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Introduction

To&ag, there exists much confusion surrounding the dating of the
Passion Week events (the Passion Week of course, reFerring to the
week of Jesus’ death, burial, and resurrection). There are those who
now are advocating for a We&nesday ora Thursdag crucifixion and a
Saturdag resurrection — instead of the traditional view of a I:riday
crucifixion and a Sundag resurrection. To the casual onlooker who is
unschooled in the original languages of the Bible, and who is
unfamiliar with this subjcct, their Points may initia”g appear to have
some vali&itg. But because this issue is so imPortant —inthatit
affects other critical date-sensitive Prophetic timelines in the Bible —
itis iml:)erative that we g0 into some further dePth in order to examine
these Points. In this studg, we will touch on some of the major
objcctions put forward !:)3 those who rcjcct the traditional viewpoint
of a l:riclag crucifixion and a Sundag resurrection — and we will
explore their validitg. We will also explore the underlging doctrinal
reasons (mainlg SabbathJ«aCPing} that motivate many promoters of

the alternative chronologies to activelg advocate for their views.

Note: Before continuing, it is recommended to first refer back to our
companion study in which we carmcullg and Preciselg g0 through the
available data in order to conclusivclg prove the exact dag in historg
that Jesus Christ was crucified (this studg is entitled The Daniel 9:25
F’rophecg — An Exact Timeline For The Arrival Of The Messiah.)
Although undcrstanding the entire s’cudg s Prfncerable, if you arejust
looking for the part where we sPechCica“g examine the dating of the
crucifixion of Christ, look for the studg section entitled The Dating
Of The En&ing FPoint (Part1). In our YouTube video series on The



Daniel 9:25 Propnecg, this section will be found on EPisodes #5and
6. Within that studg, we clearly show that Jesus Christ could have onlg

been crucified on a Friday, the 14th of Nisan, the eve of Passover, on

the same day the Jews were killing their Passover lambs.
Understanding that information cgectivclg eliminates any Possibilitg
of an alternative chronologtj involvinga Wedncsday or Thursdag
crucifixion. For that reason, it is stronglg recommended to be familiar
with that studg first, before going through this one. After
understan&ing Why Christians have always believed in a I:riday
cruciﬁ'xion, you should then return to this studg where we will discuss

cach of the “alternative” arguments.

With that said, let’s continue. ..



The Traditional Christian View:
Friday Crucifixion And Sunday Resurrection

In this section, we will brieﬂg examine some of the ancient sources
that clearlg describe the traditional Christian view of the timing of the
two most imPortant events in world historg — the crucifixion and the
resurrection of Jesus Christ. It is imPortant to Point out right at the
start that there is abundant historical data that supports the

traditional view, but none that supports the alternative views.
The Fo”owing are some examplcs of very earlg Christian

documentation of the belief in a l:ridag crucifixion and a Sundag

resurrection:

e C.I0O0A.D., Barnabas:

“We keeP the eighth dag (Sundag) withjoggulness, the dag also

on which Jesus rose again fromthe dead...”

e c.I00AD., lgnatius:

“On the day of the preparation, then, at the third hour, He
received the sentence from Pilate, the Father Pcrmitting that to

happen; at the sixth hour He was cruchcied; at the ninth hour He
gave up the ghost; and before sunset He was buried. During
the Sabbath He continued under the earth in the tomb in which
Joseph of Arimathaea had laid Him. At the dawning of the




Lord’s dau He arose from the dcad, according to what was
spol(en bg Himself, ‘As Jonah was three dags and three nights
in the whale’s be”gj so shall the Son of man also be three dags
and three nights in the heart of the earth.” The dau of the
prcparatlon then comprlses the passxon the Sabbath

embraccs the burlal the Lord’s Day contains the resurrection.”

In other words, lgnatius Provided us with a siml:)le and
straight{:orward timeline — on the clag of Prcl:)aration (or
I:riday), Christ was cruciﬁed, then on the Sabbath (or
Saturdag), Christ rested in the tomb, and then at the dawning
of the Lord’s dag (or Sundag), he arose. He then neatlg
summarized this simple three~dag chronologg bg saying, “The
day of the Prcparation, then, comprises the Passion; the
Sabbath embraces the burial; the Lord’s Day contains the

resurrection.” It’s that easy — l:ridag crucifixion, Saturclag in

the tomb, and Sundag resurrection. Ignatius was clear, and his

chronologg leaves no hidden clags in between.

c. 150 A.D., Justin Martyr:

“But Sunday is the day on which we all hold our common

assemblg, because it is the first dag on which God, having
Wrought a change in the darkness and matter, made the World;
and Jesus Christ our Saviour on the same dau rose from the
dead. For He was crucified on the dau before that of Saturn
(Saturdau); and on the dau after that of Saturn, which is the




dau of the Sun, having aPPeared to His apostles and disciples,
He taught them these things, which we have submitted to you

also for your consideration.”

e c.200 A.D., Cyprian:

“The eighth day, that is, the first day after the Sabbath, and
the Lord’s Day.”

S0, we can see that the earliest of Christian sources agree on the
traditional view of a I:ridag crucifixion and a Sunclag resurrection. But

What do the modern sources sag?
The Fo”owing are scveral examples OF the abundance oF modcm

sources that Plainly declare the traditional Christian view as being the
long~held view going all the way back to the earlg church:

° Encuclopcdia Britannica:

“Surﬂag, the first dag of the week. Itis regarded 139

most Christians as the Lord’s Day, or the weeklg memorial

of Jesus Christ’s Resurrection from the dead. The Practice of
Christians gathering together for worshil:) on Sundag dates
back to apostolic times, but details of the actual dcvelopment



of the custom are not clear. Verse 10 of the first chapter of

the Revelation to John mentions the “Lord’s Day”; this was
subsequentlg interpreted by most commentators as a reference
to Sundag. St. Justin Martyr (c. 100—c. 165), Philosophcr and
defender of the Christian faith, in his writings described the
Christians gatherc& togcther for worship on the Lord’s Day.”

Encuclopcdia Americana:
i

“From the apostolic era to the present it has been customary

for Christians to assemble for communal Sunday services... Civil

laws requiring the observance of Sundag date back at least to

Empcror Constantine the Great, who designatcd Sunclag asa
legal day of rest and worship in 321. This law, however was not

sPcciﬁcany Christian, since Sunclag was the day of the sun~god

for pagans as well as the Lord’s day for Christians. While
Constantine thus managccl to Elease the two major religious
groups in the Roman emPire, numerous later laws regulating

behavior on Sundag have been avowec”g Christian.”

Let’s recognize exactly what this quote is saying in order to
avoid drawing the wrong conclusion. First, it Plainlg states that
throughout Christian historg, Sundag worshil:) was always
standard. Then, it states that because Sunday worship was

alreadu practice& bg Christians, Constantine was able to Plcase

Christians 139 not changing it to a different dag when he created
civil laws regarding clags of worship. In other words, he simplg



legalizecl what was alrcadg being Practiced. Obviouslg, we are

no fans of Constantine, nor of civil laws requiring Worship,

however, this historical admission proves that he did not changc

Saturday worship to Sunday worship, as is often assumed by

advocates of the alternative chronologics, who try to convince

us that the earliest Christians worshipped on the Satur&ag
Sabbath.

Collier's Encuclopedia:

“The New Testament contains clear evidence that from a very
earlg Period the first clag of the week was observed bg
Christians as a dag of assembly for ‘the brcaking of bread’ and
Perhaps for the collection of freewill ogerings. (Acts xx:7 and1
Corinth xvi:2). Justin Martyrin the middle of the second
century describes how ‘on the dag called Sunday’ all town and
country Christians assembled for instructions in holg writings,
for prayer, distribution of bread and wine, and the collection of
alms. Tertullian declared that the Christians ‘made Sundag a
dag ogjog,’ but for other reasons than to adore the sun which

was not part of their religion.”

History Of The Christian Church:

“The celebration of the Lord’s Day in memory of the
resurrection of Christ dates undoubtcdlg from the aPostolic
age. Nothing short of al:)ostolic Precedcnt can account for the
universal religious observance in the churches of the second

century. There is no dissenting voice. This custom is confirmed



139 the testimonies of the earliest Post~aposto|ic writers, as

Barnabas, lgnatius, and Justin Martyr.”

“Hence, the first day was alrcacﬂg in the aPostolic age
honorablg designatccl as ‘the Lord’s Day.’ it appears,
thcrmcore, from the New Testament itsch, that Sundag was
observed as a dag of Worship, and in spccial commemoration of
the Resurrection, whercbg the work of rcdemption was
finished. The universal and uncontradicted Sundag observance
in the second century can onlg be explained 139 the fact that it

has its roots in aposto!ic Practice.”

S0, as we can Plainlg see from the witness of both documented
church historg, as well as the testimony of modern academia, the
verdict is simple and wc“—-agreed upon. Their Plain and clear
testimony rests Completelg on the side of the traditional view. There is
no alternative documentation to be found angwhcre. So, through this
brief examination, we can be sure that since the bcginning of
recorded Christian historg, the traditional view has alwags
acknowlccﬂgcd the crucifixion as tal(ing Place on !:ridag and the
resurrection as taking Place on Sundag. Now that we have shown the
traditional view, in our next section, we will begin to examine where,

how, and Why the alternative views came into bcing.
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Introduction To The Alternative Cnronologies

Now that we have established the understanding of the traditional
Christian view of the timing of the crucifixion and resurrection, let’s
now discuss some background on the origin of the alternative
chronologies — the most well-known bcing the chnesdag burial/

Saturdag resurrection view.

It seems that this idea originated somewhat recentlg, with those who
advocate the belief that Christians are obligatecl to kccp the Sabbath
(called sabbatarians). Theg also tgPicallg regarcl the Christian
tradition of Sundag Worship as beinga result of pagan and Catholic
influence — an incorrect assumption, as we clearlg see not onlg from
the witness of the earlg Pre~Catholic church fathers in our last studg
section, but also the clear New Testament suPPort of Suncﬂag WOFSl’]iP
in the earlg dags of the church, while the Bible was still being written.
We will investigate this in more depth shortly. ..

Largelg because of their contempt for Sundag WOrshiP, many
Sabbatarians attempt toasserta cnronologtj that suPPorts their
ideas regarding Sabbath (Saturdag) WOFS!"IiP. This chronologg
involves a Saturdag resurrection, in order to avoid any Christian

connections with Sunday - which theg regarci as pagan.

As we've alluded to alreadg, these Sabbatarians have a number of
false Premises at the foundation of their claims. First, theg often
assume that Christians who meet on Suncﬂag (the first dag of the
week) are &oing so out of the belief that Sundag is the “new Sabbath
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dag” for Christians (in other words, that the scventh~dag Sabbath
was changc& to the First~dag of the WCC‘().

Second, theg believe Christians WOFSl’]iP on Sundag instead of
Satur&ag because the Roman Emperor Constantine, or the Catholic
Church, changed the Sabbath from Saturdag to Sundag in the

centuries Fo”owing the New Testament era.

These are their two main false assumptions, and there are a number
of obvious Problems with these assumptions. The reason Christians
WOFS!"IiP on Sundag has nothing to do with Constantine, the Catholic
Church, or even the Sabbath itself. Let’s explore this dccper. .

The earlg Christians referred to Sundag, or the first &ag of the week,
as the “Lord’s Day” (as many of the quotes from our Previous
section showed). It was also called the “eight dag,” as it followed the
seventh day. The reason theg met and worshippcd togcther on the
first dag of the week is because the Bible clearlg tells us that Jesus’
resurrection took Placc on this dag. We will discuss this in great depth
further ahead in our stuclg. So, the carlg church began to meet

together on Sund39 in memorial of Christ’s Sundag resurrection.

Another reason is because of Jesus’ many Sundag Post~resurrection
appearances to visit with His followers. After Jesus rose from the
deadona Sundag, there were Fortg dags in between that time and His
ascension. During that Period, the Bible records seven times where

Jesus aPPearcd to His followers. On five of those occasions, the
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Bible goes out of its way to tell us that He met them on the first dag
of the week - Sundag. For example, John 20:19 tells us. ..

“Then the same dag at evening, being the first day of the week, when

the doors were shut where the disciplcs were assembled for fear of
the Jews, came Jesus and stood in the midst, and saith unto them,
Peace be unto gou.” -John 20:19

(Other instances include Matthew 28:8-10, Mark 16:9-13, 1418, Luke
24:13-%%, 34, 36-44, John 20:11-18, 19-23, 26-29).

During these Sunday appearances, Jesus allowed Himself to be
Worshippcd, He ate meals with them, and He taught and
commissioned them. It was in memorial of this that the earlg Christians
began to meet, worship, eat mcals) and learn from the Scripturcs on

the first dag of the WCC‘(, SunAag.

As we clearlg established in the Previous section of our studg, the
Writings of the carlg church fathers (Pre~dating Constantine) veriFg
this. But there’s also a lot of Biblical evidence that the carlg church
had begun this Practice during the New Testament era, while the
books of the New Testament were still being written! We see this
several times in the New Testament. For example, in Acts 20, we see

that it says...

“And upon the first day of the week, when the clisciples came
together to break bread, Paul Preached unto them, readg to depart
on the MOrrow; and continued his sPccch until midnight.”

~Acts 20:7
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This passage speciﬁca”g mentions the Christians meeting togcther on
the first dag of the week, Paul’s Prcaching to them, and the Parta‘(ing

01(: a meal together.

We see this also alluded to in 1 Corinthians 16, regarding the freewill
ogerings that were collected when Christians gathered together to
worship on Sundag. ..

“Now concerning the collection for the saints, as | have given order to
the churches of Galatia, even so do ye.

UPon the first dau of the week let every one of you Iag bg him in

store, as God hath Prospcred him, that there be no gatherings when |

come.” -1 Corinthians 16:1-2

In this passage, Paul instructs the Corinthian church, as he
aPParentlg had instructed the Galatian church before this, to lag up
an ogcring for those expcriencing famine in Jerusalem, and to do it
on the first dag of the week. There would appear to be no other
reason to spechcica”g mention the first dag of the week unless thcg

were already mecting on this dag.

And in Revelation 1, we find this statement bg John...

“I was in the SPirit on the Lord’s day, and heard behind me a great
voice, as of a trumpet, 7

~Revelation 1:10

14



In this passage, we see a mention of the Lord’s dag bg John. We know
from the writings of the early (Pre~Catholic) church Fathers, such as
lgnatius (who was actua“g a student of the aPostlc John) and
Cgprian, that the Lord’s dag referred to the dag the Lord rose from
the dead - Sundag. We examined these writings in our Prcvious
section. But let’s examine another example from the writings of
lgnatius that also addresses the earlg Christian observance of the
Lord’s dag, as well as the discontinuation of the Sabbath observance
for those Jews who came to belief in Christ. lgnatius said the
Fo”owing. .

“hc, thcrexcore, those who were brought up in the ancient order of
things have come to the Possession of a new hope, no longer
observing the Sabbath, but living in the observance of the Lord's

Day, on which also our life has sprung up again 139 Him and by His
death...”

Keep in mind that lgnatius lived in the 1°t and 274 centuries A.D., well
before Emperor Constantine or the rise of the Catholic Church. So,
the fact s, the reason Christians meet on Sundag has absolutelg
nothing to do with Constantine, the Catholic Church, or the sabbath
—andithasa strong Biblical basis.

But there is another very easilg dismissed false assumption that
Sabbatarians also make rcgarding the issue of Saturdag VS. Sundag
WOFS!"IiP. This assumPtion is based on the idea that Sunday worship is

Pagan bccause thc name “Sundag” derives From thc ancient Pagan
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Worsnip of the sun, or the sun-gocﬂ. But this okjection IS casilg
dismissed by the fact that all of the names of wcckdags on our
modern calendar find their root in the worship of pagan gods. So, bg
that logic, no dag of the week — and certainlg not Satur&ag — would
be acceptable to worship God, as theg are all named after pagan
go&s. Saturdag is named after the pagan god Saturn, complctclg

undermining this argument.

However, as is even brought out in the ancient Christian quotes we
examined in the Previous section, the Worsnip of the sun god has
never had a Place in Christianitg. WorsniPPing Jesus on Sunday has
nothing to do with Worshipping the sun god. Yes, itis true that ancient
pagans Worshipped the sun god on Sundag. But it is also true that
completelg independcnt of that pagan tradition, the New Testament
records that Jesus arose on a Sundag, Prompting the earlg Christians
to gatner togetner each Sundag to worsni]:) and memorialize His
resurrection. The two have absolutelg no connection and nothing to
do with each other.

The Emperor Constantine, when he came to power, had Eoli’cical
reasons that motivated him to use religion to unhcg his emPire. Inthe

year 521 A.D., Constantine decreed. ..

“On the venerable d89 of the Sun let the magistratcs and PCOPIC

residing in cities rest, and let all worksnops be closed”

Because pagans and Christians both Worshipped on Sundag, this
motivated him to declare Sundag as the dag of worshil:) in the emPire.

16



So, Sabbatarians are incorrect when theg assume that he “changed”
a Previous custom involving Christians a“egedlg WorshiPPing on
Saturdag. Bear in mind, we are not dcnying that the Catholic Church
incorPoratcd Paganism over time. But that is a separate claim that has
nothing to do with the fact that the evidence clcarlg demonstrates a
Prc~Catho|ic origjn of Christian worship on Sundag.

Let’s now address one final aspect of the false assumptions of the
Sabbatarians. This is in relation to the first assumption we mentioned
earlier, which we haven’t yet sPechCicallg addressed — the idea that
Christians who meet on Sundag (the first day of the week) are cﬂoing
so out of the belief that Sundag is the “new Sabbath dag” for
Christians (in other words, that the sevcnth«ﬂag Sabbath was
changed to the First~dag of the week) .

This false assumption bg many Sabbatarians is built on the false
Prcmisc that Christians are obligatcd to keep the Sabbath and that
139 worshipping on Sundag, theg are consi&ering Sunday to be a “new
Christian Sabbath.” This could not be more incorrect. Christians do
not believe that Sundag is a Sabbath at all. The sabbath of Biblical
tradition is always Satur&ag — the seventh dag of the week, which
God commanded the Israclites under the Mosaic Law to observe.
Christ then fulfilled the Mosaic Law, although of course, basic
moralitg that transcends the Mosaic Law carries over to New
Covenant times. But the elements speciﬁc to the Mosaic Law — the
Feasts, NeEw moons, sabbaths, and ceremonial and Pries’tlg asPects of
the law, etc., do not (Colossians 2:16).
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The Law was given to Israel to govern themselves while theg were living
in the Promised Land at that sPeciFiC time in historg in order to teach
a group of former slaves in Eggpt how to govern themselves in a
Godlg society and to prepare their hearts to receive their Messiah —
Jesus Christ, who would later fulfill the Law (Galatians 2:24, Matthew
5:17). In other words, He brought the Law (Which was alwags intended
to be temporarg) to its intended comPletion, and through His death,
instituted the New Covenant — which was to be the ultimate and final
covenant, that would be based on the SPirit outPouring, which the
Old Covenant was instituted to look towards. For a dceper
exploration of this subject, Please consult the comPanion studg
entitled, “Unclerstan&ing The Distinction Between Israel And The
Church’.

Among other things, the Sabbath observance of rest under the
Mosaic Covenant was intended to teach the People of Israel of a
coming time under a then-future New Covenant, where bg receiving
and living in the Holg Spirit, you “rest” in Christona dailg basis. The
writer of Hebrews begins to speak of this in Chapter 4...

“For somewhere hc has spoken about the seventh dag in these
words: “On the seventh clag God rested from all his works.”

For if Joshua had given them rest, God would not have spoken later
about another clag. There remains, then, a Sabbath-rest for the
Peoplc of God; for anyone who enters God’s rest also rests from
their works,Just as God did from his.”

-Hebrews 4:4, 8-10 (NIV)
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So, itis made clear to us that the fulfillment of this rest is not found
within the context of the Old Covenant — the covenant that was in
oPeration when Joshua lead the PCOPIC of Israel into the Promised
Land. Instead, there was a then-future fulfillment to this rest. It
Pointeci forward toward “another dag,” in which we can trulg enter
into His rest, cease from our own works (a reference to the Mosaic
Law), and only then be trulg at rest. The Old Testament Prophct

Isaiah also ProPhesies of this future rest. ..

“For with stammering liPs and another tongue will he spcak to this
Peoplc.

To whom he said, This is the rest wherewith Yye may cause the weary

to rest; and this is the re{:rcshing: yet thcg would not hear.”
-Isaiah 28:11-12

Paul then quotes this Prophecg of 1saiah in 1 Corinthians 1421, clearlg
aPPlying it to the church, helping us recognize that the fulfillment of
this conccp’c of “rest” is found onlg through the New Covenant
established bg Jesus Christ. Notice the linkage with spcaking in other
tongues and the basis of the New Covenant — the outpouring of the
SPirit described in Acts 2 on Pentecost.

So, in truth, a Spirit-ﬁ”ed Christian is to live out the fulfillment of the
Sabbath through the SPirit. The SPiri’c is the rcalitg or fulfillment,
while the Phgsical observance of Sabbath was the tgpe or shadow.
We have been brought to a better and eternal covenant that is based
on the fulfillment. Whg would we move backwards to the inferior
covenant and be Preoccupie& with observing the types and shadows

of the fulfillment we can instead cxPericnce? This is whg New
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Testament Christians are never told to observe Old Covenant rituals,
such as the Sabbath. So, the sabbatarian view is Faultg as it

misunderstands some basic asPects of New Testament tcaching.

In the early chapters of the Book of Acts, the first Christians were
Prcdominantly Jews. When Gentiles (or non-Jews) bcgan to receive
the giﬁt of salvation through Jesus Christ, the Jewish Christians had a
dilemma. What aspects of the Mosaic Law and Jewish tradition should
Gentile Christians be instructed to obeg? The aPostles met and
discussed the issue in the Jerusalem council (Acts 15). The decision

was...

“Itis myjudgment, therefore, that we should not make it difficult for
the Gentiles who are turning to God. Instead we should write to them,
te”ing them to abstain from food Po”uted bg idols, from sexual
immoralitg, from the meat of strangled animals and from blood.”
~-Acts 15:19-20 (NIV)

Sabbath-keeping was not one of the commands the aPostles felt was
necessary to force on Gentile believers. It is inconceivable that the
aPostIcs would neglect to include Sabbath~|<eeping if it was God’s
command for Christians to observe the Sabbath dag.

Some Sabbatarians also notice that the New Testament Book of Acts

records Christians sometimes attending synagogue services on the
Sabbath. Thcg think this teaches us that thcy were doing this out of
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obedience to the Mosaic Law, and that it shows we are still obligated
to observe the Sabbath todag. But in the Book of Acts, whenever a
meeting is said to be on the Sabbath, itis a meeting of Jews and/or
Gentile converts to Judaism, not Christians. If a Christian is in
attendance, it is for the purposes of sPrCaAing the gosl:)el, not
observing the Sabbath.

The long and short of it is, Christians do not worship on Suncﬂag
because theg are “trying to keep a Sabbath.” Christians worship on
Sunday — as we've said — because the New Testament, as well as
Christian tradition going all the way back to the first century, all tell
us that Christ arose from the dead on Sundag. Thcregore, Sundag,
the first dag of the week, (also called the “eighth dag,” orthe “Lord’s
Dag”), became the dag of worship for New Testament Christians.

Sunday worship has nothing at all to do with a Sabbath, as Christians
are not under thc Law oF Moses and havc no obligation toward
Sabbath-keeping. Worshipping on Sunclag within Christianitg has

absolutelg no connection Whatsoever to Sabbath~‘<eeping OF any

kind.

Let’s also recognize tha’cjust as Sabbath~wor5hip is not a command
for Christians, Suncﬂag WOFSl’]iP is also not comPulsorg for a Christian,
as the New Testament does not give us any mandate to Worship on
any spcciﬁc days. In other words, yes, we are told to gather together,
but the Bible never commands us to do so on any sPeciFic clags of the
week. Rather, the Christian’s entire life is Acsigned to be a state of
continuous WOFS!"IiP and rest — the fulfillment of the sabbath through
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Christ Pouring out the SPirit. Evcry &ag of the week is equa”g

acccptable for worship. Paul teaches this in Romans 14 ...

“One person considers one dag more sacred than another; another
considers every dag alike. Each of them should be Fu”g convinced in
their own mind. Whoever regards one dag as special does so to the
Lord.” -Romans 14:5-6a (NIV)

So, itis clear that we have no command to venerate certain Weekdags.

Let’s now continue on to examine the developmcnt of the alternative
Passion Week chronologics, undcrstanding that their growth s largelg
motivated by these flawed Sabbatarian beliefs, and not 139 sound

Biblical exposition.

The first definite appearance of the Wednesclag~5.aturdag belief
seems to have occurred in 1724 In that year, George Carlow, a British
Seventh Day BaPtist, Publishecl a book ironica”g entitled “Truth
Defended,” in which he taught a Saturdag resurrection.

The Saturclag resurrection continued to appear among early Seventh

Day Baptist leaders into the late 19th and earlg 20% centuries.

In the 19%0s, there came on the scene a ncwlg~ordained minister,
former businessman Herbert W. Armstrong. Ordained within the
Church of God, Seventh Day organization by the Oregon
Conference of the Church of God in 952, Herbert Armstrong would

become a strong Promotcr of the Saturdag resurrection doctrine,
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and his influence would nclp to sPrcacl this belief far and wide. We will
look further into Armstrong and his teachings in the Fo”owing section
of our studg.

The takeawag we should focus on for now, is that Promotcrs of
alternative cnronologics genera“g have underlying doctrinal
deviancies that are the true reasons motivating these beliefs. Tncg
are notjust People sitting around studging the Passion Week
cnronologg noping to understand what Scripturc says. lnstead, tneg
are trying hard to make the ScriPtural narrative harmonize with their

false doctrinal teacnings — Primarilg, Sabbatn~l<ecping.

anougnout most of the remainder of our studg, we will examine the
main objcctions/arguments Put forward bg the Proponents of the
alternative views. We will spcn& time adclrcssing each of these
objcctions incliviciua“g in great detail. The {:o“owing are the main four

arguments:

1. that Scripture indicates there were two seParate Sabbaths in
between the time Jesus died and resurrected, making the
crucifixion We&ncsdag or Tnursdag rather than I:ridag

2. that certain passages of Scripture indicate that the

resurrection took Placc ona Saturdag rather than a Sunday
3. that the timing of the women’s Purchase and Prcparation of

sPices for anointing the bodg of Jesus creates a Problem fora

I:n'day crucitixion
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4. thata Friday crucitixion with a SunAag resurrection would

violate the “three dags, three nights ‘sign of Jonah’ Prophecg”
in Matthew 12:40

As we investigate each of these oky’ec’cions individua”g and in
abundant detail, we will see that ultimately) theg will each clcarlg
succumb to the pressure of scruting. In Fact, the rebuttals from
ScriPture S0 uncloubte&lg EXpose these arguments that !:)3 the end of
this stuclg, you will see that maintaining a belief in these alternative
chronologies s doing so in direct oPPosition to the clear evidence.
Let’s begin to explorc each of these objcctions individua”g, in order
to better understand whg theg should not be acccptcd.
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Obied:ion #1: “Scrip’ture indicates there were two
selparjate Sabbaths in between the time Jesus died and
resurrected, making the crucifixion Wednesday or Thursclau
rather than Friday.”

~Introduction:

The foundational passage used to advocate for this belief is Matthew
28:1, which we will examine shor’clg. This objection of there being “two
Sabbaths” in Matthew 28:1 was Popularized bg Herbert W. Armstrong
(mentioned earlier), a teacher of beliefs such as British lsraelism, and
the necessary observance of parts of the Mosaic Law including

Sabbath keeping, dietarg Prohibitions, and the Levitical Holy Days.

His booklet “The Resurrection Was Not On Sundag” made a huge
deal about the Greek word sabbaton (Strong’s #G4521), which,
according to him, s imProPer|9 translated as “Sabbath” (singular)
instead of “Sabbaths” (Plural) in the first of this word’s two

occurrences in Matthew 28:1...

“In the end of the sabbath (Greek — sabbaton) ,asit began to dawn
toward the first dag of the &ek (again, the Greek — sabbaton), came
Marg Magdalene and the other Marg to see the sepulchre.”
~Matthew 28:1

As we can see, in the original Greek, the word sabbaton appears twice

in Matthew 28:1. It is the first occurrence that was especia”u
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bothersome for Armstrong. The Point he tries to make is that the first

instance of the word sabbath in this passage should be correctlg
translated as “sabbaths” (Plural). He believed this would Point to the
notion that there were several Sabbaths that week, with one of them
bcing the Feast of Unleavened Bread (which he claims to be on
Thursdag) and the regular wccklg Sabbath on Saturdag. Armstrong
used this claim to sustain his idea that the crucifixion was on a
Wednesclag in order to support his claim that the resurrection was on
a Saturdag instead of a Sundag. By doing this, he can casilg then
dismiss the Christian signhcicance of Sundag.

The traditional chronologtj Placcs the Feast of Unleavened Bread on
Saturdag, the day Jesus spent buried in the tomb. But bg saging it
instead took Place ona Thurs&ag, Armstrong created the notion that
this Feast, followed bg a normal Fridag, and then the WCCI(IH sabbath
on Saturday would be what Matthew 28:1 meant when it said “in the
end of the ‘sabbaton” — or sabbaths Plural, as he suPPosed it meant.
So, simplg bg suggesting that sabbaton meant multiple sabbaths, he
created this alternative chronologlj, Proposing that Jesus then rose
after these “two sabbaths” at the end of Saturday (the second of the
two sabbaths), before the sun bcgan to dawn on Sundag.

However, his conclusion is incorrect for a number of reasons, which
we will bcgin to explore. We will focus on his misunderstanding of the
Greek word sabbaton, and determine whether or not sabbaton
should be translated as multiple Sabbaths.
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Like we've said, the word Sabbath is translated from the Greek word

sabbaton. What can we learn about the mcaning of this word?
Sabbaton is defined as the Fo”owing. .

“the Sabbath, or clau of WCC‘(IH repose from secular avocations (also

the observance or institution itselg); bu extension a WCC‘(, i.e. the
interval between two Sabbaths; likewise the Plural in all the above
aPPlications: - Sabbath (dag), week.”

Ok, s0 we see that sabbaton can mean either the Sabbath dau, orit

can mean a week (because the Jews measured weeks from Sabbath
to Sabbath).

So thcn, does Armstrong’s claim that the first occurrence of
sabbaton in Matthew 28:1 should be translated as a Plural have any
validitg? We believe his claim has no Validitg, for a number of reasons.
But even if it was true, as we can see from the Plain definition (the
Possibilitg of “wcek”), it does not have to mean what he claims. KCCP
this Possibilitg of “week” as a Possible translation in the back of your
mind, as we will come back to it later in one of the Fo”owing sections.
But whg is his conclusion unfounded? There are a few Points we need

to understand in order to invalidate his claim.
Let’s discuss the first one. ..

~-No Consistent Usage of Sabbaton in the Bible:
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The first thing we need to note, is that sabbaton in the Bible is
Frcquently found in the Plural form in the Greek New Testament when
onlg one dag is in view. In other words, the Plural form of the word is

sometimes used when the context clearly is singular. This fact alone

comple’celu undermines Armstrong’s assertion that sabbaton in
Matthew 28:1 should dcﬁnitelu be translated in the plural.

Let’s exPIorC this some more...

In the New Testament passages where sabbaton means “Sabbath,”
the word in Greek occurs {:ortg times in the singular form and nineteen
times in the Plural form. But in most of the occurrences of the word in
the Plural Form, the context makes it clear that a singlc day is
intended.

Examgles:
Mt. 12:1, 5,10, 11, 12; 28:1

Mk. 1:21, 2:23 24, 3.2 4
Lk. 4:16; 6:2; 13:10
Acts 15:]4‘; ]6:]5

I:urthcrmore, there is no consistcncg in usage between the singular
form and the Plural form when a single dag is intended. You will see

W!"Iat we mean in a moment. ..
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A great examplc of this is in the story of Jesus and His disciples
Wa”<ing through fields of grainon the Sabbath (recorded in Matthew
12 and Luke 6). Matthew uses the word sabbaton in the Plural formin
Verse 1 and the singular formin Verse 2. Luke’s account of the same
exact story has the reverse, with the singular formin Verse 1 and the

Plural formin Verse 2.

Another examplc is in the story of the healing of the man with the
withered hand. Matthew 12:10-12 and Mark %:2-4 use the Plural gorm,
whereas Luke’s account of the same exact story (Luke 6:6-9) has the

singular form.

Similarly, in the SePtuagint (the Greek translation of the Hebrew Old
Testament), the Plural form is sometimes used where the Hebrew has
the singular form, and where it is obvious that the reference is to a

single dag.

Examgles:
Ex. ]6:2_5) 2_6; 20:3, ]O; 555)

Num. 15:32
Deut. 5:12

So, based on the evidence that we can see, the Biblical writers did not

use sabbaton in any strict sense so as to rigidlg indicate a Plural or
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singular meaning when there is none obvious in the context. It is
imPortant to keep in mind that the Jews often used Plural and/or
singular Sabbaths to referto a single Sabbath in the same fashion
that theg used the word Elohim (Plurab to refer either to a Pluralitg
of gocﬂs as well as to the singular God of the Old Testament. This
Practice of using the Plural for the singular in many instances is a
Peculiaritg of the Hebrew Ianguage that is even found in the Greek
when Jews translated the Hebrew into Greek. We should avoid
Arawing the same conclusions Armstrong drew, seeing as there is no

consistcncy of usage from which to draw any such conclusions.
|et’s now examine another reason whg Armstrong’s claim that the
First occurrence og sabbaton in Matthew 28:1 should be transla’ced as
a Plural, has no vali&itg atall...

-Sabbaton Could Easilg Be Translated as “Week?” in Matthew 28:1:

This Point, as well as the one to follow, both should be thought of as

alternatives to Armstrong’s claim of “multiPIe Sabbaths.” In other
words, even if he was accurate in saying that the current Pol:)ular
translation of the first occurrence of sabbaton in Matthew 28:1 is
incorrect, there are other more Probablc oPtions to consider than the
one he raised. We will discuss one oPtion here, and then another

oPtion in the next subsection — and the keg to rccognize is this — that

neither of these options necessitate any change to the well-

established traditional chronologg of the Passion Week. Again,just
so we are clear — even if Armstrong’s claim about sabbaton was
correct, it doesn’t mean we need to adopt an alternative Passion

Week Chronologtj.
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The first oPtion is that sabbaton should be translated as “week” in
both of its occurrences in Matthew 28:1 rather than in onlg the second

occurrence. Let’s exl:)lorc whg thisis a Possibilitg...

As mentioned earlier, the definition of sabbaton can either refer to
the Sabbath dag itself, or it can also refer to a week. Whg did
sabbaton become a word used to describe a week? It is not difficult
to envision this happening in a culture that was built upon sequences
of seven d895 Punctuated bg Sabbaths. It appears that is exactlg
what happened Consider the go”owing quote from an article on the

Sabbath...

“59 sgnecdoche (naming a Part for the whole) , the term ‘Sabbath’
also came to mean simplg a seven~day week in Jewish sources bg the
time of the Scptuagint, namelg, the interval between two Sabbaths.
Jesus’s Parablc of the Pharisee and the Publican describes the
Pharisee as Fasting ‘twice a week’ (Greek ‘dis tou sabbatou’, litcra”g)
‘twice of the Sabbath’).”

Itis imPortant to recognize the way the Jews reckoned &ags of the
week. According to R.C.H. Lenski, since “the Jews had no names for

the weekdays,” theg “dcsignated them with reference to their
Sabbath.”

After sl:)endinggears cxamining Jewish Writings in the Babglonian
Talmud, Hebraist John Lightgoot wrote, “A Commcntarg on the New
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Testament from the Talmud and Hebraica,” in which he exl:)ounded
upon the Hebrew method of Counting the dags of the week. He
noted...

“The Jews reckon the dags of the week thus; One dag (or the first
dag} of the sabbath: two (or the second dag) of the sabbath;” etc.

Lightgoot then quo’ced from two different Talmud tractates. ..

The first — Maccoth, alludes to those who testified on “the first of the
sabbath” about an individual who stole an ox. Judgment was then

Passcd the Fo”owing dag — “on the second dag of the sabbath.”

The second — Bava Kama, describes ten enactments ordained by a
man named Ezra, including the Public reading of the law “on the
second and fifth dags of the sabbath,” and the Washing of clothes
“on the fifth dag of the sabbath.”

In Michael Rodkinson’s 1918 translation of Maccoth and Bava Kama,
he accuratclg translated “the second dag of the sabbath” as
Mondag, “the fifth dag of the sabbath” as Thursdag, and “the first of
the sabbath” as Sundag.
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So, we can understand Whg sabbaton is often translated as “week” in
Englisn The Jews reckoned their days of the week 139 where tneg fell
in relation to the Sabbath, and tneregore, sabbaton became a term
used to describe the “week” Period between one Sabbath and
another. With this understanding, let’s now take another look at
Matthew 28:1 — our passage in question. .

“In the end of the sabbath (sabbaton), as it began to dawn toward
the first dag of the week (sabbaton) , came Marg Magdalene and the

other Marg to see the sePulchre.”
~Matthew 238:1

S0, we can see that Matthew easilg could’ve been using this in the
same way that WCJUS’E discussed, which is common to Hebrew
terminology and literature. Like we said, Armstrong’s big Problcm was
with the first occurrence of sabbaton, where it is translated
“Sabbath.” If we look at the second occurrence, we see sabbaton is

translated “week.” Where are we going with this?

Simplg this: If the second occurrence of sabbaton in Matthew 28:11s
translated as “week,’” wng can’t the 1Clr_5t occurrence also be
translated as “week”? The second occurrence is litcra”g saying “the
first of the sabbath,” which, as we said, in Hebrew exPrcssion, means
the first of the week - hence this translation “the first dag of the
week” in our Bibles. The Greek word is the same in both the first and
second occurrences, and the context is identical. So, Whg shouldrn’t
thcg both be translated “week”? The end of the Sabbath is the end
of the week, so the meaning wouldn’t even cnangc, as far as the timing

the passage is trging to convey.
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The second appearance of sabbaton means, “(at the beginning of
the) week,” or “Sundag.” This is in all ways similar to the first
appearance of sabbaton, which could casilg mean, “(at the @ of
the) &ck)” or “Sa’curdag.” In other words, the timing the verse may be
trying to convey is that the first Phrase means “Saturdag” and the
second Phrasc means “Sundag”. It may actua”9 be that simplc — and
it would rcquirc no change of unclerstanciing from what the current
English translations read. If we inPut that translation into the verse, it

WOUld read as ‘FO”OWS‘ -

“In the end of the week (Saturdag), as it began to dawn toward the
first dag of the week (SunAag), came Marg Magdalene and the other

Marg to see the sePulchrC.”
—~Matthew 238:1

It may come across a slight bit redundant in English, but this is
nothing new for anyone familiar with Biblical text. If angthing) it

conveys Prccision.
So, let’s recap...

i we pay incre&iblg close attention to the Greek, the Hebrew use, the
context, and the related Biblical evidence, we can much more readilg
come to the conclusion that sabbaton should be translated as “week”
rather than “multiple Sabbaths,” — and we have Precedent and
context right in the very same verse! So, the Point here is that
Armstrong was trying to make an issue out of a non-issue — and then

to “add insult to injury,” suggests a fix that is the least likclg and most
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awkward of all the alternative oPtionsl

Let’s now draw our attention to another reason Wtig Armstrong’s
complaint about tl"lC word sabbaton doesn’t require — Oor even
suggest — the alternative ctironologg interpretation he Puts

forward. ..
~Multiple Sabbaths Don’t Require Multiple Dags:

This alternative assumes that Armstrong is correct in his tneorg that
the first occurrence of sabbaton in Matthew 28:1 should be
“Sabbaths” Plural, instead of “Sabbath” singular. Let’s even assume
he is correct about one of the Sabbaths being the Feast of
Unleavened Brea&, and the other Sabbath being Saturdag, the
weeklg Sabbath. The bottom line that we will demonstrate is that even

if he is completelu correct about t!’]iS, there is no reason to have to

accept his conclusion that this would require multiple Sabbath days

during the Passion Week.

The reason for this is simple: According to the traditional ctironologg)
we alreaclu believe that in the year of Jesus’ deatti, Unleavened
Bread fell on the WCC‘(IH Saturdau Sabbath. So, we already believe
there were two Sabbaths (it a festival dag can trulg be called a
sabbatt])) but the keg s ttieg both fell on the same dag - not multiPle

dags with a dag in t)etween) as Armstrong contends. How do we come
up with the belief that Unleavened Bread coincided with the Saturdag
Sabbath on the year Jesus died? Aside from simplg reading the
gospel accounts and seeing the clear ctironologg exPressed, there

are a few select verses we can I"ligl"lligl’]t that make this quite obvious.
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However, we first need to understand the term “the Prcparation,” or
“Preparation dag” — as this term will factor into our understan&ing of

the chronologg.

All four gospels agree that Jesus was crucified on a “Preparation
dag” (Matthew 27:62; Mark 15:42; Luke 23:54; John 19:14, 31, 42) . So
then, what is a Preparation dag? Since Sabbath is Saturdag, and no
work could be done (Exodus 16:23,35:3), the dag before (Fri&ag) was
known to the Jews as Preparation day — afact that is even recorded
139 the Jewish historian Josephus who lived close to the time of
Christ.

On this dag, theg cooked food in advance and made other necessary
Prcparations. Scripturc clcarlg identifies the Aag that Jesus died as
beinga Preparation dag (in other words, a I:ridag) and the next day
(a Sabbath, or Saturdag) as also beinga “high clag.”

“The Jews thercrore, because it was the preparation, that the bodies

should not remain upon the cross on the sabbath dau, for that
sabbath day was an high day, bcsought Pilate that their legs might be
broken, and that theg might be taken awag.”

~John 19:31

We see in this passage the Phrases “it was the Prel:)aration” and then
“that the bodies should not remain upon thc Cross on the sabbath
dag, for that sabbath Aag was an high dag.” In other words, Jesus

was crucified on a Fri&ag (Preparation dag), and as we know, the
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next dag was a Sabbath — and the Jews didrn’t want dead bodies lying
uncovered. But yet, we are also told that this Sabbath was also a

“high dag,” ora“ igh Sabbath.” What was a “high Sabbath?” if one of
the seven Levitical feast dags fell on a normal seventh dag Sabbath, it

was referred to as a High Sabbath. In other words, it was like a
double sabbath.

So thcn, which Levitical feast dag fell on the sabbath during
Passover week as described in the verse wejust read? By examining
the timeline of the story, we can recognize that the onlg candidate
among the seven Levitical feasts is clearlg the Feast of Unleavened
Bread. So, John 19:311s saging that the Feast of Unleavened E)rcad,
the clag the Passover meal was eaten — fell on the sabbath of that

week, making it even more signiﬁcant.
Jewish Christian scholar Alfred Edersheim writes. ..

“The sabbath about to open was a ‘high dag’ - it was both a Sabbath
and the second Paschal Day (Nisan 15)...” (or the Feast of
Unleavened Bread)

S0, we can see that Scripture s conveging a timeline that shows Jesus
dying on I:ridagj the Prel:)aration &ag, the first dag of Passover when
the lambs are killed; and the Fo”owing dag — Saturdag —is the High
Sabbath of Unleavened Bread that coincides with the normal wccklg
Sabbath. But a further cxploration of relevant Scril:)ture makes these

POiﬂtS ecven Clearer. -
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“And now when the even was come, because it was the preparation,
that is, the clau before the sabbath,” ~Mark 15:42

Again, the Plain reading of this passage clcarlg indicates that the
Prcparation is a term for the dag before the Weeklg Sabbath. The
Fo”owing passage gets even more sPechcic, te”ing us that it was the

Dag of Preparation of the Passover week ...

“And it was the preparation of the Passover, and about the sixth

hour: and he saith unto the Jews, Behold your King!
—John 19:14

In this passage, we read the Phrase “it was the Prel:)aration of the
Passover.” In other words, this means it was the l:ri&ag of Passover
week. Some incorrcctlg interprct this to mean the term “the
Prcparation” can refer to not onlg the &ag before a wccklg Sabbath,
but also the dag before any gearly Levitical festival dag. There is no
evidence for this, but there is clear evidence from (For example)
Joscphus that “the Preparation” was a reference to I:ridag (as

regerenced ca rl iCF) .

But even if “the Preparation” could refer to the dag before a festival,
the verses we have examined clearly Place the festival of Unleavened
Bread as Fa”ing on the Sabbath of the Passover week in the year
Jesus died. John 19:31 is extremelg clear on this when it states, “on the
sabbath dag, for that sabbath day was an high dag.” The Plain
reading of this clcarlg indicates the su!:ﬁ'ect as being a WCC‘(lH
Sabbath, which that year also happened tobe a high dag —a Pergcct
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dcscription of Unleavened Bread ga”ing ona Wecklg Sabbath. It
would be difficult to envision a clearer way for Scripture to convey
this.

I:urthcr, it would be unusual for the gospcls to refer to Unleavened
Bread as “the Sabbath,” as thcy instead, consistentlg use the actual
name “Unleavened Bread” or “Passover.” The undcrstanding we
advocate follows the consistent usage and Plain reading of the text. It
also follows the clear chronologg described in all four gospel

accounts.

But the Bible also Provides us a clear self-check to ensure we are on
the right track — a self-check that absolutelg rules out any Possibilitg
of a chnesdag crucifixion. It is found in Luke 24, in the story of
Jesus’ appearance to two disciples on the Emmaus road on the

Sunday of his crucitixion. Let’s examine this. ..

“Now upon the first day of the Week, very earlg inthe morning. L
~Luke 24:1a

So, the first verse says clcarlg that the context is Sunclag — the first
dag of the week. Let’s go down to Verse 7 and note what the angcls

said about Jesus’ resurrection. ..

“Saging, The Son of man must be delivered into the hands of sinful

men, and be crucified, and the third day rise again.”
~Luke 247

Here in Verse 7, we see the angels stating that Jesus claimed He would
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rise the third &ag. KCCP that in the back of your mind. Let’s continue
to Verses 15-15...

“And, behold, two of them went that same &au toa vi”age called
Emmaus, which was from Jerusalem about threescore Furlongs.
And theg talked together of all these things which had haPPenecl.
And it came to pass, that, while theg communed together and

reasoned, Jesus himself drew near, and went with them.”
—Luke 24:15-15

This is very iml:)ortant —Verse 13 clearlg states that this is still the
same dag — the first dag of the chl(, or Sundag. Let’s now drop
down to Verses 17-21 and see if we can Pick up on any further timeline

ClUCS...

“And he (Jesus) said unto them, What manner of communications are
these that ye have one to another, as ye wa”<, and are sad?

And the one of thcm, whose name was Cleopas) answering said unto
him, Art thou onlg a stranger in Jerusalem, and hast not known the
things which are come to pass there in these dags?

And he said unto them, What things? And theg said unto him,
Concerning Jesus of Nazareth, which was a Prophct mightg in deed

and word before God and all the People:
And how the chief priests and our rulers delivered him to be

condemned to clea:ch, and have crucified him.

But we trusted that it had been he which should have redeemed
Israel: and beside all this, to day is the third day since these things
were done.” -Luke 24:17-21
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This is the icing on the cake that clearly eliminates any Possibilitg of a
Wednesclag crucifixion. Jesus asks “what things?” Cleopas answers
139 saying Jesus’s condemnation 139 the chief Pricsts and crucifixion —
which we know all naPPenccl on one singlc Jewish dag — the 14th of
Nisan. Cleopas then puts the nail in the coffin for the alternative
chronologg advocates — “to clag (Sundag) is the third dag since
these things were done.” In other words, “todag is the third dag since

the crucitixion.”

So, Sunday was the third dag since the crucifixion. Sun&ag would be
five dags from Wednesdag ~ using inclusive rcckoning, as the Jews
would have counted it

. But even as we would count it tocﬂag — as four dags —it

would still make a Wednesdag crucifixion iml:)ossible.

Note: Inclusive rcckoning is a system of reckoning time in which a part
of a day is counted as a full clag. We will discuss inclusive reckoning in
greater detail - Providing many ScriPturaI examplcs - further ahead in
our studg.

S0, we easilg conclude that “the Preparation” is a clear reference to
I:riday — the dag before a WCCI(IH Sabbath — and that Unleavened
Bread coincided with the weekly Sabbath on that Particular year.
Because theg coincided, we propose that the first occurrence of
sabbaton in Matthew 28:1 could refer to these coinciding “Sabbaths”
— and not Sabbaths on different dags as Armstrong suggests. Again,
we are not advocating that this is d@cinitclg what Matthew meant, we
are simplg saying that even if you believe “sabbaton” has to mean

“multiplc Sabbaths,” there are more Plausible understandings than
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the one Armstrong raises of multiple Sabbaths on different clags.
And as you can see, this alternative to Armstrong’s theorg requires

absolutclg no changes to the well-established traditional CI’]FOﬂOloglj.

Before moving on, let’s again quicklg address the question of whether
or not the Feast of Unleavened Bread was even referred to as a
Sabbath bg the Jews. The answer is Plain — there is no Place in the
Bible where sabbaton is used to refer to the Feast of Unleavened
Bread. However, in the Old Testament, the equivalent Hebrew term
shabbaton (Strong's #H7677) is Possib|9 used to refer to several of
the other seven 9carlg festivals — the Dag of Atonement, the Feast of
Trumpets, and the Feast of Tabernacles.

if sabbaton could refer to some of the other seven Feasts, then itis
Possible it can refer to Unleavened Bread. That being said, there is
no Biblical Prccedent) therefore it is unwise to build a theorg on this
idea the way Armstrong does. But WI’]H does this matter? It matters
because of the go”owing reason: if sabbaton cannot refer to
Unleavened Bread, then both the contention of this subsection, as
well as Armstrong’s entire theory would both be undermined. This
would be dcvastating to Armstrong, as his theorg depends on
multiple Sabbaths scparated bg a dag. However, to us, it means
nothing ~ suggesting that sabbaton could mean a “double sabbath”
of Unleavened Bread Fa”ing ona weekly Sabbath is merclg an
alternative we suggest as a Possibilitg — one that doesn’t changc the

timing or chronologg of the events from the PoPular translation at all.
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In fact, as we mentioned, it doesn’t even change the meaning of
Matthew 28:1.

In other words, we know Unleavened Bread did fall on a weekly
Sabbath cluring the year Jesus was crucified — but whether or not
Unleavened Bread as a Levitical feast can be referred to as a
Sabbath is questionable. if it can, fine — that fits with the traditional
chronologg. if it cannot, then also fine — the traditional chronologg
doesn’t depcncl on it. But for Armstrong, if it cannot, his entire
thcorg immedia’celg sinks.

Let’s now move on to our final Point in our rebuttal of ijection #1 —
the “multiple Sabbaths” view of Matthew 28:1. In this next subsection,
we will simplg take a look at the four gospel accounts to see whether
or not theg allow for Armstrong’s view of “multiplc Sabbaths” with a

dag in between — the view he advocates to trg to prove a Wednesday

crucifixion and cha”cnge the lcgitimacg ofa Sunday resurrection.

~The Biblical accounts don’t allow for multiple Sabbaths with a <:Iag n
between:

When you studg the passages of ScriPturC in the four gospels that
deal with the timeframe between Jesus’ crucifixion and resurrection, it

becomes very clear that this Perio& covers onlg one full dau and two

Partial daus (this would be considered three clags bg the ancient
Jews, who used inclusive reckoning}. if we can actua”g demonstrate
this idea of one full day along with two Partial days from the
Scriptural accounts, then that would make Armstrong’s idea of
multiple Sabbaths with a dag in between indefensible. How confident
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canwe bc? Let’s examine these gospel accounts one bg one and see
For ourselves Whethcr theg a”ow sPace 1Cor multiPIe Sabbaths With an
extra “in between” dag.

~Mark:

As we g0 through the go”owing several kcg chronological passages,

takc note oF the clear chronologg Presented.

“And now when the even was come, because it was the preparation,
that is, the day before the sabbath,

Joseph of Arimathaea, an honourable counsellor, which also waited

for the l(ingdom of God, came, and went in bolc”g unto Pilate, and
craved the bodg of Jesus.

And Pilate marvelled if he were alreacﬂu dead: and ca”ing unto him the
centurion, he asked him whether he had been any while dead.

And when he knew it of the centurion, he gave the bodg to JOSCP!’].

And he bought fine linen, and took him down, and wraPPed him in the
linen, and laid himin a sePulchrC which was hewn out of a rock, and
rolled a stone unto the door of the scpulchre.

And Marg Mag&alene and Marg the mother of Joses beheld where he
was laid.” =Mark 15:42-47

So, we see here that the dag before the sabbath (thc Preparation)
was the dag of Jesus’ death. This passage is clear that it was the
same dag, as Pilate was surPriscd Jesus was already dead so soon.
Late that dag, Joseph of Arimathaea took Jesus’ body and buried
Him before the Sabbath. This ends Chaptcr 15. Now look how
Chapter 16 immedia’celg bcgins...
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“And when the sabbath was Past, Marg Magdalenc, and Marg the
mother of James, and Salome) had bought sweet sPices, that theg

might come and anoint him.

And very carlq in the morning the first day of the wcek, thcy came

unto the sepulchre at the rising of the sun.”
-Mark 16:1-2

So, from the chronologtj Mark Provi&cs us through this account, we

have‘..

1.) the Prcparation Day - the dag in which the Messiah was put
to death (Nisan 14)

2.) the wccklg Sabbath (Nisan 15), and

3 ) the first day of the week (Nisan16).

So, it appears to be very straightgorward From the chronologg of
this story in Mark, there does not seem to be any space for “multiple
sabbaths” with an extra dag in between. Instead, we see that the
chug Sabbath immediately followed Jesus’ death, Prompting
Joseph of Arimathea’s request to Pilate to burg His bodg) as it drew
on. Then the next dag, which was the first day of the week, or
Sunday, Jesus’ tomb was found emPtg bg the women, meaning He
had alreadg risen.

By the Plain rcacling of Scripture, we see a clear chronologg of three
dags here — Fridag, Saturdag, and SunAag. Jesus died on I:ridag,
was in the tomb all of Saturdag, and arose sometime before the

sunrise on SunAag. It rea”g is this clear and easy. But this was onlg
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one gospel account... lct’s see EF this same Pattcm OF three back~to~

back days continues in Matthew’s account ...
~Matthew:

As we g0 through the go”owing several kcg chronological passages,

takc note oF the clear chronologg Presented.

“When the even was come (Which evening? We find out later in this
passage that this is the evening of the Prcparation, or l:ridag) , there
came a rich man of Arimathaea, named Joseph, who also himself was
Jesus’ Aisciple:

He went to Pilate, and bcggccl the bo&g of Jesus. Then Pilate
commanded the bodg to be delivered.

And when Joseph had taken the bodg, he wraPPed it in a clean linen
cloth,

And laid it in his own new tomb, which he had hewn out in the rock:
and he rolled a great stone to the door of the scpulchrc, and
dcpar’ced.

And there was Marg Magdalcnc, and the other Marg, sitting over
against the scpulchre.

Now the next dau, that followed the dau of the Prcparation, the chief

Priests and Pharisees came togcther unto Pilatc,

Saying, Sir, we remember that that deceiver said, while he was yet
alive, After three dags I will rise again.

Command therefore that the sePulchre be made sure until the third
dag, lest his clisciplcs come bg night, and steal him away, and say unto
the Pcople, He is risen from the dead: so the last error shall be worse
than the first.
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Pilate said unto them, Ye have a watch: g0 your way, make it as sure
as ye can.

So thcy went, and made the sePulchrC sure, sealing the stone, and
setting a watch.” -Matthew 27:57-66

S0, we see that on the evening of the d89 of Preparation (I:ridag),
Joseph of Arimathea Prepared and buried the bod9 of Jesus. On the
next dag — the Sabbath — the Pharisees Pctitioned Pilate to seal the
tomb. This ends Chap’cer 27. Now look how Chaptcr 28 immedia’cely
bcgins...

“In the end of the sabbath, as it began to dawn toward the first day
of the Wee|<, came Marg Mag&alene and the other Mary to see the
sePulchre.” —Matthew 28:1

So, from the chronologtj Matthew Provides us through this account,

we have. .

1) “When even had come” (of the Preparation Day ~ Nisan 14)

2.) “Now the next Aag, that followed the dag of the
Prcparation” (the Sabbath - Nisan 15), and...

3.) “In the end of the sabbath) as it began to dawn toward the
first dag of the week” (Sundag, Nisan 16).

So, again, it is very straightgorward from the Plain reading of the text.
Where are these extra Sabbaths with another d39 in between? As you
can see from both Mark and Matthew’s accounts, this is a simplc

three~dag sequence with no time for additional dags in between.
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Let’s now examine Luke’s account...
~Luke:

“Ancl, bchold, there was a man named Joseph, a counse“or; and he
was a good man, and a just:

(The same had not consented to the counsel and deed of them;) he
was of Arimathaea, a city of the Jews: who also himself waited for the
kingdom of God.

This man went unto Pilate, and begged the bodg of Jesus.

And he took it down, and wrappcd itinlinen, and laid itina sePulchrC
that was hewn in stone, wherein never man before was laid.

And that dau was the Preparation, and the sabbath drew on.

And the women also, which came with him from Galilee, followed after,
and beheld the sePulchrc, and how his bodg was laid.

And theu returned, and prepared spices and ointments; and rested

the sabbath dau according to the commandment.”
~Luke 23:50-56

Like the other accounts, we again see that Joseph of Arimathaea
Prcpared and buried the bodg of Jesus on the Preparation dag
before the sabbath. We then see that the same clag, the women
watched where He was buried) returned to the citg, and Prepared
sPices. Theg then rested the next dag (’che Sabbath). This ends
Chaptcr 23. Now look how Chap’ter 24 immccliatelg begins...

“Now upon the first day of the Wee|<, very earlu in the morning, theg
came unto the sePulchre, bringing the sl:)ices which theg had
Prcpared, and certain others with them.
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And theg Found the stone ro”ed away 1Crom the sePulchre.
And theg entered in, and found not the bodg of the Lord Jesus.”
~Luke 24:1-3

So, once again, we find exac’clg the same sequence of events:
1) “that dag was the Preparation, and the sabbath drew on”
(Nisan 14)
2.) “and thcg. ..rested on the sabbath dag” (Nisan 15),
and then. ..

3.) “Now upon the first clag of the week” (Nisan 16).

Again, we find thatjust like Mark and Matthew’s accounts, Luke’s

account leaves no room for additional dags in between.
Lastlg, let’s now take a look at John’s account...
~JO]"|I’1:

“The Jews thercpore, because it was the preparation, that the bodies

should not remain upon the cross on the sabbath &au, (For that
sabbath day was an high day,) besought Pilate that their Iegs might
be broken) and that thcg might be taken away.

Then came the soldiers, and brake the legs of the first, and of the
other which was crucified with him.

But when theg came to Jesus, and saw that he was dead alreadg, theg

brake not his lcgs:
But one of the soldiers with a spear Pierccd his side, and forthwith

came there out blood and water.
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And he that saw it bare record, and his record is true: and he
knoweth that he saith true, that ye might believe.

For these things were done, that the scripture should be fulfilled, A
bone of him shall not be broken.

And again another scripturc saith, Theg shall look on him whom theg
Piercecl.

And after this Josel:)h of Arimathaea, being a Aisciple of Jesus, but
secretlg for fear of the Jews, besought Pilate that he might take away
the bodg of Jesus: and Pilate gave him leave. He came ti"lCFC]COFC, and
took the bodg of Jesus.

And there came also Nicodemus, which at the first came to Jesus by
nightj and brought a mixture of mgrrh and alocs) about an hundred
Pound wcight.

Then took theg the bo&g of Jesus, and wound it in linen clothes with
the sPices, as the manner of the Jews is to burg.

Now in the Place where he was crucified there was a gardcn; and in
the garden anew sel:)ulchre, wherein was never man yet laid.

There laid theu Jesus therefore because of the Jews’ preparation

dﬁaq; for the scPuIchrc was nigh at hand.”
-John 19:31-42

Once again, we see that on the Prcl:)aration &ag, Joscph of
Arimathaea took the bodg of Jesus and buried Him in a nearbg tomb,
for the sabbath was aPProaching. This ends Chaptcr 19. Now look
how Chap’cer 20 immediatelg begins...

“The first dau of the week cometh Mary Magdalene earlg, when it was

96’5 dark, unto the sepulchre, and seeth the stone taken away from
the sePulchrC.” -John 201
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No surPrise here — again, we find the exact same time sequence:

1) “it was the Prcparation” (Nisan 14)
2.) “the sabbath drew on” (Nisan 15), and...
%) “The first ciag of the week” (Nisan 16).

The dags of the crucifixion, burial, and resurrection are given in clear
sequence and with considerable claritg in all four gospels as (1)
Prcparation Day, (2) Sabbath, and (®) the first dag of the week.

Let’s bricﬂg recap Mark and Luke’s accounts, as they are csPecia”g
airtight against adding any “in-between” dags.

Marlg who wrote for a Gentile audience genera“y unfamiliar with
Jewish tcrminologg, explained with the utmost claritg that the Messiah
was crucified on “the Day of Prcparation, that is, the cﬂag before the
Sabbath” (Mark 15:42) . The terms “PrCParation” (Paraskeuc -
Strong’s #G3904) and “Sabbath-eve” (Pro~sabbaton — Strong’s
#G4315) used in that passage, are two technical terms used
unmistakablg to clesignatc the dag before the weeklg Sabbath. Mark)
then, is most Precise in cxPlaining that the death of the Messiah took
Place on what the Jews call the PreParation Dag.

The next day s designated bg Mark as “sabbath” (Mark 16:1) which in
turn is followed bg the “first dag of the week” (Mark 16:2). Mark’s
chronological sequence leaves absolutelg no room for a two~dag

interval between the crucifixion and the resurrection. It can onlg be a
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three~dag sequence of I:ridag — the 14&‘, Saturciag — the lﬁth, and
Sunday — the 16th.

In a similar way, Luke makes it very clear that the dag of the Messiah’s
death was followed - not 139 a dag or two — but bg a Weeklg Sabbath.
He writes: “It was the dag of PrCParation, and the sabbath was
bcginning” (Luke 23:54). 159 linking the beginning of the sabbath to
the end of the Day of PreParation, and the beginning of the “first
dag of the week” (Luke 24-1) to the termination of the Sabbath (Luke
2%:56), Luke leaves absolutclg no room for any chronology other
than l:ridag —the H“th, Saturdag — the lﬁth, and Sundag — the 16th.

So, we conclude that the four gospcl accounts give every reason to
believe in a I:ridag crucifixion with a Sundag resurrection — yet,
Provide no evidence at all for any Ionger timeline with multiplc dags in
between (as the alternative chronologies would require). Infact, the
way some of the gospel account link the dags with each other) theg
actua“g rule out any Possibility that there could be any silent dags in
between.
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Ob;ec’tlon #2: “Certain passages of Scrxpture indicate that

the resurrection took place on a Saturclau rather than a

5undag.

Mang who follow Armstrong’s beliefs regardinga Saturdag
resurrection Point to certain cherr3~Pic‘<ed ScriPture passages that
theg feel prove their Point. Of course, if these passages were to be
understood according to the way these advocates contend, thcg
would contradict the clear gospel accounts we have alreadg

examined.

In this section, we will examine the main verse the Sabbatarians often
use to demonstrate this “Objection #2.” Of course, this verse is the
same one we’ve alreadg been dealing with throughout this studg —
Matthew 28:1. Sabbatarians often contend that this verse indicates
that the resurrection took Place ona Saturdag rather than a Sundag.
Theg claim this because of the way the King James Version renders

the wording of this verse — |:>ar’cicularlgJ the Phrase “In the end of the
Sabbath.”

So, let’s see how their “Hagshil:) verse” fares when held up to scruting.
Matthew 28:1 reads as follows. ..

“In the end of the sabbath, asit began to dawn toward the first dag
of the wee|<, came Mary Magdalene and the other Marg to see the
sepulchre.” ~Matthew 28:1

Sabbatarians believe that the context of this verse was still &uring the
Sabbath (as the passage says “in the end of the sabbath”). In other
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words, tneg believe this Worcﬂing means that the Sabbath had not yet
ended when the two women found the tomb emptg. Tneg reason that
if it was still the Sabbath (or Saturday) and Jesus had alreadg risen,
then He must have risen on the Saturdag Sabbath instead of Sun&ag.

Put another way, if the passage is saging that the women were
aPProacning the tomb while it was still “in the end of the sabbath”,
then this means Jesus must have resurrected earlier on the Sabbath.
However, thisis a Faultg understanding and it needs to be examined
more closelg. Let’s look at some of the reasons an this cannot be

SO...

First and foremost, the Sabbatarian interpretation of this passage IS
in error because their fundamental assumption is incorrect: the
Pnrasc “in the end of” means “after” not “during” in the Greek. In
other words, Matthew 28:1 s saying that the women arriving to
discover the emptg tomb took Place after the Sabbath had ended,
and not while it was still ongoing, This means tneg discovered the

emptg tomb on Sundag.
Scholar Adam Clarke, in his Bible commentary, states the Fo”owing. .

“In the end of the Sabbath’ - Oye b€ cappBatwv.
‘After the end of the week’: this is the translation given by several
eminent critics; and in this way the word oye is used bg the most

eminent Greek writers.”
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Clark then lists this same word usage as found in the writings of
Prominent Greek writers such as Tnugcides, Plutarch and
Philostratus — all used to convey a meaning of “after’ somettiing)

rather than “during” somettiing.

But one of the greatest reasons wng this otﬁ'ection is unfounded goes
back to the simPIe Principles of Biblical hermeneutics (tl’]C studg of
accurate Biblical interPretation). You do not find the least clear
account (such as the Englisti rendering of the KUV in this Passage)
and use that to guide your interPretation, in sPite of the abundance
of other clear accounts in ScriPture. Instead, you find any Para”el
accounts and determine if any are clearer. You determine the meaning
139 relying on the clear accounts that all agree, rather than the one

unclear account.

Furthermore, an informed and sctiolarlg interpretation must also look
back to the original language the passage was written in — in this case,
Greek. We must understand the intention and meaning of the original
writers in the original language as best we can — not relg ona

Potentia“g contusing or unclear translation.

Can these Principles I"ICIP us here? It turns out the answer is a
resounding, yeslltso tiaPPens that there is not only one, but three
other extremelu clear gospel accounts that should guide our
interPretation - John 2011, Luke 241, and Mark 16:1-2. All three of

tl’]CSC are Para”el accounts ot Matttiew 28:1 — ttie Passage in question.

Let’s ta|<e a look at tl’]CSC tI"IFCC Para“el accounts...
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“The first dau of the week cometh Mary Magdalene earlg, when it was
get dark, unto the scpulchrc, and seeth the stone taken away from
the sePulchrC.”

-John 2011

“Now upon the first day of the Wee|<, very earlu in the morning, theg

came unto the sePulchre, bringing the sl:)ices which theg had
Prcpared, and certain others with them.”
-Luke 241

“And when the sabbath was past, Marg Magdalenc, and Marg the
mother of James, and Salome) had bought sweet sPices, that theg

might come and anoint him.

And very carlq in the morning the first day of the week, thcy came

unto the sepulchre at the rising of the sun.”
~Mark 16:1-2

In each account, it is clear that the women aPProached on the first

day of the week (Sunclag) —at, or slightlg before sunrise. KCCP in

mind that according to the Jewish reckoning, it was alrcadg Sundag
since sundown the night before, not from midnight, as we would
reckon time. There is no way to get around the clear accounts that
link the women’s arrival with the dawning of Sunclag morning, meaning
Jesus had arisen sometime before sunrise that same Jewish day
(Sundag). We know that He rose sometime before sunrise on Sun&ag

from several other passages, such as Mark 16:9.
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“Now when Jesus was risen earlu the first dau of the chk, he

aPPeared first to Marg Magdalene, out of whom he had cast seven
devils.” ~Mark 16:9

Young’s Literal Translation Puts it as follows:
“And hc, having risen in the morning of the first of the sabbaths, did

appear first to Marg the Magdalene, out of whom he had cast seven
demons;” ~Mark 16:9 (YLT)

The literal translation — a word for word translation from the Greek —
clearlg says Jesus rose in the morning on the first dag of the week.
(As discussed carlier, “first of the Sabbaths” is a Hebraic way of
saying the “first day of the week” or, Sundag.)

Another clear passage indicating that Jesus rose Sundag is found in
a chapter we discussed at length earlier — Luke 24 on the road to
Emmaus. For brevitg, we Wi”just review the main Points. Verse 21 tells
us that the dag on which this story haPPened was the “third dag since

these things were done.” Let’s read it...

“But we trusted that it had been he which should have redeemed
Israel: and beside all this, to day is the third day since these things
were done.” —Luke 2421

o What clag is the “todag” the disciplc is ta”<ing about? Sundag -

as we see in Verse 1 (“Now upon the first dag of the chk”).
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e What “things” was he tandng about when he said “since these
‘things’ were done”? The trials and crucifixion of Jesus — as we
see in Verse 20 (“And how the chief Priests and our rulers
delivered him to be condemned to death, and have crucified
him”).

So, the resurrected Jesus was wa”dng with them, havinga
conversation with them, on Sundag, which the chap’ter itself declares
as bcing the “third dag” since the crucifixion — gulgi”ing the multitude
of passages in which Jesus Prophesied that He would rise on the
third dag. How can it be any clearer?

In the final analgsis, there is an abundance of Scriptural evidence for

the traditional !:ridag crucifixion and Sundag resurrection, and none

for the “new” Wednesday~Saturda9 theories.
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Ob;ec’tlon #%: “The women bouglﬁt SDICCS after the Sabbath
(Mark 16:1) and preparecl splces b@core tlﬁeu rested on the
Sabbath (Luke 25:55-56).”

This is yet another okjection raised bg those who follow Armstrong’s
beliefs. These Sabbatarians are troubled bg the fact that in one
passage, the women are said to be buging spices before the sabbath,
and in another, after the Sabbath. Theg feel that if the crucifixion
was on I:ricjag, theg could not have Purchased spices cluring the
Period of time in between the end of the Sabbath around 7 p-m. (on
what we would consider Saturdag evening} and when theg reached

the tomb on Sundag morning around 6 a.m.

Because theg feel this is imPossiHe — essentia”y because theg think
no merchants would be open &uring that timeframe — theg Push the
crucifixion back to We&nesdag or Thursdag. In doing this, theg
theorize that l:ridag was the day the women bought and Prepared
spices after the Sabbath - which theg infer to be Thursdag —the dag
theg claim the Feast of Unleavened Bread fell on. This way, theg feel
theg can neatlg accommodate both the “after the sabbath (inferred
to be Unleavened Bread) and “before the Sabbath” (inferred to be
the Saturdag Sabbath).

But actua”g, this “objection” of the timing of the women’s Purchase
and Prel:)aration of sPices iIs not a Problem at all, for a number of
reasons we will discuss. But as we bcgin, itis imPortant to remember
that since we were not there to observe exactlg how this took Place
(and Scril:)ture is not exl:)licit regar&ing it), we must be careful not to

Juml:) to conclusions and rigidlg infer a chronologg that the Bible does
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not claim (such as Armstrongsts do). I:urthcr) to go as farasto
reject a Fridag crucifixion largclg on this Fragile basis — dcsPite the

overwhelming evidence for I:ridag — s begon& reckless.

Before examining the reasons whg this objection should not be taken

seriously, let’s review the two verses in question — Mark 16:1 and Luke
Y 9

23:55-56.

“And when the sabbath was past, Marg Magdalenc, and Marg the
mother of James, and Salome, had bought sweet spices, that theg

might come and anoint him.”
~Mark 16:1

“And the women also, which came with him from Galilee, followed
after, and beheld the sePulchrC, and how his body was laid.

And theg returned, and prepared spices and ointments; and rested

the sabbath dau according to the commandment.”
~Luke 23:55-56

ProPonents of the WeAncsdag~Saturdag view see a contradiction
between the women buging sPices after the Sabbath (as we see in
Mark 16:1) and yet also Prcparing spices and ointments before resting
on the Sabbath (as we see in Luke 23:55-56).

There are numerous reasons Whg the vast mz?joritg oxc scholars do not

take this objec’cion seriouslg. Here are a few...

1. The Wording in the KUV, which may actua“g be the most Prccise
rendering, reveals that Mark 16:1 does not say theg Purchased
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sPices “after the Sabbath”. It actua”g indicates that theg “ha_d
bought” them (meaning “some time ago”), as it Iitera“g reads
“had bought” instead oﬁus’c saying “bought” ~ meaning the
Phrasc “when the sabbath was Pas’c” may have nothing to do
with the timing of the sPice Purchase. Though the grammar may
seem unusual in English, it could simplg be saying that thcg were
bringing sPices that they “had bought” at some Previous time.

“And when the sabbath was Past, Marg Magdalcnc, and Marg

the mother of James, and Salome, had bought sweet sl:)ices,
that theg might come and anoint him.

And very carlg in the morning the first dag of the week, thcy
came unto the sepulchre at the rising of the sun.”

~Mark 16:1-2

In other wor&s, the focus of “when the sabbath was Past” may
have nothing to do with the timing of the Purchase of the sPices
(theg already “had bought” them ahead of time). The focus
may instead be on the timing of their intention to come and

anoint him.

So, to formulate an alternative chronologg based on cssentia”y
one unclear and obscure passage, (one whose wor&ing is

outright contradicted in the KUv), is irresponsible.

. Evenif you were to assume the wording of the non-KJV
versions is accurate (theg do not include the word “had” before
“bought” - thegjust say “bought”}, there is still nothing

Problcmatic about the passage as far as the timeline of events is
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concerned. There is no contradiction either way. Thisis
because there is no reason that the same/some of the same
women who could have Purchased/PrcPared sPices before the
Sabbath could not have also Purchased additional spices after
the Sabbath or the i:o”owing morning while trave“ing to the
tomb.

In other wor&s, there is no reason there could not have been
multiple events involving the Purchasc/l:)reparation of sPiccs
and ointments. For cxample, Pcrhaps theg realized theg didn’t
have cnough. Magbc theg couldn’t bug enough before the
Sabbath and needed more. Magbe there was a certain tHPC of
sPice unattainable at the earlier time, but became attainable
Sunday moming or after the Sabbath ended Saturday evening.
There would seem to be numerous Possibilities for how and Whg
this transpired the way it did, and none Preciude the Possibilitg
that two seParate events of Purchase/PreParation could have
taken Place at two different times — with one being before the
Sabbath and one being after.

The women could have Purchased and/or PrePare& sPices on
the clag Jesus was crucified (Fridag}. He was on the cross for
six hours, and after He was dead, Joscph of Arimathea and
Nicodemus still had up to three hours to prepare His ]:)odg for
burial before the begirming of the sabbath at nightga“. There is
a span of about nine hours on Fridag where the women could
have bougiit and Prepared the sPiccs — or, theg may have had
them alrcadg. So, the idea that there was no time to bug and
prepare sPices before the sabbath is ridiculous.
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Additiona”g, theg could have also Procurcd more sPiccs
Fo”owing the end of the Sabbath. The idea that all the shops
were closed after the Sabbath between night{:a” and morning
on Sundag cannot be substantiated - this is a pure assumption
made by those who wish to criticize a Sundag resurrection. We
do not know, and we cannot take it upon ourselves to
dogmatica”g claim to know this was iml:)ossible. But on the
contrary) there are Practical reasons to believe the shoPs could

certainlg have been oPenl

Especiang after a Sabbath on Passover WCC‘<, you actua“g
would expect the shopkeepers to open immediately Fo”owing
the Sabbath, or early that morning — Particularlg when there
had been recent crucifixions — meaning there would be
customers Iooking for necessary sPices to bury their dead in
accordance with Jewish tradition. It is not so imPossible to
imagine even in our modern culture, stores having unusua“g
earlg or late hours during holidags (or example, Christmas Eve,
Black Fri&ag, etc.).

This assumPtion that goods could not be Purchased because
of the time of clag cannot be the basis to dismiss a I:ridag
crucifixion, especia“g in the face of enormous evidence to the
contrary. It is inference bg modern readers who are despcratelg
grasping at straws to support their alternative chronologg, not
fact.
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And so, after a dceper look into these passages, we can easilg
conclude that the simplest rcading of the gospel accounts gjves us
the imPrcssion that to avoid worldng on the Sabbath, the Galilean
women followers hastilg made Prcliminarg arrangements to preserve
the clecomposing bodg Fridag night (Luke 2%:55-56), until theg could
return on Sundag to comPlete the process (Luke 241, Mark 16:1). 1t
rea”g appears to be that simple. There is no need to construct

grandiose alternative chronologies that contradict all of the available

evidence.
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Obiec’tion #4. “A Friday crucifixion with a Sunday

J
resurrection would violate the “three dauys, three nights

‘sign of Jonah’ prophecu” in Matthew 12:40.”

~Introduction:

Another mz?jor objcction some make to the traditional chronologg of
the Passion Week involves the idea that a timesl:)an of Fridag night to
Sunday morning cannot be considered “three dags and three nights”
in death. The Primar9 rationale for this belief is a misapplication of
Jesus’ statement in Matthew 12:40. ..

“For as Jonas was three days and three nights in the whale’s be”g; o)
shall the son of man be three dags and three nights in the heart of
the earth.” ~-Matthew 12:40

Proponents of a Wecﬂnesdag or Thursdag crucifixion often feel that
this statement bg Jesus rules out a Friday crucifixion because mid-
dag Fridag through before-sunrise Sundag is not three full 24-hour
dags. If Jesus died around 3:00 P.M. on I:ridag, as the gospels
record, then from that time until around sunrise on Sundag would
onlg be about 59 hours — well short of the 7Z~l'10ur total that would be
needed i this “to the nanosecond” interpretation of Matthew 12:40

was accurate.
Is this a worthwhile okjection? Absolutelg not, for this very simple

reason: it is commonlg recognizecl that the Jews reckoned any Par’c of

a dag as a whole dag (ca”ed inclusive recl(oning).
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So, the Jews would have considered the traditional l:ridag to Sundag
timeline as three dags. In Fact, any Proposed chronologlj that
includes parts of more than three dags cannot be considered viable in
light of this cultural understanding. That would absolutelg rule out a
Wednesdag crucifixion even if it could be proven that the resurrection
happene& on Saturdag (Wed. — Thurs. — Fri. — Sat. would still be
considered four dags bﬂ Jewish reckoning).

However, Sabbatarians often PUSI"I the argument even Further)
Pointing out that even if you allow that full 24-hour dags are not
require& an&Just Parts of §~days and §~nights are, the traditional
chronologg still cannot fit.

Day Day DE Day

> % ) > % ) 1
- - * - -_— * - -
N N S
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In other words, the traditional chronologg says Jesus was buried
before nightFaH on I:riday (even if it wasjust for afew hours before
nighhca” began) that could be considered “Day 1”); then, Jesus’s
bodg would have remained in the tomb for that night (“Night 1),
Satur&ag Auring the dag (“Dag 27, Saturdag night (“Night 2”), and
then if we allow that Jesus rose as morning was dawning on Sun&ag,
that could be “Day 3”. 50, even the most generous timespan
according to the traditional chronologg will at most, onlg 9ield a total
of three dags and 2 nights — not the three clags and three nights that
Matthew 12:40 supposedlg requires.

Sabbatarian critics claim that because both dags and nights are
sPcciﬁcany mentioned in Jesus’ quote, then this Phrase “three dags
and three nights” ceases to be a Hebrew idiom and must instead be
taken litera“g. And so, theg claim it must mean at least parts of three
dags and parts of three nights.

You Iikclg can alreadg begin to see part of the Problem with
this...these advocates are guiltg of Filtering ancient Hebrew
expression through their modern Perccption and bias. Theg aim to
dictate to all others how the Jews of Jesus’ Aag and age would have
Perccivcd this quote bg Jesus. And theg cling to this modern—-dag
Perccption in spite of vast Biblical evidence that proves the contrary.
Let’s examine this closer and understand Whg, from the Bible’s own
witness, this hgper-litcral “three dags and three nights” intchrctation

is iIncorrect. ..

As we bcgin, it should first be Pointed out that this view is based on
onlg one passage (Matthew 12:40). It should immediatelg be seen as a
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hermeneutical red Hag whenever one attempts to establish a doctrine
or a belief on the basis of one verse — especial|9 if that belief
contradicts the rest of the Scriptural commentary on that issue.
Instead, one must examine all the evidence at hand in order to ensure
he is not using one single difficult passage to try to disprove a

multitude o1c other clear Passages.

We believe the Bible is the best interpreter of itself. So then, with that

inmind, let’s begin to look more closelg as this issue and understand

whg this okﬁ'ection s contra&ictorg to the way the rest of Scripture
deals with reckoning Iengths of time.

First to be discussed is the New Testament evidence...

~New Testament Evidence:

We need to examine several Points of evidence taken from the New
Testament. The New Testament describes the Iength and timing of

Jesus’ death and resurrection bg using several different-but-

equivalen rases that we will now examine...
q | tph that |

-“On the third day”:

The most Frequent dcscriptivc Biblical Phrase regcrring to Jesus’
resurrection is that it occurred “on the third day” — or in other words,
not on the fourth day (Mt. 16:21; 17:23; 20:19; 27:64; Luke 9:22; 18:%3;
247, 21, 46; Acts 10:40; 1 Cor. 15:4) .
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But if you take Jesus’ “three dags and three nights” quote in
Matthew as a literal sevcntg—-two hours, then that would mean He
would had to have risen after a full three clags and three nights had
Passcd. In other words, He would have had to rise on the 4t day.

Thisis contrary not onlg to this Phrase (“on the third &ag”}, but also
to the rest of ScriPture.

~“In three days”:

The second Phrase we see used in the New Testament to describe the
resurrection is found in John 2:19-22. In this passage, Jesus spokc of

His resurrection, stating that He would be raised up “in three days”.

~“After three daus”:

And the third Phrase we see used in the New Testament to describe
the resurrection is found in four passages (Mt. 27:6; Mark 8:31; 9:31;

10:34). These verses sl:)eak of Jesus’ resurrection as occurring “after

three dags”.

Advocates for the “three dags and three nights” view love this
sPcciﬂc Phrase because thcy feel it supports their belief that Jesus
had to have been in the grave for afull three dags and three nights.
Theg cagerlg Point out that this Phrase spechcicany says “after” three
days.

However, 139 saying that, theg actua”g undermine their own Position,

because as we noted in the first Phrase, ScriPture claims Jesus would
rise “on the third dag,” which would contradict this Phrase of “after
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three &ags” if taken hgpenlitcra”g. In other words, if you intcrpret
thcse Phrases 1Crom a tcchnical modern~dag Pcrspective (as
Sabbatarians often do), an event cannot Iogica“g occur both “on the
third dag” and “after three Aags.” Sabbatarians aPParcntly
completelg miss the fact that the Bible contradicts itself — and them —

it a technical mo&cm~dag viewpoint is assumed.

So, this should be an obvious red-ﬂashing billboard, te”ing us that
the “three dags and three nights/sign of Jonah’ passage is not
intended to be understood as a literal sevcnt9~two~hour Period. But

let’s show this even further from Scril:)ture. ..

The Phrase “after three days” is clearlg spcaking of the same time

Period as “on the third day” for the Fo”owing two reasons:

1. The three passages in Mark that use the Phrase “after three
dags” have Para”el accounts in one or two OF the other
Sgnoptic gospels, and in each case the other Sgnoptic does not

use “after three days” as Mark does, but rather uses “on the

third dag”:

~-Mark 8:31 = Mt. 16:21/Luke 9:22
-Mark 9:31 = Mt. 17:23
-Mark 10:34 = Mt. 20:19/Luke 18:33

Thus, the two Phrases “after three daus”, and “on the third
day” both mean the same thing - a period extencﬂing to the third

dﬁaq. This is clearlg how it would have been understood by the
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Jews of that time, and itis clcarlg the onlg message Conveged to

us bg Scril:)turc.

2. In Matthew 27:63 the Pharisees standing before Pilate state that
Jesus had Predicted, “after three dags Fwill rise again.” Taken
litera”g, this would mean Jesus was Planning to rise on the
fourth clag. However, the Pharisees (in Verse 64) then asked
Pilate if theg could have a guard of soldiers to secure the
sePulcher “unti] the third dag.” The Phrase “after three dags”
must have then been equivalcnt to “the third clag”, otherwise

the Pharisees would have asked for a guard of soldiers until the
fourth &ag.

So, we can see from Scripture itself that a cross-reference of the
gospel accounts necessitates that thc thrcc Phrases used, (“in three

daus,” “on the third dau,” and “after three daus”) are all synonymous

expressions meant to convey the same message — that Jesus’ time in

death would extend to the third dag.

In the Jewish reckoning of time, it is clear that this would mean that
Jesus would be buried on a certain clag, He would remain in the grave
the Fo“owing dag, and then rise on the dag after that. This is the clear
and simple meaning, and Pcr{:ectly aligns with the traditional l:ridag to
Sunday view, while at the same time, making the new alternative views

imPossible.
Let’s now begin to examine the Old Testament evidence. ..

~Old Testament Evidence:
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We have seen the Per{:ectly harmonious nature of the New Testament
gospel accounts which use three digcrenbbubequivalent Phrases to
describe the lcngth of time between the crucifixion and the
resurrection. We will now look into the Old Testament in order to
determine if there is ScriPtural Prcccdent for the intcrprctation
advocated for in this studg — the view that the Jews used inclusive
reckoning to express Iengths of time, and that the various Phrases we
just discussed all convey the same meaning of “atime Perio&

extendingto three dags,” as reckoned inclusivelg.

In other wor&s, do we see this tgpe of languagc being used elsewhere
in the Hebrew Bible? The answer is, yes — and we see it used in
sturminglg similar ways! There are a number of Old Testament
instances that clearly demonstrate inclusive rcckoning bcing used.
The Fo”owing three examplcs clearlg show that a Part of a dag s

equivalcnt to the whole dag in Jewish rcckoning:

1. In Genesis 42:17, Joseph incarcerated his brothers for three
dags, and then in Verse 18, he spoke to them on the third day,

and (From thc context) rclease& them on tha’c dag{. Toa ther—-
literalist, this would be selg-contradictorg.

To them, “for three &ags” should mean a full seventy-two
hours, 9Ct we see the brothers were released at some Point on
the third dag ~ meaning that it had to be less than seventy-two
hours. However, from the view we advocate for in this studg,
there is no contradiction — it is reckoning clags inclusively, as

was the custom og the Jews.
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2. In1Kings 20:29, Israel and Syria campccl oPPositc each other
for seven daus, and on the seventh dau theg began to battle

each other. The same concept wejust discussed with the last
passage is also demonstrated here. The hgpenlitcralist would
have to see this as scl{;contradictorg, as the battle should have
begun on the eighth dag in order for a full seven dags to pass.

Again, we see this is not the case.

Keep in mind, here at Let Us Reason, we certainlg are literal
Bible interpreters — but we must litcra”g understand the
mcanings in the way the original writers and audience would

have undcrstood them.

3. In2 Chronicles 10:5, Rehoboam stated that the PCOPIC of Israel
were to return to him in/a{;ter (C{:. I XX) three daus, and in Verse
12, Jeroboam and the PCOPIC came to Rehoboam on the third

day

S0, we can see that in the Old Testament, these same kinds of
expressions were used to convey the same meaning that we find in the
New Testament concerning the resurrection. This should be
overwhelming evidence by itself. But the next two cxamples absolutelg
seal the deal. These examplcs clearlg invoke a “three &ags and three
nights” wording that is then subsequentlg referred to as “three dags
ago” and “on the third dag” — exactlg the same verbiagc that Jesus
initia”g used in Matthew 12:40 and then the gospels follow up with in

dcscribing the resurrection.
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I. In1Samuel 50:12, an abandoned Eggptian servant had not eaten

bread or drunk water for “three daus and three nights,” 96’5 in
Verse 13, he states that his master left him behind three dags
ago. This exact wording aligns with Matthew 12:40 and Luke
24:21.

2. In Esther 4116, Esther asks the Jews, “Do not eat or drink Fﬂ’
three days, night or dau, l also and my maidens will fast

likewise,” and then she would gointo the king. The hgpcp
literalist must expect her to then gointo the king on the fourth
dag after the full three dags and three nights were comPletecﬂ.
However, in Esther 5:1, the passage tells us that she went in to

the king “on the third day”.

Again, this exact Wording is also seen in the various New Testament
accounts O]C the resurrection — Proving that the Phrase “thrce dags
and three nights” is not meant to be understood as a Period of

exactlg sevent3~two hours.

So, we clearlg find that the Old Testament also demonstrates that
the cxPrcssions “three dags,” “on the third dag,” and “three dags and
three nights” are cquivalent Phrases all used to EXPress the same
Period of time — three dags as reckoned inclusivclg, and not a literal

sevcnty%:wo hours.

Note: Again, we hopc nobodg takes this to mean that we don’t believe
in interpreting the Bible Iitera”y. We are not attacking literal Bible
intchretation — that is our foundational hermeneutic. However, it is

imPortant to understand when Figures of spccch are being used. Itis
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also imPortant to understand how certain Ptirases in language were
interPreted bg the audience of the Period. As we have seen, the Bible
genera“g gives us Plentg of material we can use to tielP us interpret

accuratelg. The Bible is the best interpreter of itself. Let’s continue. ..

Earlier, we examined the Luke 24 account as one of our Pieces of
evidence in determining that Sundag was three dags from the
crucitixion. While we are discussing the topic of inclusive reckoning,

let’s revisit this l<e9 ctiaPter again. As we read ttirougti it, the Point to

recognize is that the gospels are absolutelg clear that Sundau was the

third dau from the crucifixion. We will sl:)eciticallg examine the verses
that are relevant to the timeline being conveged in this ctiaPter —
Verses 1, 13, 20, and 21...

“Now upon the first day of the WCC‘(, very earlg inthe morning, ttieg

came unto the sePulchre, bringing the sl:)ices which ttieg had
Prepared, and certain others with them.
And, betiold, two of them went that same dau (ttie first day of the

week — Sunday) toa Vi“age called Emmaus. ..

And how the chief Priests and our rulers delivered him to be

condemned to cleatti, and have crucified him.

But we trusted that it had been he which should have redeemed
Israel: and beside all ttiis, to day is the third day since these ttiings
were done.” —Luke 241, 13, 20, 21

S0, as we discussed earlier in our studg, this passage Provides us with
rock-solid anctioring Points. The ctiaPter begins with the women at
the tomb on Sundag, as we're told in Verse I; Verse 15 continues the

narrative, switctiing the focus from the women at the tomb to the
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sorrowful &isciples on the road to Emmaus, but makes clear that this
was taking Place “that same dag.” Verse 20 designates Jesus’
crucifixion as being the subject of these disciples’ sorrow; and then
Verse 21 clcarlg states that “to dag” or Sundag, was the “third dag

since these ttﬁngs (mcaning the crucifixion) were done.”

This chapter clearlg communicates that Sundag is “the third Aag”
from the crucifixion. The crucifixion therefore cannot include any
part of Wednesdag or Thursdag. if the crucifixion took Place any time
ona chnescﬂag ora Thursdag, inclusive reckoning would be
violated. Either of those scenarios (Wed. to Sun. or Thurs. to Sun.)

would be a solid four or five Aags.

Based upon how “three dags” has been understood tt]rougt]out
ScriPture (as we have shown), there should be no clitticultg or
controversy in accepting this to mean a Fridag crucifixion and a
Sunday resurrection. As we’ve demonstrated in this section from
both the Old and New Testaments, Scripture absolutclg demands
that we accept I:ridag to Sundag as bcing three dags) according to

Jewish inclusive rcckoning. Period!

And so, the comPrchcnsive evidence from Scripturc indicates that the
onlgjustitiat)le interpretation of the three Pt]rascs we discussed (“in
three dags,” “after three dags,” and “on the third dag”) is one that is
consistent with a l:ridag to Sundag duration. And as we’ve shown, the
alternative views are so tundamenta”g Hawed that if not for the
Sabbatarians’ disdain for Sun&ag, it’s unlikclg that theg ever would
have been suggested.
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Further Considerations

it you are a believerin a We&nesdag or Thursdag cruchcixion, Please

recognize that it is not as simple asjust Picking one of those dags.

Your choice of a crucifixion dag will need to satis% a number of very

limiting Points of criteria, with each mz?jor Point having its own list of

numerous sub-criteria. Let’s examine some examples of these mz?jor

criteria Points that eliminate the alternative chronologics as bcing

legitimate options for dating the Passion week ...

1.

Astronomical Evidence:

Astronomg can be used to reconstruct the Jewish calendar in
the first century A.D., and hence, rule out many imPossible
dates, while identhcging the most Probable date of the

crucitixion.

The Jewish calendar is a lunar calendar, which, in the first
centurg A.D., was determined bg observing the new lunar
crescent. Each Jewish month began with the evening when the
new crescent was for the first time visible, shor’clg after sunset.
Hence the Jewish dag began in the evening, and the first dag of
each month was the dag of first visibility.

Astronomical calculations have bcen used to reconstruct thc
Jewish calendar in the first ccnturg A.D. Colin J. Humphregs
and W.G. Waddington Coml:)uted the visibilit9 of the lunar
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crescent seen from Jerusalem using the most current
astronomical theorg, in which we can have considerable

confidence.

The dates of Nisan 14 (Passover) for the Pcriod between 30-%6
A.D. are given in the below table. From the evidence we have,
this is the genera”g%accepted timeframe of Possible years for

the crucifixion.

T~ | | -
educed date or Nisan 14 ( 3ssover)

I LTI R A N AL

he time of new Moon is given as calculated apparent (sundi: of conjunction for Jerusalem (£ 5 min). The
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Proponents of the “Wednesdag Passover” thcorg would have
to iclenthcg a year within that timeframe in which Passover (Nisan
14) fell on a Wedncsdag) and Unleavened Bread (Nisan 15) fell
ona Thursdag. It turns out there is onlg one year during that
timeframe in which this happens — the year 4 AD.—a year
next~to~nobod9 seriouslg suggests as ]:)Cing the year of the
crucifixion, for a number of reasons. Put simply, 34 A.D. would
have to satis% a number of other criteria Points (which it clearly
doesn’t). For further investigation of this, Please refer to our
companion studg entitled, “The Daniel 9:25 Prophecg — An
Exact Timeline For The Arrival Of The Messiah” in the
subsection The Dating of the En&ing Point (Parts 1+2).

As evidenced bg the eight Biblical clues we examine in that
studg to narrow down the date of the crucifixion, there is
absolutelg no basis to consider 4 A.D.asa Possible year.
lnstead, we conclusively found and Proved that the year of
Jesus’ crucifixion was % AD. —a year in which Passover fell on

a l:ridag and Unleavened Bread fell on a Saturdag.

The truth of the matter is that the overwhelming mz?joritg of the
time, those who advocate for alternative chronologics dor’t
take any of these criteria Points into account when nominating a
dag of the week. Thcg usua”g don’t even recognizc that thcy
exist. As we've shown earlier in this studg, these advocates are
almost alwags motivated not bg the totalitg of the evidence, but
instead, 139 a deviant doctrinal belief that thcg hope to find
support for in the Passion week.
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2. The Daniel 9.25 “Countdown to the Messiah”:

An often-overlooked criterial Point for Proposinga legitimate
crucifixion year has to do with that year’s alignment with the
Daniel 9:25 Propnecg. In Daniel 9:25, we find what many have
called the most incredible ProPnecg in the Bible — in which the
angel Gabriel gves Daniel a Prophetic countdown to the arrival
of the Messiah.

First, in the Previous verse (Verse 24), the angel tells Daniel
that there would be a total of 70 “Weeks” (or nePtads —
groupings of seven) that concern the future of the Jews and
Jerusalem. We know this refers to 70 nePtads otgears (or 490
years total). Through these 70 Propnetic “weeks of 3ears,”
God would bring about the conclusion of His program for Israel

and FOT' tl’]C WOFICi. T!"HS Passage reads as FO”OWS. ..

“Seventg weeks are determined upon tng Peopie and upon thy
holg city, to finish the transgression, and to make an end of
sins, and to make reconciliation for iniquity) and to bring in
everlasting righteousness, and to seal up the vision and
Prophecg, and to anoint the most Holg.”

-Daniel 9:24

Then, in the verses that follow, Gabriel begins to further exPlain
how these 70 Weeks would break down. For example, in Verse
25, he focuses on the first 69 Weeks — and Provides both a
beginning Point and an ending Point for the calculation of this

Prophetic timeline. This passage reads as follows. ..
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“Know therefore and understand, that from the going forth of
thc commandment to restore and to build Jerusalcm unto (until)
the Messiah the Prince shall be seven WCC‘(S, and threescore
and two weeks: the street shall be built again, and the wall, even

in troublous times.” ~-Daniel 9:25

In other words, the event that initiates the countdown is a
decree or commandment that Jerusalem (Whicn at that time had
been destroged bﬂ the Babglonians) would be rebuilt. In our
comPanion study on this toPic (referenced earlier), we
demonstrate that this took Placc when the Persian l(ing
Artaxerxes Longimanus issued this command in the Jewish
month Nisan (our March/APrib of the year 444 B.C.

Going back to Verse 25, we also see that Gabriel tells us the
en&ing Point —the coming of the Messiah, the anointed Prince
or King (Hebrew: “Meschiach Nagicl”). In our comPanion stucﬂy,
we careFu”y and conclusivclg show that this could onlg be one
very conspicuous event — the Triumpnal Entry of Jesus into
Jerusalem, an event thoroughlg documented by the gospcls. We
then conclusivclg show that this event can be dated to Moncﬂag,
Nisan 10 (our March 30) of the year 3 AD. ~ four dags (aswe

count) before His crucifixion on I:riday of that same week.

We then show that this time duration (from the bcginning Point
to the ending Point) Preciselg fits the 69 Weeks, as the book of
Daniel Predicted over 500 years ahead of time! And 50, with

this understanding cemented in Place) we cannot simplg Picl( a
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crucifixion year of our ctioosing. All of these tnings are
interconnected, and therefore, our dates must be in alignment
and narmong — not contradiction. We must choose a crucifixion
date that aligns with our understanding of this Daniel 9:25
Proptietic countdown. if the Daniel 9:25 Propnecg is new to
you, we encourage you to refer to the comPanion studg in
order to aPPreciate how much rgorous effort goes into arriving

at accurate dates, etc.

of course, when all of the evidence is accuratelg understood,
there can be oniy one year that works — »AD., which
completelg shatters the alternative ctironologies, as Passover
took Place on l:ridag of that year (hot Wednesdag or
Tnursdag). As you can see, all of our criteria Points arein
alignment with each other — all suPPorting the traditional
ctironoiogg, while destroging any Possibiiitg of the alternatives.

In conclusion, we should recognize that these are onlg two of the
Primarg criterial Points that any Proposed crucifixion date must aiign
with. There are others! In the end, this exercise is similar to ajigsaw
Puzzle. Each square must be aiigned Pertectlg. i any one square IS
incorrect, not onlg does the Puzzle remain unsolved, but it throws off
the accurate Placement of other squares. Evergtning IS

interconnected and must be in tiarmonu.

This is the same situation we are deaiing with when it comes to the
accurate understanding ot tl"lC Passion weei< ctironologu. Because
there is so much evidence that all needs to fit togettier in order to

construct an alternative CI"IrOﬂOloglj (SUCI"I as a Wednesdag or
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Thursdag crucifixion), gou’d be faced with a daunting task.
Everything has to mesh Peﬁcectlg, and hcgou’re wrong on one Point, it
throws off the others, and the evidence will immediatelg disprove your

hgpothesis.

So,in light of all of the evidence, we know axq:irmativelg that onlg one
set of dates between 30 and 36 A.D. satisties all of the necessary
conditions for the crucifixion and resurrection — that being Fridag,
APril 5rd, to Sundag, APril 5"}’, of 35 A.D. This is the onlg time that
accuratelg aligns with all criteria Points) andis realistica“g the onlg
oPtion for the accurate dating of the crucifixion and resurrection of
Jesus Christ.

The Biblc, as well as accompanging sources in historg and
archeologg, and suPPorted bg modern scientific discoveries,
accuratelg nails down the dates of Jesus’ crucifixion and the events
that took Place surrounding it. And because of all of this evidence,
our confidence that we can know the exact dates conceming these

events should be as high as it has ever been in historg.
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Conclusion

As we bring our studg toa close, we can rest in the assurance that the
I:riday crucifixion and the Sunclag resurrection are not later
dcvelopments of the Catholic Church, as some oPPonents suggest.
Rathcr, tney are mentioned consistentlg througnout the New

Testament as We“ as the record OF earlg Church his’corg.

As Plain as the Bible is in its inference of a I:ridag crucifixion, it is even

more adamant rcgarding the Sundag resurrection:

e Allfour gospel accounts reveal how Jesus rose (and His tomb
was found emptg) on the first dag of the chk, or Sun&ag
(Matthew 28:1; Mark 16:2,9; Luke 24-1; John 20:1; cf. 20:19).

o The Pnrase “the first dag of the week” appears cight times in
the most widclg used Englisn translations of the New
Testament. Based on this understanding of the text, Christians
have alwags assembled to Worship God on Sunday in
celebration of His resurrection — a fact clearl9 attested to in the
quotcs of the carlg church fathers that we examined at the
bcginning of this study.

e Paul wrote to the Corinthian church commanding them to make
regular contributions “on the first dag of the week” ¢
Corinthians 16:2; or “on the first dag of every week” as rendered
in the NASB, NIV, and RSV).
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e Inthe book of Acts, Luke recorded how Paul, while on his third
missionargjourncgj assembled with the Christians in Troas “on
the first dag of the week” (Acts 20.7).

That Jesus rose from the dead on the first dag of the WCC‘(, and that
Christians gatherc& to worship on this dag arejust facts. We have no
ScriPtural or historical reason to believe the resurrection happcncd
ona Saturdag, but direct and rCPeateA Scriptural and historical
evidence that Jesus rose carlg on the first day of the wee|<, as the

gospels te“ us.

So, after examining all of the relevant data, and after Putting the
alternative claims to the test, we can clearlg conclude that the
traditional Christian view of the timeline of the Passion Week of Christ
IS Firmlg established, while the alternative chronologies are thoroughlg
refuted.
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Appendix:

A Reconciliation of Passion Week Ciironoiogicai Difficulties

— John vs. the Synoptics

Since we are on the subject of the ciironoiogg of the Passion Week)
we thougnt it aPProPriate to pay some attention to a longstanding
Point of confusion regarciing its ciironoiogg. These Points we will
discuss are not especiaiig relevant to the debate this studg has
undertaken between the traditional view and the Armstrongst view of

the crucitixion and resurrection.

To the Contrarg, the aPParent incongruencies appear to be between
the cnronoiogg given i)g John and the ciironoiogies given i:)g the
Sgnoptics (Matthew, Mark, and Luke). This issue has been used i)g
critics to ques’cion the inerrancy of the Bible. In other words, if the
gosl:)ei accounts themselves appear contradictorg, how can the Bible
truig be insPireci? Because we stronglg believe in the inerrancy of
Scripture, we consider it worthwhile to undertake an examination of

these aPParent discrepancies. Let’s begin‘..

There often exists confusion in determining whether Jesus was
crucified on the dag the Passover lambs were killed (the 140 or on
Unleavened Bread (ti’]C lﬁth). A careful studg of all the relevant
passages in the gospeis would at first seem to reveal that John’s
ciironoiogg of the final nigiit of Jesus’ life is contradictorg to the
Sgnoptics. Let’s begin to unPack this. ..
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As we bcgin to look at this issue, it is imPortant to remember that the
Passover in the connotative sense was a 7-8 dag holi&ag (depcnding
on how you count the dags) that began with Preparations on the 14th
(the Aag when all leaven was Purgcd from the home and the lamb was
killed and roasted), continued into the 15t (being “Unleavened
Bread,” technica“g the “first clag of Passover,” when the 14th turned
into the 15&’ at nighhca” and the Preparcd lamb was consumed at the
Seder meal), continued into the Fo“owing Sundag (“First-Fruits,”)
and ended on the 21 (which would be the last dag unleavened bread

would be eaten).

So, unleavened bread was eaten throughout this Feast, and for this
reason, it is also sometimes connotativclg called “the days of
unleavened bread” (Exodus 23, Leviticus 23, Numbers 28, and
Deuteronomy 16). Itis imPortant for us to resist the urge to aPPIQ the
labels of “Passover,” and Unleavened Bread” strictlg, as it is clear the
Bible does not. In fact, these labels — if held strictlg — will onlg
confuse us. For instance, consider Matthew 26:17 and Mark 142 - two

Para”el Passages. -

“Now the first day of the feast of unleavened bread the disciplcs

came to Jesus, saying unto him, Where wilt thou that we prepare for

thee to eat the Passovcr?”
-Matthew 26:17

“And the first day of unleavened brcad, when theu killed the
passover, his disciples said unto him, Where wilt thou that we g0 and

prepare that thou magest eat the Passover?”
~Mark 1412
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You would be temptcd to think the “first dag of unleavened bread”
had to bcgin on the 15t as the seven-dag festival began at nightga“
with the Passover Seder-. However, these two passages prove tous
that the label “first dag of unleavened bread” is also used to mean
“the dag when the lambs were killed,” which we know from the Old
Testament is the 14t — the dag known as Erev Pesach) or the Eve of
Passover. So, with that said, let’s continue and Point out the

aPParent cﬂlscrepanoes. ..

The Sgnoptics (including the two passages wejust read), tell us that
sometime &uring the dag, the disciples Prcpared the Passover meal on
the “first dag of unleavened bread”, when the lambs were killed (Mk.

1412, c.f. Mt. 26:17; Lk. 22.7-8) . If we continue reading we see that
Jesus and His disciples aPParentlg took Part in a Passover/Last

Suppcr meal that cvcning, and then the next day Jesus was crucified.

But the gospcl of John states that Jesus was crucified before the
Jews ate their Passover meals. We read this in John’s account of the
trials of Jesus carlg the Fo”owing moming (the morning after Jesus

and the disciplcs had alreaciy eaten their Passover meal).

“Then led thcy Jesus from Caiaphas unto the hall ogjudgmcnt and it
was earlu, and thcu themselves went not into the 1udgment ha” lest
thcu should be dcﬁlcd but that theu mlght eat the passover

~John 18:28

So, John tells us that the Jews at Jesus’ overnight/earlg morning trial
didn’t enter the Praetorium, “so that theg would not be defiled, but
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that theg might eat the Passover” — implging that the Jews’ Passover
in Jerusalem was still yetto be held after night{:a” that same dag
(nightga“ would begin the next dag as the Jews reckoned it). ngou
keep rcading, John’s account tells us that Jesus was crucified later
that same day (Un.19:14) — in other words, before nightga“.

Do you see the apparent cliscrel:)ancics? Whg did Jesus and His
disciples eat what clcarlg aPPearcd to be a Passover meal a full dag
before the Pharisees and Jews in Jerusalem aPParentlg ate theirs?
How is it Possible that during the daglight hours Prior to Jesus and
the clisciplcs’ Passover meal, it is alreadg referred to as the “first clag
of unleavened bread when theg killed the Passover lambs” (Mk. 1412,
et al.)? And 36’5, John’s account would clcarlg identigy the dag Jesus
was crucified as being “the day the lambs are killed” since the Jews
still wouldn’t be eating their Passover meals until after nigh’mca“ later

that dag.

Let’s put this another way, this time Focusing on the day of the
month. We see from the passages mentioned (Mt. 2617 and Mk. 14:12)
that during the dag on the first dag of the feast, the clisciplcs were
Prcparing the Passover meal that Jesus would conduct. However, if
Placed into John’s Cl"lf‘OﬂOloglj) this would appear to be the l}th of
Nisan, not the 14th. Remember, John says that the Jews in Jerusalem
were Preparing to eat their Passover meals as evening fell on the dag
Jesus was crucified. The meal takes Place on the 15t which means
Jesus was crucified on the 14t (the dag the lambs are killed, or Erev
Pesach), and the disciples’ Passover Preparations the dag Prior then
had to be the 13th. KeeP in mind, Jewish dags g0 from sundown to

SUﬂClOWﬂ.
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Are you seeing the Problem? Jesus celebrated a Passover meal in an
evening, but earlier that &ag (which would have been the Prcvious
Jewish dag — the 3t these passages in Matthew and Mark
dcsignate as bcing the first dag of the feast when the lambs are ki”ed)
which we know from the Old Testament, the 14t actua“g is. If you
assume that clag (when the disciplcs were Preparing) was in fact the
14th then the Jews in Jerusalem (Un. 18:28) were celebrating their
Passover a dag late (it would have been the 16th bg then) . hcgou
assume the Jews in Jerusalem were celebrating their Passover on the
lﬁth (Which should be the correct dag), then Mark 14:12’s statement
about the day the disciples began to prepare IS actua”g a dag carlg.
The lambs are killed on the 14t not the 13th.

I:urthcr, we have seen that John 19:3] calls the day after Jesus was
crucified a “high” Sabbath. Whatis a High Sabbath? if one of the
seven Levitical feast cﬂags fell on a normal seventh dag Sabbath, it was
referred to as a High Sabbath.

In the Passover context of John 18:28, this could onlg mean one thing
— that the Feast of Unleavened Brea&, which took Placc on the 15&’ of
Nisan, coincided with a normal Saturdag Sabbath, making ita High
Sabbath. Thisis signi{:icant, as it would then mean that the dag Jesus
was crucified (the clag before) was the 144, This would then mean
that the dag before that (the dag Jesus and the disciples Prel:)ared
their Passover meal, which the Matthew and Mark passages call the
“first dag of the feast” was the Dth. However, from Scripture, we know
that the l}th is not Biblica”g the first &ag of Unleavened Bread.
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Any way you cut it, the events recorded from the time Jesus’ disciples
ask to prepare the meal until the time Jesus is crucified clearlg take
Place during two consecutive dags, and yet, according to the verbiage
in the gospels, it would all seem to take Place on the first clag of the
feast — whichis obviouslg imPossible. It would seem as if there were
two “first dags of the feast” — the first on which Jesus and His
disciples Prepared their Passover meal and ate it after nigntga”, and
the second on which Jesus was crucified and the Judeans and
TemPlc elders were Preparing to eat their Passover meal that evening
after nigh’mca“. Clearlg there is an inconsistency. Did the Bible make a
mistakc, or did Jesus’ Passover meal actua”g take Place the day
before, as the 3% turned into the 14t at evening?

We believe the answer to this aPParent dilemma is that there were two
calendars that were in use in Israel - the Galilean and the Judean. The
Jews celebrated tne First dag oF Passover on two consecutive days.

Bible scholar and Promcessor Harold Hoehner writes.. .

“The Pharisees celebrated the Passover immcdiatclg (Nisan 13/14)
while the Sadducees waited until the usual time (l.e., Nisan 14-/15) .”

Accor&ing to this understanding, Jesus celebrated the Passover on
Tnursdag night (as the Pt turned into the 14th) accor&ing to the
Pharisaic or Galilean calendar, which is cxactlg how the timeline is
Prcsented in the SynoPtics. But John was going off of the Judean, or
Sadducean calendar when he wrote his gosl:)el, which used the
aPProPriate Verbiage for their rcckoning of the first dag of the feast
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on the 14th. Theg ate their Passover meal on the night go”owing the
crucifixion as the 14t turned into the 15,

This notion of there essentia“g bcing a two—-dag start to the Passover
feast is not onlg an idea, but actua”g would appear to be necessary
logistica“y. Since there were so many Peoplc in Jerusalem needing to
sacrifice a lamb for their families, it would seem Virtuang impossible to
sacrifice enough lambs even in a full twcnt3~1cour~hour Period. The
ancient Jewish historian Flavius Josephus estimates that about a

quarter million lambs were slaughtercd Auring the Passover.

Modern historians have a difficult time understanding how that many
lambs could be killed on one dag, csPecia”g onlg during the span of

several hours in which the sacrifices were Pcr{:ormcd.

Even if Josepnus’ numbers were exaggcratcd, still, an incredible
number of lambs needed to be sacrificed for the Passover ritual. By
sPrCading this out over two dags, it would better allow for the needed

sacrifices to be Pergormed. Thus, Hoehner cxPIains. ..

“There arose the custom where the Galileans slew their lambs on

Nisan 13,...whereas the Judeans celebrated on Nisan 14
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Hoehner also argues that t]’]C GalileanS/Pharisees could have used a
digerent way og reckoning thc dag From the Ju&eans/Sadducees. He

writes. ..

“Itis thought that the Galileans used a different method of reckoning
the Passover than the Judeans. The Galileans and Pharisees used the
sunrise-to-sunrise reckoning whereas the Judeans and Sadducees

used the sunset-to-sunset reckoning. »

Nisan 13
Nisan 13

12:00 Noon.
6:00 PM. ===—-> Nisan 14

Nisan 14

Nisan 15

Nisan 15

This would make sense in light of the apparent discrepancg in the
Mark 1412 passage, where instead of the first dag of the feast
beginning at nightga“ on the 14th, instead the entire daglight Perio&
beForc (on the 15&’) was considered the First dag. Theg would have
considered that to be the 14th as their d89 bcgan at sunrise, making
their Passover a full d89 earlier. Therefore, Jesus’ disciples could
have come to Him that morning (the !5&' according to Judean
reckonin@, asking to prepare the Passover, which He would have
eaten at night?a” as the Pt turned into the 140, And all dag on the 3th
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(according to Judean reckoning} would be correctlg called the first
dag of the feast, which according to the Galilean/Pharisaic
reckoning, was the 14th.

We can summarize these two groups as Fo”ows:

e The Galilean Jews reckoned the day from sunrise-to-sunrise:

This made the Last SuPPer a Passover meal according to their
rcckoning. Provided the two~dag Pcriod of sacri{:icing the
Passover lambs, the clisciplcs would have been able to have the
Passover lamb slaughtered in the afternoon on Thursclag in
Preparation for the Last Supper Seder that took Place as
Thursdag turned into Fri&ag at night{:a“.

e The Judean Jews reckoned the dau from sunset-to-sunset:

Thcg would not have considered the Last SuPPer a Passover
meal. Thcg had their Passover lamb slaughtercd on I:riday
a{:temoon, and ate their Seder as l:riclag turned into Saturdag
—the “High Sabbath” of Unleavened Bread.

Froma Practical Perspective, itis interesting to Ponder the reasons
Whg this Practicc may have begun. We know that Jesus, as the God of
the Old Testament, established the Feasts as divine aPPointments
that He would one dag fulfill. 1f His al:)l:)ointment was to be the
ultimate Passover lamb, He had to die on the actual Passover day in
which the lambs were bcing killed. Could He have cleliberatelg
arranged for this two~day Practice, which would allow Him to conduct
a sort of “Pre~Passover” Last SuPPer ritual with His disciples, while

still being able to act out His Part as the Passover Lamb the Fo”owing
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day? It would seem that as usual) there are no coincidences and

evergthing has a Purposel

So, when incorPorating this calendar understanding, we can readilg
grasp that what seemed an irreconcilable contradiction actua”g fits
togetner neatlg and ensures the timeline is exactlg as we thought —
Jesus ate the Last SuPPer Passover meal in the evening as Thursdag
(the B had turned into l:ridag (the 14th) . He then was arrested that
night and was crucified during the dag l:ridag (still the 14t0) . He was
then buried in time for the Unleavened Bread Passover Seder that
the Judeans and TemPle elders were eating as the lﬁth began.

Because it is ditficult to envision three different calendar reckonings

(Galilean, Judean, and our modern Gregorian), the Fo“owing chart

may be a helpicul visual aid to understanding the above reconciliation.

Modern, Galilean, and Judean Calendar Cl—ironologzj

Our Calendar Thursday, F\Pril 2,% AD. Fridag, APri| 3,% A.D.

Our “Clock” 212345678910M1212345678910M0[121234567891010112123%45/6789I101 12
ngl’]t Sunrise Sunset Sunrise Sunset

Biblical Last Jesus’
Events Supper Crucifixion

Galilean Calendar Nisan 14, Eve of Passover Nisan 15, Unleavened Bread

I - Lambs Passover
Sunrise to Sunrise Goaribond Seder

Nisan 14, Eve of Passover Nisan15 ...
Lambs Passover
Sacrificed Seder

We hoPe this aPPended section did not confuse you more than you
alreadg may have been, but we consider any exploration of aPParent

Biblical contradictions worthwhile!
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