the line of David, described as the “shoot from the
stump of Jesse” earlier in Isaiah 11:1. Back in Isaiah 11, we are told He was
endowed with God’s SPirit in seven different ways, which we see in Isaiah
1:1-2...

“A shoot will come up from the stumP of Jesse;
from his roots a Branch will bear fruit.

The SPirit of the Lord will rest on him -

the SPirit of wisdom and of undcrstanding,

the SPirit of counsel and of might,

the SPirit of the knowledge and fear of the Lord...”
~Isaiah 11:1-2 (NIV)
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And even earlier yet, this Messianic King was referenced to in Isaiah 9 as a
great Iight, a coming Child, a son that would be born, whose name will be
called wonderful Counselor, Mightg God, Eternal f:ather, and Prince of
Peace. His kingdom is described as having no end, and He will reign as a
descendant of David on David’s throne. This familiar passage reads as

follows...

“The PeoPle who walk in darkness
Will see a great Iight;

Those who live in a dark land,

The light will shine on them.

For a Child will be born to us, a Son will be gjiven to us;

And the government will rest on His shoulders;

And His name will be called Wonderful Counselor, Mightg God,
Eternal I:ather, Prince of Peace.

There will be no end to the increase of His government or of peace
On the throne of David and over his kingdom,

To establish it and to uPhold it Withjustice and righteousness
From then on and forevermore.”

-Isaiah 9:2, and 6-7 (NASB)

S0, we can see that this Messianic Figure —whois consistentlg described as
being God in Heshlg form — is not a new development, but rather is a subject
or theme constantlg woven throughout Isaiah — each time revealing
something more. And now, skiPPing back to Chapter 48, the Messiah — as
God in the flesh — begins to sPeak Himself!
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Here in Chaptcr 48, it appears He’s showing up on the scene after the exile
(which we know Jesus did). However, now the story IS more comPlcx; He
doesn’tjust have ajob to do among the nations, as Isaiah 11 described. He
also has ajob to do among the Israclites themselves, who are as sp’ritua”g
hardened towards their God as ever — and themselves have become as
ungod|9 as the other nations. This is the main Point of Chapters 49 through
55 (including of course, Chaptcr 5%), which describes this Servant’s

mission, first to Israel and then to all nations.

In Isaiah 49, it seems as if Isaiah is Prophctica”g sPCaking in the first person
as if he were in the role of this Messiah Figure, much like David does in
Psalm 22. This chap’ter describes how this individual “Servant of Yahweh” is
given the title “Israel” (in Verse 3) as He will represent the archctgpe of
Israel (or what Israel was intended to be a Prototgpe og). In other words,
the Messiah is the rePrescntative man of the nation, and as we find out in
Verse 6, is given Israel’s gailedjob of bringing God’sjustice and good news
to the world.

“He (God) says, ‘It is too small a thing that You should be My Servant

To raise up the tribes of Jacob and to restore the Protccted ones of Israel ;
I will also make You a light of the nations

So that My salvation may reach to the end of the earth.”

-Isaiah 49:6 (NASB)

Of course, it is clear that this Figure cannot be Israel itself, as Israel cannot
raise up and restore Israel. Instead, it is the Messiah, who is the ultimate
represcntative of the nation that will accomplish this mission. Furthermore,

as we see in the next verse, we find that this Messiah Figure would actua”g
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be clespised and abhorred “139 the nation,” or 139 Israel. Of course, Israel

cannot dCSPiSC an& abhor l’]CFSCIF.

This description of a cﬂcsPiscd and abhorred Messiah is devcloped further
in the Fo”owing chal:)ters. In Isaiah Chapter 50, the Servant Himself tells us
that His message is rcjcctcd bg His brethren, and graphicaug describes the
way He would be beaten and forsaken. For instance, in Isaiah 50:6, we

read‘ .

I offered my back to those who beat me,

my cheeks to those who Pu”ed out my bcard;
I did not hide my face

from mocking and spitting.”

-Isaiah 50:6 (NIV)

Nonetheless) the Servant has a message of good news: God is going to
fulfill His great Promises, issue His salvation, and bring His Kingdom over all
nations (as we see in Isaiah ChaPters 51-52)! Even though Israel failed in its
mission, this Servant will not fail in His mission! He has embodied God’s
original mission for the nation Israel, He is the rePresentative Son of Israel,
and He Himself will bring it to fulfillment! For instance, in Isaiah 51:4-5, God

5895...

“Listen to me, my Pcople;

hear me, my nation:

Instruction will goout from me;

myjustice will become a Iight to the nations.

My righteousness draws near sPeedilg,
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my salvation is on the way,
and my arm will bringjustice to the nations.’”
-Isaiah 51:4-5 (NIV)

We're told that God is going to send good news, peace, and salvation to
Israel through this Servant, who Isaiah also refers to as the “arm,” or the
“Arm of the Lord.” In Chaptcr 52, we see a Prophetic look forward to the
ultimate fulfillments Promised to Israel, in which all of God’s People will
know His name, and thcg will see Him aPProaching Jerusalem bringing

salvation and His Kingdom!

“Therefore my Pcople will know my name;
therefore in that &ag theg will know

that it is | who foretold it.

Yes, itis .’

How beautiful on the mountains

are the feet of those who bringgood News,
who Proclaim peace,

who bringgood tidings,

who Proclaim salvation,

who say to Zion,

“Your God reigns!’

Listen! Your watchmen lift up their voices;
together theg shout Forjog.

When the Lord returns to Zion,

thcg will see it with their own eyes.

Burst into songs ogjog together,

you ruins of Jerusalem,

for the Lord has comforted his Peoplc,
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he has redeemed Jerusalem.

The Lord will lag bare his holg arm
in the sight of all the nations,

and all the ends of the earth will see
the salvation of our God.”

-Isaiah 52:6-10 (NIV)

So, &espitc Israel’s failures, God is scnding the good news of His Promises,
which this Servant of the Lord will being into realitg. His mission will be to
bring this all to pass. But how would it haPPen? Not in the way Israel might

have cxPectedl

As we continue reading, thisjogous Ianguage begins to temporaril9
disappear, and what follows this dramatic announcement of good news is
the famous “Sugcring Servant” poem that begins in Isaiah 52.1% and
continues through the end of 1saiah 53 — the toPic of our studg.

As this segment begins in Chap’cer 52, Verses 15-15, we are givcn a sgnopsis
of what this Messianic Servant will endure, and the ultimate purpose it will
bring about. We are shown His sugering, but also the fulfilled dcsting of His
mission — that through His atonement, all nations can have relationship with
God. It actua“g uses the word “sPrinkle,” linking it with the ritual sprinkling
of sacrificial blood onto the Mercy Seat during the gearlg Hebrew festival
of Atonement. This segment, narrated from the Perspcctivc of Gocl) reads

as follows. ..
“See, my servant will act Wiselg;

he will be raised and lifted up and highlg exalted.

Just as there were many WI’]O were aPPa”cd at him —

56



his appearance was so cﬂisﬂgurcd begond that of any human being
and his form marred begond human likeness —

50 he will sPrinUc many nations,

and kings will shut their mouths because of him.

For what theg were not told, theg will see,

and what they have not heard) theg will understand.”

-Isaiah 52:13-15 (NIV)

This sgnopsis of the Servant’s expcriences and accomplishments is then
broken down in more detail in Chapter 53 — the toPic of our studg. But as
Chapter 5% begins, we notice a subtle but important changc. The narration
IS NOW exPrcssc& from the standpoint of a group, as we will see in the
constant First~Pcrson Plural pronouns used in this chapter —such as “us”,
“we,” and “our.” (“Who has believed our message...”, “He had no bcaut9 or

»n o«

majestg to attract us to him...”, nothing in his appearance that we should

desire him.”)

And so, it becomes clear from this First-l:)erson Pluralitg that Isaiah is writing
this part as if he was spcaking on behalf of the entire nation of 1srael, who
tells the s’corg of the Servant. Theg describe how He at first aPPearch to
them as a seeminglg insigni{:icant nobody, a man that was outwarcﬂlg
unimPressive, lowlg and orcﬂinarg, a man of suxq:ering and Pain, and a man

who theg despised and rejected (Verses 1-3).

“Who has believed our rel:)or't?

And to whom has the arm of the Lord been revealed?
For He grew up before Him like a tender shoot,

And like a root out of drg ground;

He has no statclg {:orm or majestg
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That we would look at Him,

Nor an appearance that we would take Pleasure in Him.
He was desl:)ised and abandoned 139 men,

A man of great Pain and familiar with sickness;

And like one from whom Pcople hide their faces,

He was desl:)ised) and we had no regar& for Him.”
-Isaiah 5%:1-3 (NASB)

However, in Verses 4-6, theg NOW acknowledge as a nation (lsaiah still
sPcaking in the First~Pcrson Plurab that theg couldn’t have been more
wrong about Him, and theg realize that in fact, He was sugering for them!

“Surelg he took up our Pain

and bore our sugering,

yetwe considered him Punished by God,
stricken 139 him, and afflicted.

But he was Piercecl for our transgressions,
he was crushed for our iniqui’cies;

the Punishment that brought us peace was on him,
and bg his wounds we are healed.

we all, like shccp, have gone astray,

each of us has turned to our own way;

and the Lord has laid on him

the iniquitg of us all.”

-Isaiah 5%:4-6 (NIV)

In realitg, the Servant was rejected by the nation because of their sin and
unfaithfulness, but that was the whole Point of His mission! He took their
sins upon Himself, and suffered on their behalf. He Plagcd the role of the
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Per{:cct atoning sacrifice, bringing redcmption and salvation. 1saiah

continues this Prophetic narrative of the Sugering Servant in Verses 7-9...

“He was oPPressecﬂ and aglicted,

yet he did not open his mouth;

he was led like a lamb to the slaughtcr,

and as a sheep before its shearers is silent,

so he did not open his mouth.

By oPPression andjudgment he was taken away.
Yet who of his generation Protestcd?

For he was cut off from the land of the living;

for the transgression of my PeoPlc he was Punished.
He was assigncd agrave with the wicked,

and with the rich in his dcath,

though he had done no violence,

nor was any deceit in his mouth.”

-Isaiah 5%:7-9 (NIV)

Butjust like in the story of Joseph (whichis actua”g a Prophctic type of
the story of the Messiah), when his brothers Planned to destrog him, God
orchestrated their evil to result in good (as we're told in Genesis 50:20).
Although he was rejected bg his brethren, God intended it for good, and
Joseph ended up actua”9 saving his brethren!

In this same way, in Verse 10, Isaiah then begins to reveal that it was actua”y
God’s mgsterious purpose that the Servant would die at the hands of
Israel, because of their sin and on behalf of their sin — and through this, His
death would Play the role of a sacrificial sin ogering Providing atonement
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for their evil and for that of all mankind. Through Him, many would be
justified.

But incre&iblg, this isn’t the end of the Servant’s story! As Verse 10
continues up until Verse 12, we are told that after His rcjection and death,
the Servant will “look upon descendants and live long days” and “see the
light and be satisfied” - necessitating that we understand He somehow
expcrienceé life after His death! Of course, this is a clear Prophetic
Portrait of the resurrection of this Servant — and that this resurrection
would result in Him seeing His ogspring (which we understand as sPiritual
ogspring, as the New Testament describes those who trust in this Messiah

as bccoming “sons of God”} Verses 10-12 read. ..

“Yet it was the Lord’s will to crush him and cause him to suffer,
and though the Lord makes his life an ogering for sin,
he will see his ogspring and Prolong his dags,

and the will of the Lord will prosper in his hand.

After he has 5ugered,

he will see the light of life and be satisfied;

139 his knowledge my righteous servant willjusti% many,
and he will bear their iniqui’cies.

Therefore 1 will give him a Portion among the great,

and he will divide the sPoils with the strong,

because he Poured out his life unto death,

and was numbered with the transgressors.

For he bore the sin of many,

and made intercession for the transgressors.”

-Isaiah 5%:10-12 (NIV)
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And s0, in the end, we are told that His death was actua”g the oPPosite of
failure. It was His way of “bearing the sins” of His Peoplc so that the guiltg
“can be Pronounced righteous” before God (like we saw in Verse 11). Guiltg
Israel, who not onlg ended up in exile for their continual wickedness and
rejection of God, but who also killed God’s Servant who was sent to them, is
now Pronounced “righteous,” not for anything thcy did, but because of
what the Servant did on their behalf.

The rest of Isaiah shows how the Servant then rescues a future remnant
nation of Israel who will listen to His voice and follow Him into God’s new
King&om. Theg will first face distress and Pcrsccution in the dark dags of
Tribulation that lie ahead (described in Isaiah Chapters 56-59 and in 63~
65a), but ultimatelg, will inherit the Kingdom that God has in store
(clescribed in Chapters 60-62 and 65-66). The story ends with God
bringing in this King&om in a restored heaven and earth, with a restored
Jerusalem, and a restored Israel — ]:)ringing ultimate comPletion to the

mission of the Messiah!

The book of 1saiah is trulg remarkable. The entire story of 1srael — from
their rebellion forward — encaPsulating the ultimate storgline of the Bible
itself is summed up and Projected into the future in this book. The poetry
and narratives in Isaiah were foundational for Jesus’ mission, as evidenced
139 the way He Picked up the book of 1saiah to read aloud in the synagogue
as He introduced His earthlg mission (recorded in Luke 4). Isaiah was
included in the books of the Hebrew Bible that Jesus survcged with His
disciples after the resurrection, showing them that evergthing had been
anticiPated beforehand in the “Torah, the Prol:)hets, and the Psalms”
(Lukc 24 44-49). And the book of 1saiah was foundational for the carlg
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followers of Jesus, hclping to motivate their mission to bring the gospel to
the nations (in Acts 13:47).

it you dor’t reca”) this was the instance where Paul and Barnabas were
Prcaching the gospel to the Jews — but the unbclieving Jews rejected them.
Paul and Barnabas then quoted Isaiah to validate their mission to bring the
gospel to the Gentile nations. This passage reads. ..

“But when the Jews saw the crowds, theg were filled withjealousg

and began contradicting the things sl:)o|<en bg Paul, and were blaspheming.
Paul and Barnabas spokc out bolc”g and said, “It was necessary that the
word of God be sPoken to you first. Since you rcpudiate it and consider
9ourselves unworthg of eternal life, behold, we are turning to the Gentiles.
For so the Lord has commanded us,

I have aPPointeA You as a light to the Gentiles,

That You may bring salvation to the end of the earth.”

When the Gentiles heard this, theg bcgan rejoicing and g’ori{ying the word
of the Lor&; and all who had been aPPointcd to eternal life believed.””
~-Acts 15:45-48 (NASD)

But this theme does notjust come from the book of Isaiah. Ultimatclg,
Isaiah’s Portrait of the Sugering Servant King as the true victor over human
evil wasn’t a novel idea. It’s a ProFound cﬂevelopmcnt of that strange,
Prophetic theme we were introduced to all the way back in Genesis 3:15
concerning the sugering seed or ogspring of the woman, who would

ultimatelg dcstrog the Serpent. ..

“And | (God speaking} will Put cnmitg
between you (the Serpent) or Satan) and the woman (Eve),
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and between your ottspring and hers;

he (the Messiah, her oticsl:)ring) will crush your head,
and you will strike his heel.”

~-Genesis 3:15 (NIV)

And S50, we recognize that Isaiah 5% Pictures the victory of this Messianic
Servant over our enemy, the Devil. As it was Propnesied from the
beginning, the Devil would temPorariig hurt the Messiah in the Phgsical
exPerience of the cross (“gou will strike his heel”), but the Messiah would
crush the Devil’s head, ultimatelg triumpning over him. This, we discover, is
how God would overcome the horrific saga of sin entering the creation and

Po”uting humanitg, creating a chasm between God and man.

God would come Himself in the Incarnation as a son of Eve to conquer evil
139 Presenting Himself as the Pericect atoning sacrifice, that through His
death, He would redeem mankind and reestablish relationship between God
and man, removing this chasm. But then through His resurrection, He would
overcome sin’s power of death and ultimateig triumPh over the Devil -

giving to us also the Promise of a resurrection!

This is the ePic story of the Bible, and it’s all caPtured Prophetica“u in
advance, rignt here in Isaiah. And so, as you can nopetung see from this
brief exegetical exl:)loration, Christians are not “misinterl:)reting” Isaiah 5% at
all. Instead, we are correctlg understanding its context, not onlg within the
scope of the book itselic, but within the larger story of the Bible. And in
realitg, we're interl:)reting its Messianic references in a way completelg

consistent with the traditional ancient Jewish understanding.

~Further Establishing The Identity of the Servant:
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Let’s now sPcnd some time further solidigging our undcrstanding of the
identitg of the Servant mentioned in Isaiah. If our exploration of context
thus far still hasn’t made it crgstal clear, we will continue to explore a
number of reasons Whg this passage absolutelg refers to a Messiah

erson. Let’s review several of the primary reasons for this. ..
P P 9

I. First, this passage mentions an individual person. The references are
in the singular and the pronouns are clear. Commenting on Isaiah
5%:8, Bible scholar Arnold Fruchtenbaum notes. ..

“This One, who is Messiah, is quite distinct from ‘my People)’ who are

Israel.”

In the Old Testament, “mg People” s always a reference to Israel.
However, the Messiah will be killed for the sins of Israel . Israel

cannot be stricken for Israel.

50, every indication, inclu&ing simplg recognizing the Plain reading
Points to the subject — the Servant of the Lord) or the Arm — as being
an individual person. Of course, the Scripturc includes numerous
Messianic titles that are clearlg and easilg understood as such without
the Hebrew word for “Messiah” being explicitlg linked to it. Bible

scholar Walter Elwell notes. ..
“While it is true that Isaiah does not cxplicitlg link the title Messiah

with the Servant of the Lord, idcntigging both Figures as one and the

same person isjustiﬁable.”

64



2. Second, even if we were to admit that not all of the references to the
servant of the Lord in Isaiah refer directlg to the Mcssiah, that does
not mean that none of them refer to the Messiah. And even the ones
that may not &irectly refer to the Messiah could still be seen as
regcrring to Him by way of Prophetic typologg, or bg Isaiah himself
sPcaking in the role of the Messianic Servant. As we’ve alreadg
shown, as the writer, Isaiah at different Points spcaks Prophetica”g
from several different Pcrspectivcs. For instance, at times he sPeaks
as himself, at times he spcaks in the role of the Servant Messiah, and

at times he sPeaks in the role of the nation of Israel.

In Chapters 40-48, Israel is referred to as God’s servant several
times. But theg were a @gsewant, having fallen into idolatrg. Like
we mentioned in the Previous section, the Messianic Servant is even
referred to as Israel, in that He acts as the ultimate rePrcsentative of

the nation. He is the archetgpe.

We also see Cyrus (the Persian King) Prophetica”g anointed as God’s
instrument for the overthrow of Babglon (the great source of
idolatrg). But in Isaiah 42:1-4, the Messiah is clearlg introduced as
God’s Eergcct Servant. He is the one who, in the times to come, would
make a full end of icﬂolatrg (which Cyrus did not) and in whose Name
the Gentiles would trust. In many ways, Cgrus Is even Presentcd as
Prophetic type of the Messiah, and yet in no way can we conclude
that Cyrus was actua”g the Messiah. This is standard oPcrating
Proccdure for Prophe’cic passages in Scripturc and should not

COI’HCUSC us.
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Again, we emphasize that in Chap’cer 5%, the Sugering Servant is
consistcntly Prcsented as an individual and not as a Pluralitg or
collective noun, like a Pcople group. For instance, Isaiah 5%:8 says,
“For the transgrcssions of Mg Pcople He was stricken.” The Phrase
“mg PCOPIC” refers to the People of lsracl, SO again, Israel cannot be
the Suﬂzering Servant. If the Peoplc of Israel were the Servant here,
who would be “my People”?

Also, the Servant suffers wi”inglg and without okv’ection. The PCOPIC
of Israel have never suffered wi”ingly! Accor&ing to the Scripturcs)
Israel suffered as a result of sin, not because of her righteousness.
Yet, the Servant in Chaptcr 55 sutfered as a righteous person, not
because He had sinned. And the Gentiles were never healed because

Israel was Persecute& (as Isaiah 5%:5 would requirc).

So, while the “servant” languagc in Isaiah can at times be difficult to
understand (as it’s a sort of conversation in which the sPeaker s
constantlg changing} we should understand bcgond qucs’cion that the
Sugering Servant of Isaiah 53 1s the Messiah — and this Messianic
Servant is a theme consistcntlg woven throughout the book, as we

showed earlier. No other interpretation will fit.

. Third, although some have claimed that it’s difficult to see Jesus as
the fulfillment of Verse 10, (“he shall see his seed”) since He didn’t
have any Physical children, it’s clear that this should be seen in a
mctaphorical or Figurative sense, as we've alrcadg mentioned. In fact,
the New Testament is clear that those who trust in Jesus will become

children of God, Providing an amazing fulfillment to this verse.
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“But to all who did receive him, who believed in his name, he gave the
right to become children of God,” ~John1:12 (ESV)

But some have wronglg claimed that the Bible onlg uses this term
“seed” (the Hebrew word “zera” Strong’s #H22%%) to refer to literal
Phgsical ogspring — but never to metal:)horical og:spring. One of the
best passages that refutes this is Malachi Chapter 2,in which God
expresses His desire for a “godly seed” (Verse 15).

We must ask those who claim that “seed” cannot be used
mctaphoricang — «did God ever marry and have Phgsical children?”
Of course not, which means that obviouslg, this text is meant to be
understood metaphorica”g. It should not be difficult then to
recognize the Figurative intchrctation of “seed” to refer to spiritual
ogspring, or those who the New Testament describes as becoming

“sons of God” through the New Covenant.

. Fourth, in Verse 2, the Figure is said to grow up as “ayoung Plant, and
like a root out of drg ground.” The shoot springing up IS bcyond
reasonable doubt a reference to the Messiah, and, in Fact, itis a
common Messianic reference that can easily be cross-referenced in
Isaiah and elsewhere in the Hebrew Scriptures. For example) Jeremiah
23:51s another very clear Messianic Prophecg, also similarlg remcerring

to Him as a “branch” ...
“Behold, the dags are coming, declares the Lord, when I will raise up

for David a righteous Branch, and he shall reign as king and deal

Wiselg, and shall exccutejustice and rightcousncss in the land.”
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~Jeremiah 2%:5 (ESV)

And earlier in Isaiah, the Messiah is identified also using this same

tgpc of Plant imagerg...

“There shall come forth a shoot from the stump of Jesse,

and a branch from his roots shall bear fruit.”
-Isaiah 11:1 (ESV)

Another examplc is in Zechariah, in which this “branch” is identified as
beinga man (not a nation). This is a well-known Messianic passage
and is one of the passages through which it is understood that the
Messiah will build the Temple of God...

“And spcak unto him, saying, Thus sPeake’ch the Lord of hosts,
saging, Behold the man whose name is The Branch; and he shall grow
up out of his Place, and he shall build the tcmple of the Lord:

Even he shall build the tcmple of the Lord; and he shall bear the
glorg, and shall sit and rule upon his throne;”

~Zechariah 6:12-1%

The Davidic dgnastg was to be cut down injudgment like a felled tree,
but it was Promised to Israel that a new sProut would shoot up from
the stump. The King Messiah was to be that sprout, as all of the

ancient rabbis understood.
. And fifth, 1saiah 53:10 says, “when you shall make his soul an ogcring

for sin.” The same word for ogering (asham) is the same word used

in the Law where the sacrificial ogering had to be Pergcct and without
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blemish. Christian scholar Louis Goldberg) who was raised as an

Orthodox Jew comments. ..

“At this Point, if our Jewish friend Pcrsists In saying that Isaiah
5% refers to the nation, we can raise the questions) Can you say that
Israel is without sPot or blemish — Pergcct in everyway? . .. Usua“g

our Jewish friends will say no.”

So again, it should be obvious that Israel cannot be sacrificed for

Israel, and from an “unblemished” standpoint, could never fit the bill.

And so, although much more can be said on this, we can easilg conclude
that begoncl doubt, the sugering “Servant of the Lord” in Isaiah 5% clcarlg
refers to the Messiah -just as the ancient rabbis concluded. He is the one
highlg exalted before whom kings shut their mouths. The Messiah is the
shoot who sprungup from the fallen Davidic dgnastg. He suffered and
died to pay for our sins and then rise again. He Provided the ultimate
atonement. He would serve as a Priest to the nations of the world and aPPlg
the blood of atonement to cleanse those who believe. There is One alone

to whom this can refer — Jesus Christ!

Those who confess Him are His children, His Promised ogspring, and
inherit the spoils of His victory over sin and death. According to the
testimony of the Jewish Apostles who were eyewitnesses, and who all but
one lost their lives for their testimony of this truth, Jesus died for our sins,
rose again, ascended to the right hand of God, and He now serves as our
great High Priest who cleanses us of sin (Hebrew 2:17; 8:1). Jesus, the
Jewish Messiah, is the one Isaiah foresaw, and the New Testament bears

witness of this bcgond compctcnt disPuth
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S0, we have alreadg handled the main Jewish objection to the Messianic
credentials of Jesus Christ — the Fa”acg that because He didrn’t fulfill the
Conqucring King Prophecies at His First Coming, He must not be the
Messiah. We then addressed the common Jewish claim that the Servant in
Isaiah 53 refers to Israel and that Christians who interprct it to mean the
Messiah are taking the passage out of context. But as you will see shortlg,
unbelieving Jews have gone much further than this in their efforts to

weaken the Christological connections to this chaptcr.

Theologian R.L. Solberg outlines twelve additional Jewish okﬁections from
the text of Isaiah 5%, and Provides simple Christian responses. | et’s take a

look at these objections, and then note his responses. ..

° Obiec’tion #1: When was Jesus sick? Isaiah 5%:3 includes the Hebrew

J
“ish makavot,” which refers to a man who is habitua”y or Chronicang

ill. Nothing in the New Testament says that Jesus was ever ill.

Solberg’s Response: Actua”g, the Hebrew Phrasc “ish makavot” can

refer to habitual Pain and sugering as well as sickness. It clePends on
context. And even the Orthodox Jewish Bible translates the Phrase
in Isaiah 5%:% as “acquainted with sugcring,” not “habitua“g sick.”
There is a wealth of ScriPtural support for Jesus’ fulfillment as a man
acquainted with sugering (Matt. 27:27-44, Mark 15:16-32, Luke 23:26-
39 2 Cor. 1:5, etc.)

° Obiec’tion #2: When did Jesus suffer from leProsg? Isaiah 5%:4
J
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includes the word “nagua,” which is a word in the Hebrew ScriPtures
that refers to one who is stricken with lel:)rosg, as we see in 2 Kings

15:5 and Leviticus 1%:3, 9, and 20. There is no record in the New

Testament that Jesus ever was.

Solberg’s Response: The Hebrew word V131 (nagua’) means “to

touch, reach, or strike.” The word for Ieprosg is VY (tzara“’at), and

to be struck with Ieprosy, or to be lcprous is V¥n (me-tzo-ra).

Objection #3: When was Jesus “without form or comclincss,” or

unajesircd so that everyone dcspisecl or rcjectcd him, as lsaiah 5%:%
requires? On the contrary, the gospels insist Jesus was grcatlg
admired evergwhere He went bg every segment of societg (Luke 414~
15), and even in regions He never visited (Matthew 4:24-25).

Solberg’s Response: if Jesus was “grcatlg admired evcrgwherc he

went bg every segment of societg,” He never would have been
crucified! Isaiah 5%:3 reacls, “He was despised and rcjcctcd 139
mankind,” and the examplcs of this in the life of Jesus are manifold.
Not onlg was He bctrage&j arrested, bcaten, ﬂogged, spit upon,
mocked, and crucified, He was despised and rejec’ced in other ways as

well (as the New Testament rccords):

- “And all the People in the synagogue were filled with rage as
thcg heard these things; and thcy gotup and drove Him out of
the city, and led Him to the brow of the hill on which their city
had been built, in order to throw Him down the cliff.” (Luke
4:28-29)
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- “But theg cried out all together, saying, “Away with this man,
and release for us Barabbas!” (Luke 2%:18)

- “He came to His own, and those who were His own did not
receive Him.” (John 1:11)

»

- “Thave come in My Father’s name, and you do not receive Me.

(John 5:4%)

o Objjec’tion #4: Whg wasn’t Jesus humble, as the servant in Isaiah 53.7
was? The Gospels record several instances in which haughtg words
come from Jesus’ mouth (Luke 19:27, John 6:47, and 14:9). All these
verses, and many more, cspeciallg in John’s Gospcl show that, far

from being humble, Jesus thought very highlg of himself.

Solberg S Response Jesus CPltOn’HZCCl true humllltg in that He “did
not come to bc served but to serve, and to glve his life as a ransom
for many’ (Matt. 20:28). Some of the thmgs He said could
undoubtedlg be considered “haughtg” if theg were uttered }39 amere
mortal. But Jesus was divine. He did not think overlg highlg of
Himself; He thought soberlg of Himself.

Perhaps His most humble act of all was Ieaving Heaven to come to
earth as a human. Jesus “Who, bcing in very nature God, did not
consider equality with God somcthing to be used to his own
advantage; rather, he made himself nothing bg taking the very nature
of a servant, being made in human likeness. And being found in
appearance as a man, he humbled himself bg becoming obedient to
death — even death on a cross!” (Phil. 2:6-8)
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° Ob;ec’tlon #5: Whg didrn’t Jesus remain silent as the servant in Isaiah
55 7 did? All of the Gospels without exccp’clon record Jesus havmg
much to say durmg his arrest, trlal, and crucifixion. John 18:19-2% and

5%-37 relates quitc a long defense of himselE intima’cing he was being
railroaded and that he was bcing l(iclnapped in the dark rather than in
the clag when his followers might have defended him.

Solberg’s Response: The Prophecg in Isaiah doesn’t say that Jesus
never spoke atall. 1t says, “...he was led like a lamb to the slaughter,
and as a sheep before its shearers is silent, so he did not open his

mouth.” Is there evidence Jesus fulfilled this Passage? Lots:

- “But Jesus remained silent. The high Priest said to him, ‘I chargc
you under oath 139 the living God: Tell us if you are the Messiah,
the Son of God.”” (Matthew 26:63)

- “When he was accused bg the chief Pricsts and the elders, he
gave no answer.” (Matthew 27:12)

- “But Jesus made no rcplg, noteventoa singlc charge-—to the

great amazement of the governor.” (Matthew 27:14)

- “But Jesus remained silent and gave no answer. Again the high
Priest asked him, “Are you the Messiah, the Son of the Blessed
One?” (Mark 14:61)

- “But Jesus still made no rcplg, and Pilate was amazed.” (Mark

15:5)
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- “‘He Plicd him with many qucs’cions, but Jesus gave him no
answer.” (Luke 2%:9)

- “and he went back inside the Palace. “Where do you come

from?” he asked Jesus, but Jesus gave him no answer.” (John

19:9)

° Ob;ec’tlon #6: Why did Jesus do violence and speak Vlolence whereas
thc servant in Isaiah 5%:9 “had done no violence”? In Luke 19:45, Jesus
fashions a whxp to beat the moneg-changers and animal sacrifice
vendors who are in the Tcmplc. But in the Jewish societg of that &ag,
striking an animal fit for sacrifice would cause a great loss in value of
the animal, so every animal Jesus struck could be considered a
separatc instance of theft. There goes the claim that Jesus never

committed any sins!

Solberg’s Response: There are a few things we need to address here.
None of the passages that tell of Jesus clearing the Templc courts
(Luke 19, John 2, and Mark 1) say He struck or beat the money
changers or the animals. They all say he “drove them from the Tcmplc
courts.” The Greek word used is ékBaMew (ekballein), which means
“to expcl, to drive, cast or send out.” Thus, Jesus did no violence,

as Isaiah 53:9 Prophesicd He never beat, attacked, injurcd, or
Phgsica”g harmed anyone during His ministry on Earth.

And if we take a broader look at this verse, we find even more

compe”ing evidence that Isaiah 53 1s about Jesus. The Phrasc in 5%:9,

“though he had done no violence, nor was any deceit in his mouth” is
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Figurative languagc that describes an innocent person. Isaiah
Prophesied that the sugering servant’s execution would be Whollg
undeserved, which was cxactlg the case with Jesus. In Fact, the
aPostIc Peter quotes Aircctly from Isaiah 5%:9, showing us that Jesus
was the fulfillment of this Prophecg (1 Peter 2:22).

The asPect of innocence in Isaiah’s Prophecg is also compelling
evidence that Israel could not be the “suﬂ:ering servant” about whom
Isaiah was writing. Israel is not an innocent, unblemished lamb that was

killed for the unrightcous. Jesus was.

Ob;ec’tlon #7. Whg did Jesus deceive People while the servant in

lsalah 5%:9 does not? Jesus was not onlg afalse Prophct but also
deceived his dlscxples by sagmg he would return in their lifetime. But
thcg all died before Jesus fulfilled his Prophecg.

Solberg’s Response: The author of the claim is likelg rc{:erring

to Matthew 16:28, where Jesus says, “Trulg I tell you, some who are
standing here will not taste death before theg see the Son of Man
coming in his kingdom.” The author seems to be suggesting that, in
this passage, Jesus was remcerring to His final return. But the
ScriPtural data suggests He was instead regerring to His

Transti gu ration.

This Promise from Jesus is described in all three sgnoptic gospels
(Matthew, Luke, and Mark), and in each case, it is immcdiatclg
followed bg Jesus’ Transﬁguration. This is where, as Matthew
describes it, Jesus led them up a high mountain, and “There he was

transﬂgurcd before them. His face shone like the sun, and his clothes
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bccame as white as thc light. Just thcn therc aPPearcd be{:orc them
Moses and Elﬁah, ta”dng with Jesus” (Matthew 17:2-3).

As theologian John MacArthur notes. ..

“The word for ‘kingdom’ can be translated ‘rogal splendor.’
Therefore, it seems most natural to interprct this Promisc as a
reference to the Transﬁguration, which ‘some’ of the disciples —

Peter, James, and John — would witness onlg SiX dags later.”

Ob;ec’tlon #8: Wh was Jesus not buried with the WICked in
accordance with lsalah 5%:97 The Gospcls tell us that he onlg died

Wltl"l some WlC‘(CCl PCOP!C.

Objjec’tion #9: Why were there no rich People who died with Jesus, in
accordance with Isaiah 5%:97 The Gospcls tell us that he was buried in
the tomb of a rich man, a tomb that had never been used before.

Solberg S Response These two claims can be answered together
Theg both rchr to the first Part of Isaiah 5%:9, which says, “He was
ass:gned agrave with the chked, and with the rich in his death...”

Keeping in mind the genre of Prophecg with its use of symbolism and
Figurative languagc, this Prophccg can be seen as fulfilled bg the fact
that Jesus was to be executed and buried with criminals until a rich
man, Joseph of Arimathea, stcPPed in and offered his tomb (Matt
2757, Mark 15:43, Luke 23:51, John 19:38) . MacArthur notes. ..

“Because of His disgracegul execution alongsidc criminals, the Jewish
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leaders intended Jesus to have a disgracc{:ul burial (CF. John 19:31)
but instead He was buried with “the rich” in an honorable burial
through the donated tomb of rich Joseph of Arimathea.”

This passage is more evidence that the servant referred to in chapter
5% does not seem to be lsrael, since Israel has not been (@) assigned
a grave with the wicked, (b.) put to death, or (c.) buried with the rich.
Though it must be granted that these could conceivablg be

intchreted as Prol:)hecics of still-future events for the nation.

Ob;ec’tlon #10: Why didrn’t Jesus have chi ldren in accordance with
lsalah 5%:10

Ob;ec’tlon #11: When were Jesus’ dags lcngthened in accordance with
lsalah 5%:107 On the contrarg, the Gospels tell us that Jesus died in
thc middle oFan average H:espan (in his tl"lll"thS) .

Obiection #12: We're told Jesus was the son of God, but how can
J
God’s dags be lcngthened?

Solberg S Response These final three claims can be answered
together as we” Theg all refer to the second half of 1saiah 5%:10 which
says, “he will see his ogsprmg and Prolong his days, and the will of

the Lord will prosper in his hand.”

First, the author of this claim is intcrprcting the passage above as
regcrring to literal ogspring. However, given the genre of Prophecg
with its use of sgmbolism and Figurative language, a literal

intchretation is not required - esPeciallg in light of the totalitg of the
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Prophecics about the Messiah found throughout the book of 1saiah.
Christians see the fulfillment of this Prophccy in the idea

that ogspring refers to the Servant’s sPiritual progeny, the
generations who would become children of God through faith in
Jesus. “Yet to all who did receive him, to those who believed in his
name, he gave the right to become children of God” (John 1:12).

Second, the Phrase “Prolong his dags” finds fulfillment in Christ’s
resurrection from the dead. 1t sPeaks to His time on earth which
ended with His resurrection and ascension to God’s right hand. God’s
dags weren’t literallg Iengthened, of course, because He is eternal.

This, again, is the Figurative language of Prophecg.

So, we can see that none of these okjections are valid when subjectecl to
even a tiny bit of scrutiny. Consequentlg, we can be assured of the
dcpendabilitg of the understanding of the Servant Presentcd in this studg.
Without a doubt, the Sugering Servant of Isaiah 5% was the Lord Jesus
Christ, as anticipated hundreds of years beforehand in the incredible
Prophetic writings given to Isaiah.
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In conclusion, the details within the ProPhecies of Isaiah 5% fit so Precisely
with the exPeriences and accomPlishments of Jesus Christ that no other
Figure in historg can even be scriouslg considered. The New Testament
writers often referred to Isaiah 5% and other Prol:)hecics within Isaiah to
support their conclusions that Jesus was the Messiah. The things theg
observed — the incredible fulfillments that thcg were eyewitness to — made
it so clear to them that this man Jesus was the Prophesied Sugering
Servant Messiah, that thcy were wi”ing togoto their deaths for that
conviction. Still todag, those who consider the words of this Prophecg —
written over six hundred years before its fulfillment in Jesus Christ — find
comPe”ing evidence that He is the Messiah of Israel and onlg through Him

can we receive salvation and be reconciled to God.
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